chapter fourteen

14:1 Now the Passover and Unleavened Bread were two days away; and the chief priests and the scribes were seeking how to seize Him by stealth and kill Him;  {de, (cc)—to, pa,sca (n-nn-s) the Passover, Nisan 14-- kai, (cc)—to, a;zumoj (ap-nn-p) lit. without fermenation, lacking yeast or leaven; the plural is used for the breads--eivmi, (viia--3s)--meta, (pa)--du,o (a-caf-p)--h`me,ra (n-af-p) still daylight on Wednesday--kai, (cc)--zhte,w (viia--3p) to look for, to seek--o` avrciereu,j (n-nm-p)--kai, (cc)-- o` grammateu,j (n-nm-p) the scribes, lawyers--pw/j (abt) in what way, how?--auvto,j (npam3s) Him,       Jesus—evn (pd)--do,loj (n-dm-s) lit. by way or means of deceit, cunning, treachery--krate,w (vpaanm-p) first to exercise power, to use one’s hands to take control--avpoktei,nw (vsaa--3p) to deprive of life, to kill, to murder}

14:2 for they were saying, "Not during the festival, otherwise there might be a riot of the people."  {ga,r (cs) for, because--le,gw (viia--3p) they were saying--mh, (qn) not—evn (pd) in, during--h` e`orth, (n-df-s) a feast, festival, celebration--mh,pote (cs) denotes a negative purpose, “lest”--eivmi, (vifd--3s) there will be--qo,ruboj (n-nm-s) 7X, lit. a raising of voices, clamor, confusion, unrest, commotion, uproar--o` lao,j (n-gm-s) of the people, genitive of source}

Exposition vs. 1-2

1. It is widely recognized that there seems to be a chronological discrepancy between the Synoptic Gospels and the Gospel of John regarding the matter of the exact chronology of the final two days of the life of Christ.

2. What is clear is that Jesus was lecturing the apostles on the Mount of Olives on Wednesday before sunset, two of the apostles were appointed to prepare a Passover Meal (which must have been eaten on Thursday evening); Jesus was then arrested on Thursday night, and crucified on Friday.

3. The difficulty arises when one considers the notation in John 13, which clearly indicates that the Feast of the Passover had not occurred, and compares that to the Synoptic accounts, which seem to place the Last Supper on the same day as the Passover lamb was being sacrificed.  Matt. 26:17; Mk. 14:12; Lk. 22:7

4. Several solutions have been proposed by various expositors, but none that have been conclusively demonstrated to be correct.

a. First, some have contended that the meal Jesus ate with the disciples, called the Last Supper, was another sort of meal, but not the Passover; this is based on the text of John.  Jn. 18:28

b. Some who hold this view also suggest that there was actually no lamb present at the Last Supper, since one is not mentioned; thus, it would not have been a Passover meal.

c. Unfortunately, this view conflicts with the testimony of Matthew and Luke, does not appear to be supported by Mark, and is widely rejected today.   Matt.26:17-19; Mk. 14:12; Lk. 22:8,15

d. Second, some have argued that Jesus ate the Passover supper a day earlier than the Jews normally did, which emphasized His authority to modify rituals as the need arose. 

e. There was an Old Testament precedent for changing the Passover under appropriate circumstances; the feast could be observed on the 14th day of the second month (instead of the first month) by those who had been away on a trip, or those who had been ceremonially unclean at the appointed time.  Num. 9:9-12

f. The problem with this view is that it appears to conflict with other explicit New Testament information that indicates the Lord and his disciples ate the Passover on the first day of Unleavened Bread, which was the normal day for the supper.  Matt. 26:17; Mk. 14:12

g. Others have suggested that the Jews at large had eaten the Passover meal already, but that these Sadducees, had postponed eating the supper due to their efforts to kill Jesus; this view has very few supporters

h. Fourth, some have contended that John’s record, reflects the use of two slightly different calendars; thus, according to the calendar Jesus was following, the meal was the Passover, but the Temple authorities followed another.

i. The fifth suggestion is that of semantics, which deals with how the term Passover is used in the Bible; it can be used of the lamb itself (Mk. 14:12; Lk. 22:7), the Passover meal eaten following sundown (Matt. 26:18-19), or of the entire 8 days of Passover and Unleavened Bread.  Ezek. 45:21; Lk. 22:1,7

5. While there does not appear to be a definitive explanation for the alleged discrepancies, the adjusted believer recognizes that the Word of God cannot contradict itself, and there are really no challenges to faith in any case.

6. Mark introduces a chronological note that indicates that he is still discussing events of Wednesday, Nisan 12, 33 AD.

7. The previous chapter left Jesus and the apostles on the Mount of Olives, but clearly at time that was before sundown; sundown would have begun Nisan 13.

8. Below is a calendar of the month of Nisan, 33 AD, which should be viewed with the understanding that according to typical Jewish reckoning each day actually began on Sundown of the previous day.
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9. Since the Passover was always sacrificed on the 14th of Nisan (generally between 3-5 PM), but was not eaten until the 15th (after sundown on the 14th), this places the events a little less than two days away from the actual Passover sacrifice.

10. Mark will employ a couple of flashbacks to include information that he considered to be germane, but had not included in the chronological flow of his narrative.

11. The first is the matter of Jesus’ anointing at the home of Simon the leper, which is an incident that is found in Matthew, Mark, and John.  Matt. 26:6-13, Mk. 14:3-9; Jn. 12:1-8

12. It is from John’s account that one recognizes that this took place 6 days before the Passover, which places the incident on Sunday, Nisan 9, 33 AD.

13. Mark next records the meeting between Judas and the religious leaders, at which Judas agreed to betray Jesus Christ to them for a particular amount.  Matt. 26:14-16; Mk. 13:10-11

14. This had likely taken place sometime during the day on Wednesday when Jesus Christ was thoroughly occupied with answering his detractors.

15. It would make some sense for Judas, who clearly knew of the intentions of the leadership to murder Jesus, to make his arrangements while his absence would be less likely to be noticed.

16. Jesus had entered the city of Jerusalem late on Monday, Nisan 10, which was the date on which the Jews were to select the Passover lamb, which would eventually be sacrificed on the 14th of Nisan.  Ex. 12:3,6

17. The use of the two terms Passover and Unleavened Bread refers to the two Jewish feasts that had largely been combined by this time into a singular celebration, and which is reflected by Luke.  Lk. 22:1,7

18. As the feast approached, Mark indicates that the Chief Priests and Scribes were seeking to find some method by which they could apprehend Jesus and murder Him.

19. The use of the imperfect verb zhte,w (zeteo—to look for something, to seek) is designed to indicate that their ongoing search for a way to destroy Jesus had been escalated during this critical week. 
20. Caiaphas had articulated the plan that these men would use; he made it plain that political and religious expedience were far more important than matters of righteousness or morality.  Jn. 11:47-53
21. The religious establishment had already attempted to arrest Jesus some six months earlier at the Feast of Tabernacles, only to be frustrated by the inability of the arresting officers to seize Him.  Jn. 7:32,44-45

22. These men seem to have believed that He had immense power over the people, and determined that if they were to remove that influence they must permanently remove Him.

23. They certainly recognized by this time that any sort of frontal attack against Jesus was not going to be successful, particularly during this time when the population of Jerusalem had swelled with Galileans and others that might be loyal to Jesus.

24. Thus, they determine that they must do this by stealth, which is the translation of the prepositional phrase evn do,lw| (en dolo); the noun do,loj (dolos) means to exercise deceit, guile, cunning and treachery to take advantage of some one else.
25. The term is never used in the New Testament in a positive sense (Paul does use it ironically in IICor. 12:16), and is described as the type of activity that proceeds from the genetic sin nature.  Mk. 7:22
26. What becomes clear in the narrative is that these men were willing to go to any lengths to achieve their goal of ridding themselves of Jesus; this would ultimately include bribing one of His followers (providing them a mole), and working illegally under the cover of darkness.

27. Mark makes it plain at the end of verse 1 that their plans were not simply to arrest Jesus, but to eliminate Him permanently.

28. Verse 2 introduces the reasoning of the religious leadership for the need to act with guile, deceit and treachery, and also makes plain that they knew there was a limited window of opportunity if they were to successfully deal with Jesus.

29. It should be noted that some here see a change in subject from the religious leaders to the people in general, who had been notified by the leaders that anyone with knowledge of Jesus’ whereabouts was to report it to them.  Jn. 11:57

30. Thus, they suggest that there was not any great objection to arresting Jesus, just an objection to arresting Him during the Feast.

31. The sense of the phrase not during the festival should not be limited only to the Passover proper, but to the entire eight-day feast of Passover and Unleavened Bread.

32. Whether or not the people are the subject of the verb were saying does not affect the matter; the reasoning was that any move against one that appeared to be so popular with the people could be met with hostility and perhaps violence.

33. The fear was likely that Jesus had a significant following among the Galilean contingent, and may have won over some from Judea by this time as well; thus, any public confrontation or attempted arrest might well result in a physical response from His supposed followers.

34. Any physical confrontation meant that there was a very real possibility of a public tumult or riot ensuring, which was a fear not only of the Jews, but of the Roman rulers.  Matt. 26:5, 27:4

35. While it has been evident throughout Mark that Jesus enjoyed a great deal of public acclaim, one must not confuse the actions of the crowd with actual positive volition.

36. Given the demonstration on Monday afternoon, and the masses’ apparent infatuation with Jesus, the religious leaders concluded that they could not risk any sort of public involvement.

37. Ironically, these men who claimed to act with the authority of God concluded that their authority was somewhat worthless in this case, and determined to resort to subterfuge in order to accomplish the “will of God”.

38. The idea became to arrest Jesus at a time that would eliminate public knowledge or involvement, and then to fast-track His trial and execution before the masses would become aware of what was happening.

39. These men had to admit that they had not been able to cope with the wisdom and righteousness of Christ, so they employ the most underhanded and nefarious (flagrantly wicked and godless) means they can to achieve their goals.

40. Again, it is obvious that religious reversionists will use any means possible to accomplish their agenda in opposition to the plan of God.

41. This is another example of people that do not like each other and are not unified in any other way than in their hatred of Jesus Christ; yet, they will band together in order to accomplish their hateful goal. 

14:3 While He was in Bethany at the home of Simon the leper, and reclining at the table, there came a woman with an alabaster vial of very costly perfume of pure nard; and she broke the vial and poured it over His head.  {kai, (cc) not translated--eivmi, (vppagm-s) genitive absoulute--auvto,j (npgm3s) Him—evn (pd)--Bhqani,a (n-df-s) Bethany—evn (pd)--h` oivki,a (n-df-s)--Si,mwn (n-gm-s)--o` lepro,j (ap-gm-s) 9X, scabby, scaly, leperous--kata,keimai (vppngm-s) lying down, reclining--auvto,j (npgm3s) Him, not translated, ends genitive absolute clause--e;rcomai (viaa--3s)--gunh, (n-nf-s) a woman--e;cw (vppanf-s) having, who had--avla,bastroj (n-af-s) 3X, a vase for holding ointment or perfume, alabaster--mu,ron (n-gn-s) 14X, genitive of content, myrrh, ointment, unguent--na,rdoj (n-gf-s) nard, spikenard, an aromatic plant the yields an ointment or perfume--pistiko,j (a--gf-s) 2X, genuine, unadulterated, of very high quality--polutelh,j (a--gf-s) 3X, of great value, costly, expensive--suntri,bw (vpaanf-s) 7X, lit. to destroy something by shattering it, smashing it, after she broke--h` avla,bastroj (n-af-s) the alabaster vase--katace,w (viaa--3s) 2X, to pour down or over something--auvto,j (npgm3s) His--h` kefalh, (n-gf-s) the head}  

Exposition vs. 3

1. This section introduces the first of the two flashbacks that Mark now inserts into the chronological flow of the narrative.

2. It is evident from John’s account that this event occurred several days before; in fact, this incident took place on the Sunday before the Triumphal Entry on Monday afternoon.  Jn. 12:1ff

3. There is a parallel in Matthew that is also not in strict chronological order (Matt. 26:6), but Luke does not record this incident.

4. Although there is a similar anointing of Jesus recorded by Luke, it is evident from the chronology and the details of Luke’s record that the two incidents are not the same.  Lk. 7:36

5. Luke’s account centers around the home of a Pharisee (also named Simon), in an unnamed location, with an anointing of Jesus’ feet by an unnamed woman, who is classified as a sinner; the other accounts place the event in the home of Simon the Leper, in Bethany, with Mary, the sister of Martha, anointing the head of Jesus.

6. The background for this event is found in the raising of Lazarus, who is as much the center of attention at this dinner party as Jesus Himself.

7. While it is not possible to precisely fix the chronology of the final few months of Jesus’ life, the evidence would seem to indicate that Lazarus had not been raised from the dead more than a month or so earlier.  Jn. 11:1-45

8. The fact that Mark chooses to insert this incident here is designed to provide a great contrast between the treachery of the religious leaders and the gratitude of those that had been blessed by Jesus.

9. As noted previously, the town of Bethany was about 2 miles northeast of Jerusalem, over the summit of the Mount of Olives (Jn. 11:18); this was where Jesus would spend the nights with His apostles, since it was far enough away to avoid the religious leaders, but close enough to provide ready access to the city.

10. The location is specified as the home of Simon the leper, which is most likely a nickname that was given to Simon because of his skin condition.

11. While he is called Simon the leper, it is evident that he was a former leper, since it could not denote his present condition; otherwise, Jesus and others that were ceremonially clean could not have assembled in his house.

12. The name Simon was quite common, and there are at least nine men named Simon mentioned in the New Testament.

a. Simon Peter.  Matt. 4:18

b. Simon the Zealot.  Matt. 10:4

c. Simon, the brother of Jesus.  Matt. 13:55

d. Simon the Pharisee.  Lk. 7:36,40

e. Simon the leper.  Matt. 26:6

f. Simon of Cyrene.  Matt. 27:32

g. Simon, the father of Judas.  Jn. 6:71, 13:2

h. Simon Magus.  Acts 8:9

i. Simon the tanner.  Acts 9:43

12. It is quite possible that he had been healed by Jesus, but continued to be identified by his old nickname in order to distinguish him from those that were likewise named Simon.

13. While some have sought to identify Simon the leper more closely, there is just simply not enough evidence to connect him with anyone else; for instance, some have suggested that he is the husband of Martha. 

14. What is clear is that Mark’s identification of Simon suggests either that he was known among believers, or that one could investigate this account if he did not accept its veracity.

15. The fact that the guests were reclining at the table indicates that this was a formal dinner, designed to honor Jesus and to celebrate the raising of Lazarus.   Jn. 12:2

16. While both Matthew and Mark do not choose to disclose the identity of the woman, John makes it plain that it was Mary, who was the sister of Martha and Lazarus.  Lk. 10:38-39; Jn. 11:19

17. A vial made of alabaster stone was used for very precious substances like perfumes; it normally had a long neck which could be sealed with wax, but which had to be broken off so the contents could be used all at once.
18. Mark describes the contents of the vial with four genitives, which are clearly combined to create a more extensive phrase; this is designed to emphasize that this was not ordinary perfume, but one that was highly prized and very expensive.
a. The first term mu,ron (muron) means an ointment or perfume made from plants.

b. The second term na,rdoj (nardos) referred to an aromatic oil that was make from the nard or spikenard plant.
c. The third term pistiko,j (pistikos) has occasioned some discussion, since some see it as being derived from pi,stij (pistis—faithful, reliable), and translate it as genuine; others (Liddell and Scott) have it derived from the verb pi,nw (pino—to drink), and translate it as liquid.
d. The last term polutelh,j (poluteles) definitely places a monetary value on the perfume, since it refers to that which is of great value, that which is expensive or costly.
19. The force of all this is to emphasize the special value of the perfume, which is further detailed in a following verse.  Mk. 14:5

20. It is true that the alabaster vial (though, not necessarily like modern alabaster) was expensive by itself; when coupled with the contents, it becomes apparent that Mary likely had some considerable wealth.

21. Only Mark records the fact that she broke the vial, which some have seen as having great significance; however, both Matthew and John indicate that she simply poured out the perfume on Jesus.

22. Those that want to attribute some deep spiritual meaning to the breaking of the vial must do so after the fact, since this does not seem to be a meticulously planned event, but rather one of an impulsive nature.

23. However, the fact that she broke the vial does indicate that she was going to use its entire contents; there was no attempt to hold anything back for later.

24. Pouring the contents upon the head of Jesus was something that was common at that time (Lk. 7:46), and was often done in the context of some festivity.  Ps. 23:5; Amos 6:4-6

25. While one might anoint the head of an honored guest with oil, to use the entire vial suggests that what Mary did went well beyond extending common courtesy, and was a great extravagance.

26. It was, in fact, an act of devotion and humility, no doubt at least partially as a means of thanking Jesus for the return of her brother.

27. While Matthew and Mark only record the anointing of Jesus’ head, John includes the fact that Mary’s actions included the fact that she washed His feet with the perfume and wiped them with the hair of her head.  Jn. 12:3

28. There is little doubt that this act of humility was also somewhat an act of contrition; one must remember that Mary had acted like a complete fool at the death of her brother, even attempting to place the responsibility for his death on the Lord.  Jn. 11:21,32

29. One can only imagine the guilt and remorse that Mary would have experienced following the restoration of her brother by the very one she blamed for his death.

30. While some interpreters suggest that this anointing was somehow messianic (recognizing Him as the Messiah/King), Mark makes it clear that it should be viewed as a gesture bestowed on one that was about to die.  Mk. 14:8

31. The interpreter must be careful here to recognize that Mary was likely not any more astute than the disciples; one should not read more into her actions than that of a woman providing an expensive gift for a beloved and honored guest that she had previously offended.

32. She apparently made no comment as to her motives or intentions; rather, it was Jesus that interpreted her actions to the group assembled there.

14:4 But some were indignantly thinking to themselves, "Why has this perfume been wasted?  {de, (ch) but, now--eivmi, (viia--3p+) periphrastic--ti.j (apinm-p) indefinite, some any--avganakte,w (+vppanm-p) 7X, to be indignant against something that one believes to be wrong, to be displeased, angry--pro,j (pa) to, toward--e`autou/ (npam3p) oneself, themselves—eivj (pa)--ti,j (aptan-s) lit. into what, which, to what end, why?--h` avpw,leia (n-nf-s) destruction, ruin, waste--ou-toj (a-dnf-s) this—to, mu,ron (n-gn-s) ointment, perfume--gi,nomai (vira--3s) has become, has come to pass}  

14:5 "For this perfume might have been sold for over three hundred denarii, and the money given to the poor." And they were scolding her.  {ga,r (cs)--du,namai (viin--3s) was able, could be, might--ou-toj (a-dnn-s) this—to, mu,ron (n-nn-s) the perfume--pipra,skw (vnap) comp. infin.; to sell, passively, to be sold--evpa,nw (pg) to denote something higher, of amounts, “more than”--dhna,rion (n-gn-p) denarion--triako,sioi (a-cgn-p) three hundred--kai, (cc)--di,dwmi (vnap) comp.infin.; to be given--o` ptwco,j (ap-dm-p) deprived, poor, destitute--kai, (ch)-- evmbrima,omai (viin--3p) 5X, to warn sternly, to scold, to censure--auvto,j (npdf3s) her, Mary}

Exposition vs. 4-5

1. Although the English version may not make it plain, the reaction to this incident demonstrates that the issues of life are first addressed within the thought processes.

2. Mark introduces the response to Mary’s actions by mentioning the mental attitude that some of those who witnessed the event had about what they were seeing.

3. The Greek verb avganakte,w (aganakteo) first means to be displeased by something that one considers to be wrong; it has the idea of being annoyed, vexed, irritated, indignant, or angry about some injustice.
4. What is clear from the way this word is used is that this mental attitude is one that is very often expressed verbally, since the emotions aroused by some offensive behavior are of such a strong nature.  Mk. 10:14,41; Lk. 13:14
5. While there were likely a number of people that reacted to Mary’s generous and sacrificial action, a comparison of the accounts indicates that it was Judas that took the lead in vocalizing his criticism of Mary.  Jn. 12:4-5
6. Mark is the most vague as he simply says it was some, while Matthew attributes the verbal complaint to the disciples in general.  Mk. 14:4; Matt. 26:8
7. The use of the periphrastic construction is designed to communicate the fact that those involved in this incident were highly agitated.
8. Thus, while many present may have bristled at Mary’s actions, some took enough offense to articulate their displeasure with what she did.

9. Mark records their thinking, which was then verbalized to others present, about the fact that the expensive nature of the perfume made Mary’s actions intolerable to some.

10. Thus, the basis for their indignation is that Mary’s actions constituted a waste of what was otherwise viewed as a very valuable resource.

11. What we know from John is that Judas was not concerned with anyone but himself; he was a sneak thief, who regularly pilfered from the community box that stored whatever funds the group possessed.  Jn. 12:6

12. There is little doubt that Judas would have loved the fact that an expensive item might be sold, and the proceeds then placed into the common treasury; obviously, he would then have had immediate access to the funds.

13. However, it is clear that Judas masks his real motives with a façade of social concern; he managed to mask his greed with a veneer of deep concern for the less fortunate.

14. This behavior apparently struck a chord in those that had witnessed the event, since one might believe that at least some of them did have some measure of concern for the poor.

15. Both Matthew and Mark record the fact that the general consensus that evening seems to have been that this was simply a wasteful extravagance by an emotional female.

16. It is viewed as a waste, since the view that prevailed that evening (no doubt repeatedly expressed by Judas) was that this perfume could have been used for a much higher purpose than it was.

17. Note that those complaining do not complain to Jesus or Mary initially; they first mutter to themselves and then to others that they supposed would agree with their view.

18. This is not unusual among the disgruntled, who very often seek to attack something or someone by convincing others that their point of view is correct.

19. As a believer, it is wise to maintain a reserved position when one is confronted with things that are potentially divisive or problematic; it is also wise to be very cautious when others begin to complain about things with which they are dissatisfied.

20. One very real reason that people will approach a believer is that they either think said believer already agrees with them, or that said believer may be readily converted to the complainer’s point of view.

21. If those that were upset by Mary’s actions thought that their opinion was the correct one, why did they not vocalize it to Jesus, since He was the beneficiary of this application?

22. When they ask the question about why this was done (the phrase Eivj ti, eis ti has the sense of for what purpose), it is not as though they did not understand the custom of anointing an honored guest; rather, it was a question designed to denigrate Mary for her generous action.

23. The Greek term avpw,leia (apoleia—wasted) refers to destruction that one either causes or experiences; it means that which is permanently lost, ruined or destroyed.  IIPet. 3:7
24. The complaint then focuses on the idea that the perfume was destroyed by this action, and that there was no good reason for Mary to do this, or for Jesus to be the recipient of it.
25. Although Matthew only provides the fact that the perfume may have been sold for a large sum, both Mark and John indicate that its estimated value was over 300 denarii.  Matt. 26:9; Mk. 3:5; Jn. 12:5

26. Since the denarius was about the daily pay of an average worker, it is evident that the perfume was worth somewhat more than a year’s wages.

27. Although Mark’s sentence is compact, it should be understood that what would be given to the poor was the money that would be generated by the sale of the vial of perfume.

28. The argument for benefiting the poor was likely one with which all would expect Jesus to agree based on His own teaching.  Matt. 5:2, 6:2-3, 19:21

29. The Bible is replete with exhortations on the matter of those that are poor, and there are always opportunities to help the poor as long as there are poor.  Prov. 14:21,31, 17:5, 19:17, 22:9, 29:7

30. However, what is evident here is that there is a time and place for providing blessings to those that are not poor; in this case, Mary provided a great luxury for the Lord, which He willingly accepted without apology.

31. The final portion of verse 5 indicates that their reciprocal complaints were finally directed at Mary personally; the imperfect of the verb indicates that this was done by more than one, or more than once.

32. The verb evmbrima,omai (embrimaomai) has the root idea of strong or mighty; the verb is used of strong emotions that express themselves in terms of warning or rebuke, and has the idea of scolding or censuring one for his actions.
33. No doubt these men were passionately reprimanding Mary for her emotional folly (as they saw it), and there is little doubt that their public attacks were designed to express their extreme displeasure with her.
34. Several observations are in order based on this event and the placement of it in Mark’s account.
a. It is evident that this event does not follow the chronological flow of Mark, and he places it directly between the actions of the religious leaders and the treachery of Judas.  MK. 14:1-2,10-11

b. Since this event occurs on Sunday, prior to Judas’ deal with the Sanhedrin, it serves to point out that these men are advancing God’s plan to its foreordained conclusion, in spite of their evil intentions.  Acts 2:22-23, 3:17-18

c. The sacrificial generosity of Mary is an act of devotion that should cause believers to stop and consider their own attitudes toward Jesus.

d. In that regard, there is a very real conviction that some will suffer when they observe true devotion to the Lord, the type of devotion that they do not possess themselves.

e. This type of difference among believers also may result in some hostility being directed toward the committed believer by those that are not likewise committed; true love exposes pseudo-love for what it is.

f. The disciples manifest a very real lack of discernment, being all too quick and willing to accept and espouse the viewpoint of Judas the unbeliever.

g. Acts of dedication and self-sacrifice are sometimes appropriate toward one’s spiritual leaders, and believers should never be ashamed of legitimate desire in that regard.

h. There is a time and place for providing more than the minimum; certain occasions may call for luxury and excess from God’s point of view.  Phil. 4:18

i. While all that is true, there is no place for communicators adopting the idea that they should always have the highest and the best; like Jesus, they should content themselves with serving those allotted to their ministry.  Mk. 10:45; ITim. 4:15-16

j. However, when God does provide some great blessing, the recipient should rejoice in it, thank God for it, and enjoy it to the maximum.

14:6 But Jesus said, "Let her alone; why do you bother her? She has done a good deed to Me.  {de, (ch)--o` VIhsou/j (n-nm-s)--ei=pon (viaa--3s)--avfi,hmi (vmaa--2p) leave it alone, let it go--auvto,j (npaf3s) leave her alone--ti,j (abt) what?, which?, who?--auvto,j (npdf3s) her, Mary--ko,poj (n-am-p) 18/X, lit. a striking, a beating, a state of discomfort, trouble, difficulty, what comes from hard work, a burden, exhausting or wearying--pare,cw@vipa--2p to make something happen, to cause or bring about--kalo,j (a--an-s) good, beneficial, helpful--e;rgon (n-an-s) work, deed--evrga,zomai (viad--3s) to work, to accomplish—evn (pd)--evgw, (npd-1s) lit in Me}  

14:7 "For you always have the poor with you, and whenever you wish you can do good to them; but you do not always have Me.  {ga,r (cs)--pa,ntote (ab) at all times, always--o` ptwco,j (ap-am-p) the poor ones--e;cw (vipa--2p)--meta, (pg) in company with, along with--e`autou/ (npgm2p) yourselves--kai, (cc)--o[tan (cs) contingency--qe,lw (vspa--2p) you all want, wish, or desire--du,namai (vipn--2p) you all are able, can--auvto,j (npdm3p) to them, to the poor ones--eu= (ab) to do good, to show kindness, to act in a beneficial way--poie,w (vnaa) comp.infin, to do--de, (ch)--evgw, (npa-1s) Me—ouv (qn) not--pa,ntote (ab) at all times, always--e;cw (vipa--2p) have, have with you}

Exposition vs. 6-7

1. Mark begins verse 6 with the weak adversative de, (de—but, yet) to indicate that Jesus disagreed with the assessment of those that were engaging in the criticism of Mary.
2. He immediately intervenes on behalf of Mary and commands those that were attacking her to cease and desist.

3. The verb avfi,hmi (aphiemi) first has the idea of a separation; it is used of various kinds of separation that include sending someone away, divorcing someone, and sending away sins (remission, forgiveness).
4. In this context, it is used to convey a sense of distance from someone else, in that one allows, permits, or tolerates their behavior; the force of this is to leave her alone, stop hindering her.
5. He follows that command with a question that is designed to point out that there is more going on with Mary’s action than they actually realize.
6. The question in the English why do you bother her is actually somewhat more interesting in the Greek, which is literally, why to her burdens are you presenting?
7. It is clear from what has happened that Mary is the object of their displeasure, whom Jesus addresses with the dative feminine singular of the pronoun auvto,j (autos—her).
8. The verb He uses is pare,cw (parecho), which literally means to have alongside, to have with; the force of the verb is that these men are in the process of placing their own burdens on her.
9. Thus, the verb suggests that they have these mental attitude and verbal problems with this application and they are seeking to place their discomfort or displeasure on to her.
10. The object of the verb is the noun ko,poj (kopos—bother), which has the idea of trouble, distress, or difficulty that is burdensome; the force of this is why are you all placing your own hardships on her?
11. It is bad enough that these men have bristled at an application toward Jesus Christ; it is even worse that they seek to intimidate and verbally abuse the woman that made the proper application.
12. Again, when believers see those that are devoted to the plan of God, it forces them to consider and address their own level of commitment to God’s plan.

13. Jesus goes on to explain that Mary’s actions have had a beneficial effect on Him; while He could have used the simple verb poie,w (poieo—to do, to perform), He uses the stronger verb evrga,zomai (ergazomai—to engage in activity that involves effort or work) to emphasize the matter of the work involved in Divine good production.
14. The phrase good deed uses the adjective kalo,j (kalos—good) to emphasize the valuable, beneficial, or helpful nature of her action, as opposed to the moral goodness of such a deed, which is emphasized by the adjective avgaqo,j (agathos—good).
15. The believer should recognize that Divine good production has both a moral element (it is according to the righteousness of God), and a human element (it produces a benefit or blessing to the one that is the object of the application).

16. While some see the final prepositional phrase evn evmoi, (en emoi—in me) being used as a dative of advantage, it would seem from Matthew’s and Mark’s account that there is a different emphasis.
17. Mark uses evn (en—in) with the locative case, while Matthew uses eivj (eis—toward, into) with the accusative case; both would emphasize that the action impacted Jesus personally.
18. In other words, Mary’s sacrifice had an impact on Jesus that these men did not see; He recognized it for what it was, and it encouraged Him with respect to facing the sufferings that He knew were looming before Him.
19. He follows His observations with a truism about the fact that there will always be people that are economically deprived on planet earth.
20. While many people and nations have promoted the idea that poverty can, should, and will be eliminated, this verse completely demonstrates that such misguided sentiments are wrong.
21. That is not to say that there is not a significant amount of information regarding the poor in the Bible, and how the believer is to orient to them; it is to say that all the applications toward the poor in the world will not ever eliminate the poor from existence.
22. One should not understand Jesus’ assertion as expressing any disregard for the poor, since the Old Testament and His own teaching would have indicated otherwise.  Deut. 15:7-11; Prov. 14:21,31; Matt. 5:3, 6:2-4, 19:21; Jn. 13:29
23. While the clause that follows, and whenever you wish you can do good to them, might be taken to mean that giving to the poor was optional and contingent upon human desire, it was more than that in Judaism.

24. In fact, the Jews had developed a large and well-regulated system to provide relief for those that were suffering economically; this was based on views like Hillel’s, which essentially advocated the idea that the more charity, the more peace.
25. Not only were private acts of charity expected and common, there were public actions that benefited the poor, including the observance of the Sabbatical Year, the tithe for the poor, and providing for them during the time of the harvest.
  Deut. 24:19

26. Thus, Jesus’ point here is not that one should neglect the poor, but that one can apply at any time toward the poor since they are a constant fact of life.

27. The emphasis is that the poor are not going anywhere, but Jesus was; He informs them that He is not always going to be present with them.

28. He has been teaching the disciples regularly about His impending destiny, which included rejection by the religious leaders, betrayal, murder, and His resurrection.  Mk. 8:31, 9:31, 10:32-34

29. Thus, any applications that were going to be made in His direction must be made while the situation allowed; within 5 days, there would be no further opportunity to apply toward Jesus.

30. In this case, the good (financial applications toward the legitimate poor) has become the enemy of the best (personal applications toward Christ).

31. While it is unlikely that Mary recognized the full import of her actions, it is clear that her sacrificial devotion toward the Lord had an important impact on Jesus, and that there was more to her actions than met the eye.

Doctrine of Divine Good

14:8 “She has done what she could; she has anointed My body beforehand for the burial.  {o[j       (apran-s) what, which, that which—e;cw (viaa—3s) she had—poie,w (viaa—3s) she did, she used—prolamba,nw (viaa—3s) 3X, to take before, to do something before the normal time—muri,zw (vnaa) 1X, to anoint a body, used of corpses and the preparation for burial; purpose infin.—to` sw/ma (n-an-s) the body, human or animal—evgw, (npg-1s) of Me, My—eivj (pa) into, with respect to—o` evntafiasmo,j (n-am-s) 2X, that which is customary before a burial}
14:9 “Truly I say to you, wherever the gospel is preached in the whole world, what this woman has done will also be spoken of in memory of her.”  {de, (ch) not translated, now—avmh,n (qs)—le,gw (vipa—1s) I say—su, (npd-2p) you all—o[pou (cs) in what place, where, with—eva,n (qv) makes where indefinite, wherever—khru,ssw (vsap—3s) may be proclaimed, may be heralded—to` euvagge,lion (n-nn-s) the good news, the gospel—eivj (pa) into—o[loj (a—am-s) the whole, the entirety—o` ko,smoj (n-am-s)  used here in a neutral sense—kai, (ab) adjunctive, also—o[j (apran-s) that which—poie,w (viaa—3s) she did, she has done—ou-toj (apdnf-s) this action of anointing Him—lale,w (vifp—3s) will be spoken, communicated—eivj (pa) into, with respect to—mnhmo,sunon (n-an-s) a memory, a memorial, a remembrance—auvto,j (npgf3s) objective genitive}

Exposition vs. 8-9

1. Verse 8 begins with a very compressed statement, which essentially says that which she had, she did.

2. Some suggest that the verb e;cw (echo—to have) is equivalent to the verb du,namai (dunamai—to be able), with an implied infinitive; the force would then be she did what she was able to do.
3. While Jesus rebukes those that verbally assaulted the woman and defended her actions, there is nothing in the text by which the interpreter can know what Mary was actually thinking.

4. There would seem to be little doubt that the action was somewhat spontaneous and came from a woman for whom Jesus had provided a tremendous blessing.

5. It is also clear that Mary would have had time to recognize how atrocious her behavior was when Jesus came to Bethany after her brother had died.  Jn. 11:32-33

6. Beyond these two things, we do not know anything more about her thinking; some have concluded that Mary was completely oriented to the teaching regarding the impending murder of Jesus, and knew that she was anointing the body for death.

7. However, that imputes more insight and understanding to Mary than even the closest of Jesus’ disciples seem to have had; additionally, would a formal dinner party be the venue for making an application with such somber overtones?

8. Additionally, if Mary did understand the teachings regarding the death and burial of Jesus, it would be clear that she did not understand the resurrection; why would you anoint a body for burial that was not going to stay buried?

9. However, if she did believe His warnings about what was awaiting Him in Jerusalem, she would have understood that there was not much time left for any expressions of gratitude toward Jesus.

10. While it is impossible to know precisely what Mary was thinking, what does stand out is her willingness to part with what was likely her most prized possession; what also stands out is her application toward Jesus and in the face of the apparent unconcern of even His closest apostles.

11. Although it is not emphasized, it should be recognized that the nature of Mary’s gift suggested that she was one that possessed some wealth.

12. The complaints by those present were designed to demonstrate their disgust with a woman that spent a year’s wages on cosmetics, while the poor of the land struggled with their daily living.

13. However, what this story does indicate is that there are distinctions between believers in the matter of physical prosperity; God blesses some believers to a greater degree, while others may struggle with matters of living grace.

14. No matter where the believer finds himself on the economic spectrum, what is clear is that God expects believers to keep such matters in their proper place.  ITim. 6:17-19

15. Further, there is no place for judging other believers regarding the matter of financial prosperity; there is no place for looking down on the less fortunate, nor is there a place for envy, bitterness, or hatred toward those that God has blessed.  James 1:9-11, 2:1-5

16. The deeds of Mary here also highlight a couple of facts with regard to the matter of making applications in the angelic conflict.

a. One can only apply with what they have; God does not expect a believer to do that which he cannot do.  IICor. 8:12

b. When the opportunity to apply presents itself, the believer must be willing to act at that time, since that opportunity may be removed; it certainly will at death.  Eccles. 9:10

c. Therefore, the believer should not procrastinate with respect to some application he believes he should make; the idea that I can do it later may turn out to be fallacious.  Prov. 3:27-28

17. Since it is not possible to know exactly what Mary was thinking, it is best to view the last portion of verse 8 as a commentary by Jesus that recorded the true spiritual significance of her actions.

18. Mary, very much like the religious leaders and Judas had a part to play in the unfolding drama; however, it is unlikely that she was any more aware of the actual significance of her action than Jesus’ enemies were of theirs.

19. However, Jesus Christ is clearly aware of what her actions portend; He has been teaching this information for months to the disciples, who either rejected or ignored it.

20. Jesus goes on in verse 9 to offer another of the truly I say to you sayings, which is the form He used when He wanted to emphasize what He was about to say.

21. This formula is designed to emphasize the veracity of His words, which are viewed as being absolutely trustworthy and reliable.

22. While His statement is not designed to teach the fact that the gospel will penetrate the entire world, it certainly implies that the gospel will be proclaimed in many places in the world.

23. This would have likely been lost on everyone present, since none of them anticipated the Church Age, and were really not prepared for the idea of Gentile inclusion in the plan of God.

24. However, Mark desires the reader to see that Jesus was not focused only on the events that were about to befall Him; rather, His focus was on the positive outcome following His resurrection.

25. As France has stated, “Mark wants us to have no doubt that Jesus knows where He is going, and already views His approaching passion in the framework of God’s redemptive purpose, the good news.”

26. In addition to His recognition of the future proclamation of the gospel, Jesus strongly states that the application made by this unnamed woman would never be forgotten.

27. While some (Jeremias, Gundry) have argued that the concept of remembering is not done by people on the earth, but by God and the angels, the fact that her memory is related to the proclamation of the gospel renders this very unlikely.

28. While it is slightly ironic that Mark does not provide the woman’s name, that has been preserved for believers in John’s account.  Jn. 12:3

29. It is also worth noting that Mary will not be remembered for her moment of spiritual stupidity at the death of her brother, she will be remembered for honoring the Lord in a very unique way.

30. It should also be evident from this account that Mary did not ever attempt to justify her actions in the face of her detractors; the Lord provided her vindication on that day and for all time.

31. In that same manner, the humble, devoted believer, who is attacked by those that are not likewise positive and devoted to the plan of God, will be vindicated by the Lord and does not have to pursue his own vindication.

Doctrine of Vindication
14:10 Then Judas Iscariot, who was one of the twelve, went off to the chief priests in order to betray Him to them.  {kai, (cc) and, then--VIou,daj VIskariw,q (n-nm-s) Judas Iscarioth--o` (dnms) the one, who--ei-j (apcnm-s) one--o` dw,deka (apcgm-p) partitive genitive--avpe,rcomai (viaa--3s) go away, depart--pro,j (pa) to, toward--o` avrciereu,j (n-am-p) the high priests--i[na (cs) purpose clause--auvto,j (npam3s) Him, Jesus--paradi,dwmi (vsaa--3s) to hand over, to betray--auvto,j (npdm3p) to them, to the priests}

14:11 They were glad when they heard this, and promised to give him money. And he began seeking how to betray Him at an opportune time.  {de, (ch) but, now--o` (dnmp) the ones, acts as pronoun, they--avkou,w (vpaanm-p) having heard--cai,rw (viap--3p) were made happy, were made glad--kai, (cc)  --evpagge,llomai (viad--3p) 15X, to offer something, to promise--auvto,j (npdm3s) to him, Judas--avrgu,rion (n-an-s) silver, money--di,dwmi (vnaa) comp.infin. to give--kai, (ch) and, then, so--zhte,w (viia--3s) he began seeking and continued to seek--pw/j (abt) how, in what way--auvto,j (npam3s) Him, Jesus--euvkai,rwj (ab) 2X, a favorable time, a convenient or suitable time--paradi,dwmi (vsaa--3s) he might hand over, betray}

Exposition vs. 10-11

1. There is little doubt that Mark has intentionally sandwiched the humble and devoted act of Mary between the treachery of the religious leaders and the betrayal of Judas; this continues to emphasize the two disparate views of Jesus that continued to the very end of His life.

2. Throughout this book, Mark has alternated between the success of Jesus, and His popularity with some, with the opposition and hatred that Jesus received from others.

3. Having clearly set forth the bitter opposition of the religious leaders and their murderous plot against Jesus, Mark recorded the generosity of Mary; when his account is combined with that of John, it becomes clear that Judas became an important figure at the dinner that evening.  Jn. 12:4-6

4. In verse 10, Mark is careful to identify Judas with the qualifier Iscariot in order to distinguish him from the other Judas, who was also an apostle.

5. As pointed out in chapter 3, Thaddeus was also apparently known as Judas, the son of James.  Mk. 3:18; Lk. 6:15; Jn. 14:22
6. It was not unusual in that day for a person to actually have several names; one could have a Jewish name, a Greek name, a nickname, be referred to by an ancestor’s name, or be designated by his place of origin.
7. In that regard, there are several suggestions as to what the term Iscarioth means and how the reader is to understand it; however, it is very likely the designation for a place, since it was applied to his father as well.  Jn. 6:71, 13:26
8. The exact location of Kerioth is not known, but the International Standard Bible Encyclopedia suggests that it was south of Judea, and is identified with the ruins of Karjetein.
9. If such is the case, then it would appear that Judas was the only one of the twelve that was not from Galilee; this would be important in that there might always exist a natural sort of separation between Judas and those from another province.
10. At best, Judas is an enigmatic individual that Jesus selected in spite of the fact that He knew Judas was not only an unbeliever, but was strongly influenced by Satan.  Jn. 6:70-71

11. Mark uses somewhat of an unusual construction to really single Judas out as the specific one of the twelve that would betray Jesus (as opposed to the others that did not).

12. What can be known of Judas is mostly recorded by John, whose notes on Judas clearly identify his detestable character from the very beginning.  Jn. 6:70-71, 12:4-6, 13:2

13. The fact that he was included in the inner circle of apostles indicated that he was provided an important position within the ministry of Jesus (Mk. 3:16-19), which was necessary in order to fulfill the prophetic word. Ps. 41:9; Jn. 13:18

14. Like the others, it would appear that Judas had forsaken his previous life in order to follow Jesus, and there is nothing in the Word of God that would suggest that he was not as initially sincere as the others were.

15. When the twelve were sent out with their commission (Mk. 6:7-13) there is no suggestion that Judas failed in any way to fulfill his task, which would likely have been noticed by whoever had been assigned to accompany him.

16. In short, there was likely nothing overtly that would have allowed anyone to make a distinction between Judas and the other eleven apostles.

17. However, with what Mark records in verse 10, it becomes clear that there is a major distinction between Judas and the others; Judas alone took it upon himself to seek out a meeting with the religious leaders.

18. Mark makes it very clear that his purpose was to betray Jesus to them, which is recorded in the common way by using the conjunction i[na (hina) with the subjunctive of the verb paradi,dwmi (paradidomi—to hand over, to betray) to form a purpose clause.
19. It is also evident that the religious leaders had a murderous agenda, yet they did not seek out Judas in order to accomplish their scheme; Judas made his own plans and contacted them without coercion, knowing of their desire to apprehend Jesus.  Jn. 7:25, 11:57 

20. This meeting almost certainly occurred on Wednesday, during the time that Jesus was confronting,  confounding, and condemning the entire religious establishment in the Temple.  Mk. 11:27-12:40

21. Thus, it would have followed the previous incident in Bethany (which took place the previous Sunday), during which Jesus publicly chastised Judas and those holding his position.  Mk. 14:3-9

22. John’s account leaves no doubt that Judas was a monetary reversionist, who regularly acted as a sneak thief, and pilfered funds that had been placed in the common treasury.  Jn. 12:6

23. In that regard, he would not be the first person to embrace a cause and then become convinced that he somehow deserved to be prospered for his efforts.

24. It would seem likely that Judas’ act of treachery and betrayal was the result of more than his love of money, although the love of money does bring out some of the worst behaviors in some people.  ITim. 6:10

25. Judas was probably not much different than the other disciples when he opted to follow Jesus; they, like many of their contemporaries, had a very distorted view of Messiah, were largely looking for a political messiah, and an immediate inauguration of the Kingdom of God.

26. However, it was becoming clear that Jesus was not the type of messiah that Judas or any of the other disciples had envisioned; additionally, it was becoming apparent that Judas was not going to be prospered financially as he had likely planned to be.

27. The previous six months had been a time when Jesus Christ was emphasizing his own rejection and murder, the demands of discipleship, and the necessity of humble service in His plan.

28. For one that was seeking a position of authority, which would likely involve great temporal prosperity, these types of teachings were troubling.

29. There was also the matter of the opposition to Jesus Christ, which had not been kept secret by those that opposed Him.

30. Perhaps Judas, like so many others, recognized that continued association with Jesus Christ was jeopardizing any standing he may have had, or hoped to have, in the Jewish community.

31. It would be one thing to have enemies of local religious leaders (like the Pharisees or synagogue leaders in Galilee), but it would be quite another thing to make enemies of the religious establishment in Jerusalem, who had already threatened excommunication from the Jewish community.  Jn. 9:22

32. With the public rebuke at the dinner party, during which Jesus Christ affirmed the fact that He would be killed in Jerusalem, Judas may have come to the conclusion that his plans were not at all working out as he had expected.

33. Ironically enough, Judas was willing to endure Jesus Christ (although never believing in Him as Messiah), his teachings (some of which certainly went against Judas’ sinful trends), and the deprivations of an itinerant lifestyle for three years.

34. This should serve as a very strong warning to all believers that even years under an adjusted communicator is no guarantee of salvation, or of actual commitment to the plan of God.

35. Judas would not be the first person to suffer a public rebuke for his actions, and then seek to retaliate in some way against the one who exposed his guilt.

36. It would seem that a combination of things caused Judas to recognize this his best course of action would be to ingratiate himself with the powerful religious leaders, while lining his own pockets with a nice profit.

37. However, all these considerations are merely addressing the human side of things; they do not address the fact that there was a great spiritual force working behind the scenes.

38. If Judas was disillusioned, disappointed, and disturbed by Jesus’ criticisms, and he very likely was, this formed the perfect opportunity for Satan to seek to influence him.  Jn. 13:2

39. John’s account uses a genitive absolute clause in John 13:2 to explain that at some previous point in time the Devil had convinced Judas to betray Jesus Christ to the religious authorities.

40. While there is no indication of exactly how Satan did this, it is evident that this powerful fallen angel has the ability to get inside the minds of those that are not alert.

41. It is clear from further revelation in the New Testament that Satan and the demons observe those in the human race (believers and unbelievers alike), and work on their thinking processes to guide them in a particular direction.  ITim. 4:1-3; IITim. 2:26

42. Part of their plans certainly involve the weaknesses of the genetic sin nature, which can serve as catalysts to a particular course of action, and which can readily rationalize wrong behaviors.  Acts 5:1ff

43. At some point in the process, Judas accepts the thinking of Satan, rationalizes his treachery, goes directly to the religious leaders, and makes the best financial deal he can.

44. Verse 11 begins with a bit of understatement, as it records the fact that the religious leaders were very happy with this turn of events.

45. To this point, their murderous intentions had been thwarted at every turn (Jn. 7:32,44-46, 8:40,59, 10:31,39), and the fact that they had issued a public notice demonstrated that apprehending Jesus was no simple matter.

46. Thus, having a mole within the organization would be invaluable; they could coordinate their plan to arrest Jesus at a time when it would arouse the least resistance, and when it would be as secret as possible.

47. Additionally, there was the matter of the possibility of sending an arrest party, which could conceivably make a mistake and arrest the wrong man; Judas’ insider knowledge would remove that possibility.

48. While Mark’s account might suggest that money was offered to Judas by the religious leaders, Matthew’s account makes it clear that the matter of being paid for his actions was brought up by Judas.  Matt. 26:15

49. Thus, Judas’ monetary trend and other factors like being disenchanted with Jesus, coupled with Satan’s active influence, provided the opportunity for the religious leaders to do what they would have otherwise been unable to do.

50. Judas and the religious leaders essentially formed a contract, the terms of which involved the payment of a sum of money to Judas in exchange for him leading an arrest party to Jesus.

51. Judas simply had to determine when Jesus Christ would be the most vulnerable to being arrested; it needed to be a time when He was away from the crowds (we know this was the chief concern of His enemies), so secrecy was a must.  Mk. 14:2; Lk. 22:6

52. This only serves to heighten the treachery of Judas; he was not only willing to betray a man who had never done wrong to him, he was willing to use his insider information to aid in accomplishing the goals of Jesus’ known enemies.

53. The account in Matthew does explain that the final monetary offer was determined by the religious leaders, which was the precise amount that fulfilled the prophecy in Zechariah.  Matt. 26:15; Zech. 11:12-13

54. Once both parties had agreed the terms of the contract, Judas departed from the priests and earnestly began to seek the best time and place to deliver Jesus over to His enemies.

55. There is some question as to whether or not Judas believed that things would turn out the way they ultimately did; it is possible that he believed that the religious leaders would punish Jesus in some way, but did not consider the possibility of them putting him to death.

56. However, Jesus had been making very direct statements to the apostles for months that they were indeed going to put Him to death, so Judas was without excuse.

57. Judas looked for an opportune time, which is the translation of the Greek adverb euvkai,rwj (eukairos); that compound literally means a good time or season.
58. It is only used twice in the New Testament, and refers to a time when things are going well, when things are convenient; Judas then had to seek the easiest time for the arrest, which provided the least chance for anything to go wrong.  IITim. 4:2
14:12 On the first day of Unleavened Bread, when the Passover lamb was being sacrificed, His disciples said to Him, "Where do You want us to go and prepare for You to eat the Passover?"  {kai, (cc) not translated--h` h`me,ra (n-df-s)--prw/toj (a-odf-s) first—to, a;zumoj (ap-gn-p) 9X, lit. without leaven, without yeast; the plural is used to refer to the entire feast--o[te (abr) at which time, when—to, pa,sca (n-an-s) the feast of passover, the lamb sacrificed for the passover, the passover meal--qu,w (viia--3p) to ceremonially slaughter, to sacrifice for religious purposes--le,gw (vipa--3p) they say--auvto,j (npdm3s) to Him--o` maqhth,j (n-nm-p) the disciples, students--auvto,j (npgm3s) of Him--pou/ (abt) in what place, where--qe,lw (vipa--2s) to want, will, wish, desire--avpe,rcomai (vpaanm1p) lit. having gone away, after we leave--e`toima,zw (vsaa--1p) the subjunctive here has the force of a complemetary infin.-- i[na (cs) so that, in order that--evsqi,w (vsaa--2s) you may eat—to, pa,sca (n-an-s) the Passover, emphasis is the lamb}

Exposition vs. 12

1. With verse 12, Mark now returns to the chronological flow of events, having contrasted the love and devotion of Mary with the treachery of Judas and the religious leaders.

2. The previous chapter ended with Jesus and the disciples on the Mount of Olives, after which they presumably returned to Bethany for the night, as they had been doing all that week.

3. Since it is clear that Jesus was crucified on a Friday (Jn. 19:31), it is equally clear that His arrest had to take place on Thursday night.

4. The temporal reference that it was on the first day of Unleavened Bread has created a problem that had generated a number of speculative conclusions, but has not been completely reconciled to this very day.

5. What seems evident is that there is a discrepancy between the account of John regarding the timing of the Last Supper and the accounts of the synoptic gospels.  Matt. 26:17; Mk. 14:12; Lk. 22:7; Jn. 13:1

6. The synoptic writers all place the preparations for the Last Supper on the first day of Unleavened Bread, which was often referred to as either Passover or Unleavened Bread, since they were considered a single 8-day feast by the Jews.

7. The first day of that extended feast in 33 AD was Friday, Nisan 14 (which began at sundown on Thursday), on which the Passover lamb was to be killed between 3-5 PM in the late afternoon.  Ex. 12:6

8. Therefore, that would mean that the earliest the disciples could begin preparations for the Passover was after sundown Thursday (which actually began Friday, Nisan 14).  Lk. 22:7

9. John’s account is at odds with a chronology that places the actions of the disciples during the day on Friday, since he directly states that the religious leaders would not enter Pilate’s residence to avoid being defiled; this passage indicates that they had not eaten the Passover meal on Friday evening (Saturday, since it was after sunset).  Jn. 18:28

10. John also makes it plain that Jesus was crucified on a Friday (this fact is actually indisputable), since the Saturday that followed was considered an especially sacred Sabbath; this was due to the fact that it coincided with first day of Unleavened Bread.  Jn. 19:31; Ex. 12:16

11. Since it is clear that the narrative resumes at this point, it must be after sundown on Thursday, so it is technically Friday, just as the synoptic authors indicate.

12. While there have been a number of explanations put forth to explain this apparent chronological issue, any explanation must address the matter of whether or not the Last Supper was a Passover meal.

a. John is wrong and the synoptics are correct.

b. The synoptic accounts are wrong and John is correct.

c. Both are correct, and the discrepancies can be reconciled.

d. There is a clear chronological conflict that cannot be effectively reconciled.

13. If one believes the Bible to be inerrant, the final option must be rejected; additionally, the first two options above must be rejected since that view would impute error to either John or to the synoptic authors.

14. Thus, the third view above is the only one the interpreter can pursue, if he accepts inerrancy.

15. Therefore, if one believes that the differences can be reconciled, it is important to start with what is clearly recorded in the Bible, and work from what is known to what is unknown.
16. The gospels are all clear on the fact that Jesus died on a Friday, the day before the Sabbath, and that truth is hardly questioned by serious students of the Bible.  Matt. 27:62, 28:1; Mk. 15:42, 16:1; Lk. 23:56, 24:1; Jn. 19:31, 20:1
17. As Hoehner has adequately demonstrated, any attempt to place the crucifixion on a Wednesday or Thursday arises from a desire to force a period of exactly 72 hours (3 days and 3 nights) on the time Jesus was in the grave.
18. Hoehner also demonstrates that this is done in contradiction to the very clear chronological indicators within the narratives.

19. The first proposed attempt to reconcile the differences is found in that of divergent calendars; this view suggests that Jesus and the disciples were using a different method of reckoning, which allowed them to celebrate Passover a day before the official date.
20. Since there are several views on this matter, it becomes evident that they are, of necessity, in competition with one another since Jesus could only use one way of reckoning a date.
a. Some have posited a conflict between the Pharisees and Sadducees about the actual dates for the festivals.

b. Others have suggested that there was a difference between the calendar the Jews in the Diaspora used and the “official” calendar of Palestine.

c. In a similar fashion, some suggest that there was a difference in the Galilean calendar (which Jesus and the disciples would have used) and the Judean calendar.  

d. Along the same line is the suggestion by Hoehner that the Galileans reckoned a day differently than the Judeans.

e. A more recent suggestion is that the sect at Qumran used a solar calendar, which was different than the lunar calendar used in Jerusalem.

21. The problem with all these theories is that there is no way to test them, they are generally speculative, and there is no indication that Jesus and His disciples used some different means of reckoning time than their contemporaries did.

22. Additionally, all these theories presume that it would be permissible for one group of Jews to celebrate Passover on some day other than the accepted date of Nisan 14-15.

23. This seems very unlikely since the Sadducees controlled the Temple, and there is no evidence that they would have allowed the killing of the lambs for Passover in any place other than the Temple.  Deut. 16:5-6

24. Additionally, while many have suggested that calendar differences allowed the Temple authorities to sacrifice lambs on two days (due to the large number), there is no extant evidence of that ever happening.

25. Hoehner opts for this conclusion, but has to acknowledge that there were Passover lambs killed during the day on Thursday and on Friday; again, a fact for which there is no documentation.

26. In conclusion, it seems evident that calendrical calculations are not helpful in reconciling the apparently contradictory accounts.

27. Therefore, the only method by which one can attempt to reconcile the difficulties is to suggest that John and the synoptic accounts are not in contradiction, but have been misinterpreted.

28. For those that want to reinterpret John, there are three passages that deal with this matter that must be addressed.

a. John 13:1 has traditionally been understood to mean that Jesus had His final meal with the apostles before the Passover; however, some have attempted to apply that statement to the knowledge of Jesus and His love, and not to the events that follow.

b. However, the very phrase before the Passover would also seem to govern the content of verse 4, when Jesus got up from supper.

c. John 19:14 might sound like it was the day before the Passover, but all the accounts indicate that it was the preparation day for the Sabbath.  Matt. 27:62; Mk. 15:42; Lk. 23:54; Jn. 19:31  The NIV rightly translated the phrase as it was the day of preparation of Passover Week.
d. As several interpreters have noted (Torrey, Moulton & Milligan, Morris), there is no evidence to show that that word preparation was used in the time of the Gospel writers for the eve of other feast days than the Sabbath; it has never been shown that the day before the Passover was called the preparation of the Passover.

e. John. 18:28 is clearly the most difficult, since it would seem to indicate that the religious leaders would not enter the Praetorium since they would be ceremonially defiled; thus, they could not eat the Passover later that evening.

f. Some have suggested that this does not refer to the Passover meal, but to all the meals that were associated with the Passover and Unleavened Bread; however, to suggest that the Passover was being celebrated during the time of Jesus’ arrest and mock trials seems very unlikely since Mark makes it plain that they wanted this resolved before the feast began.  Mk. 14:2

29. In summary, France has rightly stated that, “A glance at the majority of commentators on these verses will soon show that these reinterpretations, however cautiously presented, cannot claim to offer a natural understanding of the text, but are clearly motivated by the desire to harmonize.”

30. The next approach is that of seeking to reinterpret the synoptics; this method may be divided into two distinct approaches, both of which involve the nature of the Last Supper.

31. The first suggestion is that the Last Supper was not the Passover meal; if it was not, it could have been held at any time prior to the Passover, just as John’s chronology demands.

32. However, if it was not a Passover meal, the question arises as to what kind of meal it was; additionally, the synoptic authors all seem to suggest that it was, in fact, a Passover meal.  Matt. 26:17-19; Mk. 14:12,14,16; Lk. 22:8,11,13,15

a. Marshall describes it as a formal guest meal, but does not elaborate.

b. Lietzmann, and many others, has identified it as a haburah meal (derived from the Hebrew rbex' chabher—companion, associate, friend), a Jewish meal, invested with religious solemnity, which might be held by a company of friends whenever they felt the need.

c. Others have argued that it was the kiddush, (from the Hebrew root for holiness or sanctification) a ceremony held regularly in preparation for the weekly Sabbath
33. Nevertheless, none of these theories has gained wide acceptance, and Jeremias has put forth some persuasive arguments for the fact that it was a Passover meal, just as the synoptic authors would seem to indicate.

34. Thus, if one can rightly conclude that it was a Passover meal, and it was celebrated on Thursday evening (rather than at the accepted time Friday evening), can the chronological difficulties be explained?

35. It is a generally accepted fact that the Jews would refer to the Passover and the Feast of Unleavened Bread by either name, since they were closely connected, and Passover was actually celebrated after sundown on Friday.  Antiquities of the Jews 9:271; Wars of the Jews  2:10
36. When the synoptic authors indicate that it was the first day of Unleavened Bread, it means nothing more than it was sometime after sundown on Thursday; however, one should recognize that the actual sacrifice of the Passover lambs was still some 18-22 hours away.
37. Therefore, when Mark states that the disciples asked Jesus about preparing for the Passover, it was after sundown on Thursday, which was the time that the Jews would begin preparations for the Passover and Unleavened Bread.

38. The preparations began early on Friday (after sundown on Thursday) since the residence had to be thoroughly searched for any leaven, and what was found had to be removed.

39. Knowing this makes it all the more certain that the apostles would have began the entire process immediately after sundown on Thursday.

40. This makes sense, since when one reads the narratives there does not appear to be a significant lapse of time (certainly not a whole day) between Jesus’ instructions and the actual eating of the meal.  

41. In fact, there is nothing recorded in any of the synoptic accounts that would demand more than 2-3 hours before they actually assembled to eat the meal (even less if there was no lamb).  Matt. 26:17-20; Mk. 14:12-17; Lk. 22:7-14

42. This is confirmed by the fact that they found the owner of the upper room quickly, and the very important additional fact that the room had already been ceremonially prepared.  Mk. 14:15

43. The latter portion of verse 12 attributes the question about the preparations for the Passover to the disciples (as does Matthew), while Luke seems to indicate that Jesus took the initiative.

44. When one considers the accounts, it would seem that the disciples first asked about preparing for the Passover, and Jesus then assigned the task to Peter and John.  Lk. 22:8

45. Their question indicated that two things were necessary; the first was the matter of where Jesus and the apostles were going to celebrate the feast, while the second dealt with the actual preparation for the meal.

46. It is hardly conceivable that the apostles would have considered the Passover without a lamb, but the issue arises as to where they would get one after dark, and where the lamb would be sacrificed.

47. It makes more sense to believe that they were concerned with the place and getting everything ready that they could, believing that the matter of the lamb would be resolved during the day Friday.

48. Again, there is no evidence that the Jews sacrificed the Passover lamb in any place other than the Temple, so how does one reconcile this with the suggestion that the disciples also prepared the lamb?

49. What is amazing is that out of the four accounts of the Last Supper, none of them mention any of the normal elements of the Passover meal; there is no reference to a lamb or bitter herbs, but only the mention of the bread and wine.

50. While it is possible that none of these men mentioned this since it was so familiar to the Jews, one might expect that Mark (who was writing to a predominantly Gentile audience) and Luke (a Gentile) to make some reference to the ritual and the elements since they were not writing to Jews.

51. However, the lack of any mention of these items may suggest that this was not a full Passover meal in the traditional sense.

52. This leads to the suggestion that Jesus wanted to have a Passover type meal with the apostles before His death, since He knew He would not be alive to celebrate the Passover with them on Friday evening.

53. However, it must be remembered that the disciples did not have this knowledge; they very likely believed that they would be celebrating the Passover on Friday evening with Jesus.

54. Given that Jesus would have known the symbolism regarding His death, as He was the true Lamb of God (Jn. 1:29), it appears that His intention was for the disciples to prepare for the Passover, which they thought would be the following night.

55. When one considers all these things, it is very unlikely that there was a lamb at the meal, which Jesus calls the Passover (Lk. 22:15); however, it would seem likely that the other elements had been gathered and placed in the room by the owner, since the room was furnished and prepared.
56. Thus, it was a Passover meal of sorts, but Jesus Christ took the place of the lamb, and instituted the ritual of the Lord’s Supper as a memorial to His person and work!

57. Therefore, there is no actual chronological discrepancy between John and the Synoptic writers; the errors come when too much time is allowed for the preparation on Thursday after dark, and when interpreters presume that there had to be a lamb at that meal.

14:13 And He sent two of His disciples and said to them, "Go into the city, and a man will meet you, who will be carrying a pitcher of water; follow him;  {kai, (ch)--avposte,llw (vipa--3s) to send with authority--du,o (apcam-p)--o` maqhth,j (n-gm-p) Peter and John--auvto,j (npgm3s) of Him, His--kai, (cc)--le,gw (vipa--3s) He says--auvto,j (npdm3p)--u`pa,gw (vmpa--2p) to leave one’s presence, go away, depart—eivj (pa)--h` po,lij (n-af-s) the city, Jerusalem--kai, (cc)--avpanta,w (vifa--3s) 2X, to meet someone, to encounter, he will meet--su, (npd-2p) you two--a;nqrwpoj (n-nm-s) a man--kera,mion (n-an-s) 2X, an earthenware pitcher, jug, or jar--u[dwr (n-gn-s) genitive of content--basta,zw (vppanm-s) to bear or carry something; this verb emphasizes the burden, to bear a burden, attendant circumstance--avkolouqe,w (vmaa--2p) to follow, to accompany, go with--auvto,j (npdm3s) with him}

14:14 and wherever he enters, say to the owner of the house, 'The Teacher says, "Where is My guest room in which I may eat the Passover with My disciples?"'  {kai, (cc)--o[pou (cs) when used with ean and the subjuntive becomes indefinite, where, wherever--eva,n (qv)--eivse,rcomai (vsaa--3s) he may enter--ei=pon  (vmaa--2p) speak, say--o` oivkodespo,thj (n-dm-s) 12X, the master or owner of the house--o[ti (cc) content--o` dida,skaloj (n-nm-s) the Teacher--le,gw (vipa--3s) says, asks--pou/ (abt) interrogative of place, at what place? where?--eivmi, (vipa--3s)—to, kata,luma (n-nn-s) 3X, a space for lodging or eating--evgw, (npg-1s) My--o[pou (abr) where—to, pa,sca (n-an-s) the Passover, the Passover meal--meta, (pg)--o` maqhth,j (n-gm-p) disciples, students--evgw, (npg-1s) of Me--evsqi,w (vsaa--1s) I may eat}

14:15 "And he himself will show you a large upper room furnished and ready; prepare for us there."  {kai, (ch)--auvto,j (npnm3s) he himself, the owner--su, (npd-2p) you two--dei,knumi (vifa--3s) to exhibit, to point something out, to show--avna,gaion (n-an-s) 2X, something raised from the ground, an upper room, upstairs room--me,gaj (a--an-s) great, large--strwnnu,w (vprpan-s) 2X, literally spread out, having been furnished--e[toimoj (a--an-s) ready, prepared--kai, (ch)--evkei/ (ab) in that place, there--e`toima,zw (vmaa--2p) to make ready, to prepare--evgw, (npd-1p) us, Jesus and the other 10 at least}

14:16 The disciples went out and came to the city, and found everything just as He had told them; and they prepared the Passover.  {kai, (ch) not translated--evxe,rcomai (viaa--3p) to go out, left--o` maqhth,j     (n-nm-p)--kai, (cc)--e;rcomai (viaa--3p) they came, went—eivj (pa)--h` po,lij (n-af-s) the city, Jerusalem--kai, (cc)--eu`ri,skw (viaa--3p) they found, supply everything--kaqw,j (cs) just as, exactly as--ei=pon (viaa--3s) pluperfect force, He had told--auvto,j (npdm3p) Peter and John--kai, (ch)--e`toima,zw (viaa--3p) they prepared—to, pa,sca (n-an-s) the Passover meal}
Exposition vs. 13-16

1. The narrative now continues with the preparations for the Last Supper, with Jesus taking control of the situation and demonstrating His knowledge of things before they happened.

2. It is clear that Jesus knew of the murderous plans of the religious leaders, so secrecy was a must; He had been staying in Bethany for the express purpose of avoiding arrest, and He had to continue to keep a very low profile until God’s timing for His arrest arrived.

3. While some have wondered if Jesus had been informed of Judas’ plan to betray Him (based on the fact that John was familiar to the high priest, Jn. 18:16), it is clear that Jesus knew at least a year before that Judas would do what he did  Jn. 6:4,70-71

4. By this time, Jesus knew that He was a marked man, and that anyone that was willing to cooperate with the authorities could turn Him in to them.  Jn. 11:57

5. When the disciples broach the subject of where they are to keep the Passover, Jesus very likely pulls Peter and John aside and gives them these instructions privately; this would prevent Judas from alerting the authorities as to Jesus’ plans.

6. It had not been unusual for Jesus to send two men to do what He wanted done, so this mission was not unusual from that perspective.  Mk. 6:7, 11:1

7. The added benefit was that Peter and John were not as notorious as Jesus, and could enter Jerusalem under the cover of darkness, with little chance of encountering any trouble.

8. The verb avposte,llw (apostello—send) is used, which involves sending someone out for a particular purpose, with the authority and ability to accomplish that for which one was sent.

9. Since Jesus and the disciples are clearly not in Jerusalem, it would seem that they had not returned to the city following the trip back to Bethany on Wednesday evening.

10. This would make some sense, in that it would allow Jesus the entire day Thursday to prepare for what He knew was awaiting Him later that night.

11. The trip into the city was likely along the same road they had taken every day since Monday, and they would have entered the city through the Golden Gate, which is the eastern gate one would enter after crossing the Kidron Valley.

12. Much like the previous incident involving the donkey, some have suggested that Jesus had arranged this all in advance; however, like that incident, there is no indication or record that Jesus had made any prearranged plans.

13. Rather, Jesus is demonstrating His knowledge of all things, down to the most minute of details.

14. He knows that in the drama that is being played out there are a number of characters that each have to play their particular part; however, only Jesus actually knows what is happening and what it all means.

15. Peter and John are told that a man will meet them; this suggests that after they were in the city, they were to look for an unidentified individual carrying a waterpot.

16. While the modern reader might not think this would be a significant sign, the reality is that during that portion of history, women would generally draw the water and would be the only ones carrying the jars; men would normally carry a waterskin.  Jn. 4:7

17. The verb Jesus uses for meeting the man is avpanta,w (apantao), which is only used twice in the New Testament; the synonomous verb u`panta,w (hupantao—meet) is used some ten times.

18. There does not appear to be any appreciable difference in the meaning of the two forms, and both can be used to refer to meeting someone intentionally (Jn. 4:51, 11:20) or of chance encounters.  Mk. 5:2; Acts 16:16

19. Although many have suggested that the apostles knew the man and would have known the place, it is very clear that they did not know him, and did not know where he would be taking them.

20. They simply had to exercise faith in the word of Jesus, and make the application that He had laid before them.

21. They were apparently not to speak to the man carrying the waterpot, but simply to observe him and follow him wherever he went.

22. The fact that nothing was to be spoken in a public place was proof of the fact that the commands of the religious leaders appear to have been taken seriously by the populace; any sort of public exposure might have resulted in Jesus’ immediate arrest.  Jn. 11:57

23. Although Matthew’s account is the more vague (his might be understood to mean that the man carrying the pot was the owner of the house), it is clear from Mark and Luke that the first man they encounter and follow is not the man to whom they are to make their request.  Matt. 26:18

24. Although Matthew uses a very unusual term to describe the owner of the house, both Mark and Luke use the normal Greek term oivkodespo,thj (oikodespotes—master of the house, homeowner) to describe him.  Matt. 26:18

25. Based on the use of the noun dei/na (deina), which is used when one either does not know the name, cannot remember the name, or does not want to use the name, some have suggested that whoever owned the house was certainly known to Jesus

26. If that is the case, it would seem likely that the two apostles would have known whose house it was as well; however, the secrecy and clandestine manner in which all this was done might well suggest otherwise.

27. One intriguing possibility is that John Mark (the author of this book) lived at home with his parents, who were the owners of a large home in Jerusalem.  Acts 12:12

28. None of the gospel writers explain how Jesus knew all this (omniscience seems to be the most likely explanation), but it is possible that a wealthy homeowner had volunteered his services to Jesus if He ever requested them.

29. This type of episode was not unusual during the feasts, since residents had traditionally considered it a part of their religious duty to open their homes for the feast of Passover, welcoming worshippers into their homes, and asking for no monetary compensation.

30. What is very apparent is that Jesus trusted the owner of this house, and knew that he would not betray Jesus and the disciples to the authorities.

31. When they arrived at the designated house, they were to immediately state their business, audaciously asking the owner where Jesus’ room was!!

32. The Greek noun kata,luma (kataluma) was generally used of a lodging place, and most often of a lodging place for travelers.  Lk. 2:7

33. Upon asking the owner about the accommodations, the unnamed man directs Peter and John to a large upper room (suggesting a wealthy family), which was furnished and ready.
34. The first term is an adjectival use of the participle strwnnu,w (stronnuo), which means to distribute something, or to spread something out; it was used of equipping a room with the proper furnishings.

35. Since it is evident that Jesus intends this to be a Passover meal, which was eaten in a reclining fashion, it means that the room had been furnished with carpets or couches on which the guests could recline as they ate.

36. The second adjective used to describe the room is e[toimoj (hetoimos—ready); this meant that the room had already been prepared for the Passover and Unleavened Bread by removing all sources of leaven.
37. It may also suggest that the owner of the house had provided all that would be necessary for observing the Passover, with the exception of the Passover lamb; this would include the elements of the meal, such as unleavened bread, the wine, the bitter herbs, and a sauce composed of dried fruit, spices, and wine.
38. The fact that all this had been prepared is quite important, since this trip of about 2 miles (presuming they are in Bethany when the commands are given) and the finding of the place would probably take less than 45 minutes.

39. The natural reading of this section suggests that the apostles were going to prepare for Passover, and that it did not take them long to do so; while they were fulfilling their task, at some point Jesus departs Bethany with the other ten apostles and makes the journey into Jerusalem under the cover of darkness.

40. Thus, when Jesus and the others join them after evening has passed, the time need not be any later than 7-8 PM.

41. As with the previous incident, when two of the apostles had been sent to commandeer the donkey, they find every detail to be just as Jesus had told them it would.  Mk. 11:1ff

42. Not a small number of interpreters believe that Jesus had to have all this arranged beforehand (just as they tended to believe about the donkey), but all those approaches miss the point that Mark is emphasizing.

43. His desire is to demonstrate that the Servant of God possessed both foreknowledge (He knew every detail) and the authority to do as He desired.

44. When Jesus predicted in advance everything about the situation, and the apostles found it just as He had told them, it is designed to point to the fact that nothing took Jesus by surprise.

45. He knew full well what awaited Him in Jerusalem, but He was no victim or unwilling participant; rather, He retained full control over every situation, and willingly and resolutely continued to move toward His suffering and murder.  Jn. 10:17-18

46. There is no doubt throughout this section that Jesus and Mark viewed this final meal with the apostles as a Passover meal, since Mark uses the term pa,sca (pascha—Passover) 4 times in these 5 verses.  Mk. 14:12,14,16

47. This incident also continues to emphasize the reality that in the drama of Jesus’ final days, a number of unnamed participants played the part that fell to them; their faithful applications were necessary for the drama to unfold according to the foreknowledge of God.

14:17 When it was evening He came with the twelve.  {kai, (cc) not translated--o;yioj (a--gf-s) used of a point that is later than another point, can be used of time before or after sundown--gi,nomai (vpadgf-s) having become, having passed--e;rcomai (vipn--3s) He comes--meta, (pg) with, accompanied by--o` dw,deka (apcgm-p) the twelve}

Exposition vs. 17

1. The natural reading of verse 17 might suggest that the apostles had gone out during the daytime and that Jesus and the others did not join them until evening.

2. However, that would place the timing of this event on Friday evening, which it clearly could not have been.

3. John makes it plain in his account that Jesus was crucified on Friday, and was removed from the cross before sunset on Friday; this fact is not contradicted by the other accounts.  Jn. 19:31,42; Mk. 15:42; Lk. 23:54

4. One primary problem with verse 17 is the manner in which the adjective o;yioj (opsios—evening) is to be understood.

5. The term pertains to a point in time that is relatively later than another point of time; thus, it is sometimes translated as late or later.  Mk. 11:11

6. Because it refers to the later portion of a day, it is most often translated as evening; however, that term can refer to a significant amount of time from just before sunset until late in the evening.

a. The following verses use the term to clearly refer to a time before sunset.  Matt. 16:2; Mk. 11:11, 15:42

b. Other passages do not mark a specific period of time, but clearly occur after dark.  Mk. 1:32; Jn. 6:16-17

7. Therefore, the overall context must determine how one understands o;yioj (opsios—evening) and what time is specifically in view.

8. Given that the disciples asked Jesus about the Passover on the first day of Unleavened Bread, which would have begun at sundown on Thursday, all the events following that must have occurred after sundown.

9. Therefore, it must be 2-3 hours after dark when Jesus actually brings the other ten apostles and rejoins Peter and John at the unspecified house.

10. The later part of verse 17 might suggest that Jesus made the trip into Jerusalem with the twelve apostles, but that would mean that Peter and John had returned to Bethany and informed Jesus of the fact that the room was ready.

11. There is no reason to suggest that they needed to do so, given the fact that Jesus would have known down to the minute when all things would be in place.

12. It is also true that the preposition meta, (meta) can be used with the genitive case to note general association; this would be the company present when something takes place.

13. The emphasis here is all on the Passover meal, and in this case would mean nothing more than the fact that Jesus was present with the twelve apostles when the meal began.

14. None of the Synoptic writers record the lesson on humility and forgiveness that Jesus provided during the course of the meal; John’s account is unique in that regard.  Jn. 13:1-11

a. That incident occurred against the backdrop of the apostles arguing amongst themselves about who was the greatest.  Lk. 22:24

b. Sadly, this was not the first time that these men had engaged in this type of activity, as each sought to press any advantage (even supposed) he might have over the others.  Mk. 9:34, 10:35ff

c. Normally, a servant would have been present to cleanse Jesus and the apostles as they arrived at the room; however, since one was not present, no one volunteered to do such menial work as washing feet.

d. During supper, Jesus takes the opportunity to deliver another lesson on humility, service, and forgiveness, which the apostles still clearly need.

e. Due to the type of footwear and the dusty environment of the world at that time, foot washing was a necessary and regular feature of life.

f. However, normal courtesy demanded that the owner of a place provide a servant to perform this task, or else it was left to the individual.

g. Since there was no servant present, and these men viewed the function as one that was demeaning and beneath them, no one even addressed the matter since it would have made them seem inferior to the others

h. Jesus takes the place of the servant, stripping off His outer clothing, and wrapping Himself with a lengthy towel, with which He would clean the apostles’ feet.

i. He informs them that they do not comprehend His actions, which seems somewhat odd if only the physical action of foot washing is in view; that was something that anyone could readily understand.  Jn. 13:7

j. Peter initially refuses the ministration of Jesus, but is informed that his place with Jesus would be in jeopardy if he did not submit to his Master’s actions.  Jn. 13:8

k. Once Peter recognizes that he has made a material mistake, he quickly relents and, in typical Petrine fashion, gives Jesus advice about what He actually ought to do.

l. However, since the Lord understood the symbolism behind His actions (and Peter did not), He explained that Peter did not need a bath.

m. The bath symbolizes the total cleansing one receives at the point of faith in Christ; at salvation, the believer is completely cleansed from all his past sins.  Acts 10:43; Tit. 3:5

n. However, the believer continues to contract spiritual defilement (commit personal sins) following salvation; the matter of those sins is addressed via the doctrine of rebound.  IJn. 1:9

o. Jesus informs the group that there is an unbeliever in their midst, by indicating that one of them (Judas) had not had a bath.  Jn. 13:10-11

p. The lesson is one of humility, willing service to others, the ongoing need to be forgiven, and the necessity of extending that same type of forgiveness to others.  Jn. 13:12-16

q. Jesus concludes the lesson with a statement that indicates that true spiritual happiness, being the object of God’s great grace, is only to be found in applying the principles of humility, service, and forgiveness toward others.  Jn. 13:17

15. Mark will continue with a very abbreviated account of the Last Supper, which he will record in verses 18-25.

14:18 As they were reclining at the table and eating, Jesus said, "Truly I say to you that one of you will betray Me--one who is eating with Me."  {kai, (cc) not translated--avna,keimai (vppngm-p) temporal, while or as; to lie down, to recline; here, reclining for dining--auvto,j (npgm3p) Jesus and the 12--kai, (cc)--evsqi,w (vppagm-p) temporal, while they were eating--o` VIhsou/j (n-nm-s)--ei=pon (viaa--3s)--avmh,n (qs) truly, surely--le,gw (vipa--1s)--su, (npd-2p) to you all--o[ti (cc) introduces content--ei-j (apcnm-s) one—evk (pg) from, of--su, (npg-2p) you all--paradi,dwmi (vifa--3s) to give over, to betray--evgw, (npa-1s) Me--o` (dnms+) evsqi,w (vppanm-s) the one eathing--meta, (pg) with--evgw, (npg-1s) Me}

14:19 They began to be grieved and to say to Him one by one, "Surely not I?"  {a;rcw (viam--3p) they started, they began--lupe,w (vnpp) comp.infin. 26X, to feel or cause severe mental or emotional distress, to vex, irritate, offend, insult, to experience sorrow or grief--kai, (cc)--le,gw (vnpa) comp.infin. and began to say--auvto,j (npdm3s) to him, Jesus--ei-j (apcnm-s) one--kata, (pa) according to--ei-j (apcnm-s) used distributively, one by one--mh,ti (qt) used to express a question that invites or anticipates a negative response--evgw, (npn-1s) I?}

14:20 But He said to them, "It is one of the twelve, one who dips with Me in the bowl.  {de, (ch)--o` (dnms) He--ei=pon (viaa--3s) He said--auvto,j (npdm3p) to them--ei-j (apcnm-s) one--o` dw,deka (apcgm-p) the twelve--o` (dnms+) evmba,ptw (vppmnm-s) 2X, to dip one’s hand into something, apposition to one above--meta, (pg) with--evgw, (npg-1s) Me—eivj (pa) into—to, tru,blion (n-an-s) 2X, a bowl or dish}
14:21 "For on the one hand the Son of Man is to go just as it is written of Him; but on the other hand, woe to that man by whom the Son of Man is betrayed! It would have been good for that man if he had not been born."  {me,n (cs) introduces a concessive clause, has the force of “one the one hand”--o[ti (cs) supply it is true that--o` ui`o,j (n-nm-s) the son--o` a;nqrwpoj (n-gm-s) of the man, mankind--u`pa,gw (vipa--3s) to leave, go away, depart--kaqw,j (cs) just as, even as--gra,fw (virp--3s) it stands written--peri, (pg) concerning, about--auvto,j (npgm3s) Him--de, (ch) but, on the other hand--ouvai, (qs) woe, alas--o` a;nqrwpoj (n-dm-s) to the man--evkei/noj (a-ddm-s) that man--dia, (pg) through, denotes intermediate agent--o[j (aprgm-s) whom--o` ui`o,j (n-nm-s)--o` a;nqrwpoj (n-gm-s)--paradi,dwmi (vipp--3s) is being betrayed--kalo,j (a--nn-s) good, beneficial--auvto,j (npdm3s) to or for him—eiv (cc) if—ouv (qn) not--genna,w (viap--3s) had been born--o` a;nqrwpoj (n-nm-s) the man--evkei/noj (a-dnm-s) that one}

Exposition vs. 18-21

1. Mark now advances the narrative to the time during the supper when Jesus reveals to the apostles that there is a traitor in their midst.

2. The Passover was a special meal, which was eaten in the customary fashion of formal meals; the participants did not stand or sit, but rather reclined at the table with their head toward the table and the feet away from it.

3. The two temporal participles introduce the setting in the genitive absolute clause, which makes it explicit that they were reclining around the table and eating the meal.

4. At some point in the proceedings, Jesus elaborates on some information that He had provided the apostles on previous occasions; although He had spoken of His betrayal, no actual agent had ever been suggested.  Mk. 9:31, 10:33

5. Thus, although the reader knows that Judas is the satanic agent that will deliver Jesus over to the authorities, the disciples very clearly had no idea that such was going to be the case.

6. Jesus introduces His statement as He did on many previous occasions; He consistently used a formula that was designed to not only draw attention to what He was about to say, but to also affirm the solemn truth of His assertion.

7. At the end of verse 18, Jesus Christ makes it clear that the betrayer is in the room with them; that was bad enough, but he had the audacity to share in the communal meal, as if nothing was out of the ordinary.

8. The way Jesus words His statement is designed to bring to mind the treachery that David experienced during his life; that betrayal certainly prefigured what was going to happen to the greater Son of David.  Ps. 41:9

9. As Jesus approaches the climax of His life, He is clearly cognizant of all things that will happen, and He clearly knows all the players and how they will play their parts.

10. What is equally clear in all the accounts is that Jesus does not explicitly identify Judas as the one who would cooperate with the authorities; had He done so, it was a possibility that Judas would never have been allowed to leave.

11. Barclay has gone so far as to suggest that Judas would not have left the room alive if the others had found out about his plans; however, it seems unlikely that they would have committed murder, or that Jesus would have allowed them to do so.

12. What John makes explicit is that the verbal bombshell Jesus dropped on these men left them in a state of confusion first, coupled with some agitation.  Jn. 13:22

13. The verb used in John is avpore,w (aporeo), which literally means to lack a way, or to lack resources.

14. It came to mean to be left wanting, to be in doubt or confusion, to be perplexed, not knowing which way to turn; the lack of clarity often leaves the person in a state of anxiety.

15. While John uses that verb to describe their response, Matthew and Mark use the verb lupe,w (lupeo), which conveys the idea of causing some severe mental or emotional distress; it can also has the nuance of making grief-stricken or sorrowful.

16. Their emotional response to this information was not necessarily what one might expect; one would hardly think that every one of the apostles had entertained the idea of betraying Jesus.

17. In fact, the words of Peter later in the proceedings would suggest that such an idea would have been offensive to him.  Mk. 14:29

18. And yet, each one of these men begins to question himself first (does He mean me?), and each one of them asks Jesus in turn if it is possible that he was the one that would do such a thing.

19. John records the fact that the disciples were completely astounded by this revelation; he relates the attempt of Peter and John to find out who the betrayer actually was.  Jn. 13:22-26

20. In spite of the very obvious response Jesus provides, it is evident that none of the apostles understood that it was Judas.  Jn. 13:28-29

21. There is no doubt that Judas was the only one except Jesus that knew precisely what was going on; further, all the disciples manifest incredulity at this pronouncement, and apparently entertain some level of self-doubt.

22. Although each one may have questioned his own motives (and they all should have), each phrases his doubt in the form of a question that demands or expects a negative answer.  Mk. 14:19

23. The force of all this is to point out that the apostles are still completely in the dark regarding the matter of Jesus’ future, Judas’ character, and even their own commitment to the cause of Christ.

24. The combined accounts indicate that each of these men asked Jesus in turn, and when it came time for Judas to ask, he did as the others did; he would certainly have feigned shock that Jesus would even be consider him as a suspect.  Matt. 26:25

25. However, when Judas asked Jesus, Jesus likely surprised him by answering him directly, and affirmed what Judas already knew.  

26. Jesus responded to their incredulity, confusion, and agitation by reaffirming what He had just told them; the force of verse 20 is a dogmatic assertion that one of those that had been appointed as an apostle would be guilty of betraying Jesus.

27. Jesus goes on to emphasize that it is not only one that had shared in the ministry with Him, but also one that was sharing in a meal with him.

28. As Constable has observed, when quoting Wessel, “to betray a friend after eating a meal with him was, and still is, regarded as the worst kind of treachery in the Middle East”.

29. Mark’s account is not specific about which one of the twelve it will be, since all of the men would have likely been eating with Jesus from the common bowl

30. This is another example of those that are going negative (or are negative in the first place) maintaining a façade of support and concern, while engaging in the most heinous of plots behind the back of their spiritual leader.

31. All spiritual leaders should take a lesson from this and recognize that it is quite possible that they  will experience something like this during the course of their ministries; while it may not be as serious as the plot to murder Jesus Christ, it is part of the sufferings of Christ the positive communicator must endure.

32. The audacity of Judas during this dinner betrays his hardened heart; he was so filled with scar tissue on the soul that he could feign commitment to Jesus, sit in close proximity to Him, act as if nothing was wrong, while engaging in a plot to destroy Him.

33. Even during this very strange dinner party, Luke brings out the fact that the apostles were still completely self-absorbed; they were more concerned with their petty bickering about their positions than they were with this momentous announcement.  Lk. 22:24

34. It is likely that following this foolish outburst and subsequent teaching by Jesus that the events of John 13:1ff. took place.

35. Jesus Christ goes on to assert that His destiny had been foretold in the Scriptures, using the explanatory conjunction o[ti (hoti—for, because) to affirm the fact that betrayal by a close associate was part of the plan of God for the Messiah.
36. Jesus introduces the first part of His explanation with the conjunction me,n (men), which is followed by the adversative conjunction de, (de—but); the English force is usually rendered on the one hand…but on the other hand.
37. When Jesus states that the Son of Man is to go, He uses the present tense of the verb u`pa,gw (hupago), which literally means to leave one’s presence, to go away, or to depart.
38. In this case, it would appear that the verb is used as a euphemism (using a more pleasant or agreeable term to replace one that is disagreeable or offensive) for His physical death, and the manner in which He would die.
39. This is an example of the futuristic use of the present tense in the Greek; when the present tense is used to describe a future event, it typically adds the suggestion of immediacy and certainty. 

40. All things about His death had been foretold in the Old Testament prophecies, which included each specific aspect of that death, and how it came about, would be fulfilled perfectly; this is emphasized by the use of the conjunction kaqw,j (kathos—even as, exactly as).
41. Again, it is evident that Jesus knew ahead of time what awaited Him; in this case, His own study of the Scriptures was the key to His understanding (rather than a function of omniscience). 
42. While Jesus demonstrates His foreknowledge of Judas’ treachery, that foreknowledge was not causative; Judas made his own decisions at every point, and was thus culpable for those decisions before God.

43. Therefore, although the Old Testament scriptures prophesied every detail regarding the fate of the Son of Man, every person that played any part in those events did so as a matter of his or her volitional choice.

44. In that regard, it is absolutely fair and just for God to either reward or punish any person for his actions, since those actions proceeded from the source of his own free will.

45. Jesus Christ recognized that the betrayal of Judas was consistent with the Old Testament prophecies; however, that fact does not mitigate the reprehensible nature of Judas’ actions.

46. The force of the first part of verse 21 is concessive; although the Son of Man is to die as prophesied, there are other issues that are germane to that subject.

47. In this case the human element regarding the betrayer is in view, as Jesus pronounces a woe on the man who is guilty of betraying the Son of Man.

48. While He does not elaborate on what the fate of the betrayer will be, the use of the interjection ouvai, (ouai—woe) indicates that it is pitiable; this term is often used when one wants to express extreme displeasure and/or call for retribution on someone for some action.  Matt. 18:7, 23:13,15,16
49. In this case, it does not appear to be so much a call for Divine judgment, but rather a compassionate response that acknowledged the dire spiritual situation of the betrayer.
50. Judas’ place in all this is seen to be one of intermediate agency, which is expressed by the use of the proposition dia, (dia—through) and the genitive of the pronoun o[j (hos—whom).
51. Judas is nothing more than a tool of the real criminals (Satan and the religious leaders), and it was through his treachery that the Son of Man would be delivered to His death.
52. His frightful situation is further recorded in the last part of verse 21, which indicates that Judas would have been better off if he had not existed.

53. The sentence begins with the adjective kalo,j (kalos—good, beneficial, desirable, advantageous), which is further defined by the second class condition that follows.
54. The second class condition is one in which the statement may be actually true (it was in this case, Judas was born), but is assumed to be contrary to fact; logically, it is impossible for someone who is alive not to have been born.

55. Given what Judas will endure for the rest of his brief life, and what he will endure throughout eternity in the Lake of Fire, it should not be surprising that he would be better off if he had not been born.  Matt. 27:3-5; Acts 1:18-19

56. Judas’ experience, following his shameful betrayal of an innocent man, who had done nothing but good toward Judas, was one that was characterized by an inescapable and unquenchable guilt, which ultimately culminated in his suicide.

57. His experience following that, as his soul was sent to Hades for torment (Lk. 16:23), was not due to his treacherous betrayal of Jesus Christ, but was due to the fact that he would not believe on Jesus Christ for salvation. 

58. Any suggestion that God’s foreknowledge of his betrayal left Judas with no choice in the matter betrays a complete lack of understanding of doctrines such as volition and foreknowledge; God’s knowledge of everyone’s actions in time does not cause those actions, those actions are the result of personal choices.

14:22 While they were eating, He took some bread, and after a blessing He broke it, and gave it to them, and said, "Take it; this is My body."  {kai, (cc) not translated--evsqi,w (vppagm-p) genitive absolute; temporal, while, as, when--auvto,j (npgm3p) them--lamba,nw (vpaanm-s) having taken--a;rtoj (n-am-s) bread, a piece of bread--euvloge,w (vpaanm-s) lit. to speak well, to praise, extol; to seek a blessing from God, having blessed--kla,w (viaa--3s) He broke--kai, (cc)--di,dwmi (viaa--3s) He gave--auvto,j (npdm3p) to them--kai, (cc)--ei=pon (viaa--3s) He said--lamba,nw (vmaa--2p) take, receive--     ou-toj (apdnn-s) likely neuter since unleavened bread is neuter; this--eivmi, (vipa--3s)—to. sw/ma (n-nn-s)-- evgw, (npg-1s) of Me, My}

14:23 And when He had taken a cup and given thanks, He gave it to them, and they all drank from it.  {kai, (cc)--lamba,nw (vpaanm-s) having taken--poth,rion (n-an-s) drinking vessel, cup--euvcariste,w (vpaanm-s) having given thanks--di,dwmi (viaa--3s) He gave--auvto,j (npdm3p) to the 11--kai, (ch)--pi,nw (viaa--3p) they drank—evk (pg0 from, out of--auvto,j (npgn3s) it, the cup--pa/j (ap-nm-p) all of them}

14:24 And He said to them, "This is My blood of the covenant, which is poured out for many.  {kai, (cc)--ei=pon (viaa--3s) he said--auvto,j (npdm3p) to them--ou-toj (apdnn-s) this--eivmi, (vipa--3s) is—to. ai-ma (n-nn-s) the blood--evgw, (npg-1s) of me, My--h` diaqh,kh (n-gf-s) the the disposition or arrangement set forth in a document, a will, testament--o` (dnns+) evkce,w (vpppnn-s) to pour out, of blood, to shed--u`pe,r (pg) in the interest of someone, on behalf of, for the sake of--polu,j (ap-gm-p) much, many}
Exposition vs. 22-24

1. As has been common with the synoptic writers, Mark’s account of this incident is the most abbreviated.

2. In fact, if one was not aware of John’s account, there would be no way the reader would know that Judas had vacated the upper room by this time.  Jn. 13:21-30

3. The actual order of events appears to be the assembling of the group, the dinner began, the bickering among the apostles started (Lk. 22:24ff), the washing of the apostles’ feet (Jn. 13:4ff), the pronouncement of a betrayer (mentioned by all), some exchanges from the individual apostles including Judas (Mk. 14:19; Lk. 22:23), the precise identification by Jesus (Matt. 26:25; Jn. 13:26), the departure of Judas from the room (Jn. 13:27-30), and the institution of the Lord’s Table.

4. Only Luke explicitly records the fact that the main meal was over before Jesus instituted this ritual, which would then have been some time after Judas left.  Lk. 22:20  after they had eaten…
5. Thus, when the Lord instituted the ritual of the Lord’s Supper, it was done following whatever Passover meal was eaten (if any), and should not be viewed as part of the Passover feast.

6. Rather the celebration of the Passover formed the background for the new ritual that Christ was about to establish; the temporal deliverance from Egypt forming the background to the spiritual deliverance from sin and death.

7. The temporal participles used by Matthew and Mark, which would seem to indicate that the meal was still in progress, must be understood to mean that they were all still at the table following the meal.

8. Although some interpreters have suggested that the bread in view was not unleavened bread, such could not be the case.

9. Another error is made by those that suggest that since Jesus broke it, this would prove that it was indeed unleavened; however, the same language was used previously of bread that may or may not have been unleavened.  Mk. 8:6,19

10. The use of the more generic term a;rtoj (artos—bread) for the more specific a;zumoj (azumos—unleavened bread) is not unusual; Josephus and the LXX use the general term bread to refer to unleavened bread.
11. While the general term a;rtoj (artos—bread) does not indicate what type of bread it was, the context of the Passover and Unleavened Bread do not leave any doubt; additionally, the room had already been prepared, so it was obvious that all leaven had been removed.  Mk. 14:15
a. Josephus uses the generic term bread to refer to the showbread in the Tabernacle/Temple, which was definitely unleavened.  Antiquities of the Jews 3.143,256

b. The LXX of I Chronicles and Nehemiah use the Greek a;rtoj to reference the showbread as well.  IChron. 9:32; Neh. 10:33
12. As Jesus customarily did, He offered a blessing over the bread before distributing it to the others that were present.  Mk. 6:41, 8:7

13. The blessing is not to be construed as some special act of consecrating the elements, but rather the normal act of saying grace over food that one is about to receive.

14. In fact, His actions here are nothing more or less than one would expect of the head of the Jewish household, as he presided over any celebratory meal.

15. He then distributed the broken pieces to the apostles; although Mark does not record the command to eat the bread, it is evident that was why Jesus gave the bread to them, and what they did with it.  Matt. 26:26

16. Jesus had identified His body with bread around Passover of the previous year, so this is not the first time the apostles had heard such teaching.  Jn. 6:51-58

17. In both cases, when Jesus Christ stated that His body was bread, it was not meant to be taken literally (as many apparently did the previous year--Jn. 6:48-60), it was meant to be understood in a symbolic or metaphorical way.

18. Grammatically, the statement is not unusual, since the neuter of the near demonstrative adjective    ou-toj (houtos—this) is often used without regard to strict grammatical agreement; in this case, the neuter adjective is used in place of the masculine noun bread.
19. Basic grammar aside, this statement has given rise to four pretty common views of what Jesus actually meant when He said that this is my body.
20. The first is the transubstantiation view.

a. This is the view of the Roman Catholic Church.

b. This view teaches that the elements of the bread and wine are actually changed into the body and blood of Christ by some sort of  priestly consecration.

c. This view is based on a strictly literal understanding of verses in the gospels where this subject is mentioned.  Mk. 14:22; Jn. 6:53-56  
d. The passage in John 6 must likewise be rejected as having anything to do with the institution of the Lord’s Table, but flowed out of the feeding of the 5000.
e. The most problematic theological problem with this view is that it undermines the complete nature of Christ’s person and work, and adds the necessity of the “sacrifice of the mass”.  Heb. 10:10-11,14,18

21. The second view is that of consubstantiation.

a. This is the official view of the Lutheran denomination.

b. This view admits that the bread and wine do not change (as in substantiation), but that the body and blood are actually physically present in the bread and wine.

c. Given that the Lutherans use the same or similar arguments to support this position, the same refutations apply.

22. The third view is the spiritual presence view.

a. This is generally the view of John Calvin and the Reformed Churches.

b. This view states that the body and blood are spiritually present in the elements, but not physically present.

c. The basis for this belief is that since Jesus instituted this ritual, it must have sacramental importance.

d. A sacrament is defined as some outward ritual that somehow conveys God’s grace on the individual that participates in it; thus, the Lord’s Table becomes a means of God conveying His grace to the individual.

e. This view (like the previous two) confuse ritual with reality; rituals are not efficacious by their very nature, and are not a means of gaining grace, or providing some aspect of salvation.

23. The fourth view is that of the memorial.

a. This is the view of even some Reformers (Zwingli, for instance) and states that the ritual was designed as a memorial to celebrate the person and work of Christ.

b. The parallel in Luke explicitly states that the purpose for engaging in this ritual was for a remembrance of Me.  Lk. 22:19

c. This is consistent with what Paul teaches in Corinthians, where he uses the same Greek noun as Luke to emphasize the remembrance of Christ.  ICor. 11:24-25

d. This view does not confuse ritual with reality, and this view does not claim that some sort of magical grace is bestowed on the participant, which is somehow related to the matter of salvation.

24. To suggest that unleavened bread is in some way identical with physical flesh is ludicrous from a strictly physiological standpoint; the spiritual presence view is simply another way of seeking to make more of this ritual than it is.

25. Further substantiation for this fact is found in the very teachings of Jesus, which were often recognized as being symbolic or metaphorical and not strictly literal.  Jn. 10:9, 15:1

26. The very background of Passover, which was the feast of the Jews they were observing, clearly used current elements (and Jews still do) to represent the realities that occurred in Egypt.

27. Although the host of the meal would proclaim that “this is the body of the lamb our fathers ate in Egypt”, and “this is the bread of affliction which our fathers ate in the land of Egypt”, those present did not believe an exact identification was in view, but a representation.
28. Thus, the stage was already set for the representation that Jesus was going to offer between His person and work and the physical elements of bread and wine.
29. There are some that make the point that the term body was not simply used to refer to the fleshly body, but to the entire person.
30. Therefore, what Jesus essentially says to the apostles is that this bread represents my person, since the term body can be used in the Aramaic (what Jesus was likely speaking) and the Greek to refer to the person.  Heb. 10:5; Rev. 18:13

31. At the minimum, the broken bread was designed to point to His body, which would be broken by physical death
32. While Jesus does not provide further information, the fact that they were to eat the bread pointed to the reality of their participation in that death.
33. As France has correctly observed, “…Jesus words over the bread…speak symbolically but clearly of an inevitable death from which in some sense they were to benefit.”

34. Jesus then follows the exact same pattern of taking the cup, offering a blessing over it, giving it to the apostles, and telling them to drink it.  Matt. 26:27
35. If the first element was meant to be understood in a symbolic fashion, it must follow logically and consistently that this element is to be understood in a similar way.
36. There has been some debate over the years as to what the Lord actually gave the disciples to drink, but it would appear to have been normal wine with some alcoholic content.
a. New wine, which was simply fresh squeezed grape juice was available; however, it was generally consumed more during the harvest time, since it could not be stored for any length of time.

b. The passage relating to the Lord’s Table in the first epistle to the Corinthians makes it clear that the early church used fermented wine for their observance of this ritual.  ICor. 11:20-21

c. Since the Bible is not clear (and thus, no mandate for either), the believer has to recognize that the red color of either grape juice or wine was the important factor, since it was designed to mimic the color of blood.

37. Mark’s account of Jesus’ words in verse 24 is the shortest of the three synoptic accounts; his statement is expanded on by Matthew to include the phrase for the forgiveness of sins.  Matt. 26:28

38. Luke’s account is the only one of the three that includes the qualifying adjective  kaino,j (kainos—new), which modifies the term covenant.  Lk. 22:20 

39. Luke’s account identifies the cup with the new covenant, while all three accounts would suggest that the wine represented His blood that would ratify the covenant.

40. The mention of the New Covenant should have immediately brought to mind the only place that such language was used in the Old Testament.  Jer. 31:31

41. The prophecy in Jeremiah indicates that the Mosaic Covenant would be replaced with a superior contract; it was superior in that it did not rely on the works of men in order to fulfill God’s agreement, as the Mosaic Covenant had.  Jer. 31:32

42. This covenant was not conditional, as the Mosaic Covenant had been (Ex. 19:5); rather, this contract would be unilaterally fulfilled by God with anyone desiring to enter into it through faith.  Jer. 31:33-34 

43. Any talk about the blood of the covenant should have certainly brought to mind the manner in which the Mosaic Covenant had been ratified.  Ex. 24:6-8

44. However, Jesus replaces the animal blood that was normally used for marking the ratification of a covenant with the phrase My blood, indicating that He was the sacrifice that would ratify the terms of the New Covenant.

45. The phrase My blood is not a reference to His physical blood any more than the bread was a reference to His physical flesh; the blood is used as a figure for His spiritual death, which would become the basis for forgiveness.  Rom. 5:8-9

46. What one must recognize is that the life of an animal was in the blood, but such is not so for Jesus Christ, who had a soul and possessed spiritual life.  Gen. 9:4; Lev. 17:11,14

47. It was His willingness to lay down that life (suffering spiritual and eventually physical death) that brought the potential for life with God to all mankind; this was contingent only upon the simple matter of faith in that sacrifice.  Jn. 10:17-18

48. The use of the verb evkce,w (encheo—poured out) suggests something that comes forth in abundance; this is further substantiated by the use of the adjective polu,j (polus—great, much, many).
49. The fact that His sacrifice is viewed as being abundant points to the doctrine of unlimited atonement; His sacrifice paid the penalty for all the sins of all mankind of all time.
50. This was symbolized in the Mosaic Law by the fact that the majority of the sacrificial blood was poured out at the base of the altar on the ground; this is designed to teach that the majority of mankind possesses negative volition, and will not avail themselves of His sacrifice.  Ex. 29:12
51. In this case, the many is a reference to all mankind; the use of the preposition u`pe,r (huper) means that the sacrifice was offered on behalf of, for the sake or, or in the place of another.  Rom. 5:15
52. This is the language of substitutionary atonement, which teaches that Jesus Christ took the place of every guilty person, suffered in his stead, and paid the penalty that every human being owed before God.
53. Only Matthew’s account records the fact that the sacrifice Jesus Christ was about to make would provide the actual forgiveness of sins.  Matt. 26:28
54. Thus, His spiritual sacrifice on the cross (effected by the imputation of the sins of all mankind) would be the means by which God could righteously and justly offer forgiveness to every person.
55. The book of Hebrews deals at length with the superior nature of the Son, the new covenant, and the fact that the new covenant is tremendously superior to the Mosaic Covenant.  Heb. 7:19,22, 8:6

56. The final prepositional phrase in Matthew’s account indicates that the goal or purpose for pouring out His blood was the forgiveness of sins.  Matt. 26:28

57. Again, the fact that the apostles were instructed to drink from the cup was designed to show that they would somehow benefit from His sacrifice.

58. Just as the Mosaic covenant was sealed with the blood sacrifice, and the Jews were sprinkled with that blood, even so, a new community will be founded upon a better sacrifice, and they will share in the blood as well.  Ex. 24:8

14:25 "Truly I say to you, I will never again drink of the fruit of the vine until that day when I drink it new in the kingdom of God."  {avmh,n (qs)--le,gw (vipa--1s)--su, (npd-2p) to you all--o[ti (cc) introduces content--ouvke,ti (ab) not yet, no longer—ouv (qn)--mh, (qn) emphatic negation--pi,nw (vsaa--1s) I may not drink—evk (pg)—to, ge,nhma (n-gn-s) that which is produced, product, yield, fruit--h` a;mpeloj (n-gf-s) of the vine, grapevine--e[wj (pg) as far as, until--h` h`me,ra (n-gf-s) the day--evkei/noj  (a-dgf-s) that--o[tan (abr) when, whenever--auvto,j (npan3s) it--pi,nw (vspa--1s) I may drink--kaino,j  (a--an-s) new, fresh—evn (pd)--h` basilei,a (n-df-s) the Kingdom--o` qeo,j (n-gm-s) the God}

14:26 After singing a hymn, they went out to the Mount of Olives.  {kai, (cc)--u`mne,w (vpaanm-p) to sing a hymn, having hymned--evxe,rcomai (viaa--3p) go out—eivj (pa) into, to—to, o;roj (n-an-s)--h`        evlai,a (n-gf-p) the mountain of olives}

Exposition vs. 25-26

1. Verse 25 begins with the same formula that Jesus used to inform the apostles about the coming betrayal earlier in the meal.  Mk. 14:18

2. As the reader knows, Jesus Christ uses this introduction when He desired to emphasize something that He deemed to be of critical importance.

3. As with the previous symbolism in the Lord’s Supper (the broken body and blood pointing to His death), this verse also emphasizes the fact that the earthly life of Christ is at an end.

4. However, this verse looks beyond this current life to a time when Jesus Christ will again participate in the joyous festivity of a communal meal.

5. If the previous statement about a traitor and the realities of His death were emphasized (and they were), then the reality of the resurrection and future life are now emphasized in this verse.

6. In fact, there were apparently few if any occasions when Jesus Christ spoke about His death, and did not continue with an emphasis on His resurrection.  Mk. 8:31,38, 9:31, 10:33-34

7. That future aspect of His life is clearly in view at the end of verse 25, when Jesus Christ ties His statement to some future time in the kingdom of God.
8. The kingdom of God has been mentioned previously by Mark, but was introduced by Jesus only as being at hand.  Mk. 1:15

9. However, the kingdom of God that was present in the person of the King dealt with the manifestation of the kingdom during the earthly life of Christ.

10. However, in this context, it is evident that the phrase strongly anticipates a future time when the kingdom of God will be more fully realized.

11. At this point, the kingdom is still in its mustard seed phase; the time in view will be when the kingdom is in its fully grown status.  Mk. 4:30-32

12. Jesus introduces this solemn assertion with the double negative in the Greek, which emphasizes absolute negation; this is also qualified by the adverb ouvke,ti (ouketi), which means no longer or no more.
13. In other words, after this occasion, there would never be a time when Jesus Christ would engage in drinking the fruit of the vine.
14. However, that is qualified by what follows, which indicates that He will abstain only until some future point, when He would indeed drink it again.
15. The phrase the produce of the vine is simply a way of referring to grape juice, with no emphasis on whether it is fermented or unfermented.

16. The verse itself does not give the reader any specific information as to the time Jesus has in view, but the reference to drinking new wine certainly would bring to mind the messianic banquet, when all things will be made new.  Isa. 25:6-9

17. This would also be consistent with the new regime that will operate in the future, when the full blessings of the New Covenant will be realized.  Lk. 22:20

18. While Matthew and Mark deal with the matter of drinking the fruit of the vine, Luke alone mentions that Jesus would not engage in a festal meal until it was appropriate to the Kingdom of God.  Lk. 22:16

19. The most notable vision of a future banquet is found in Isaiah; in that passage, the wine is viewed as being aged and mature.  Isa. 25:6

20. However, the Old Testament references to new wine certainly symbolized the matter of God’s blessing and the prosperity that comes from that.  Gen. 27:28; Deut. 33:28; Joe. 2:19

21. The real matter here is not what fruit of the vine we will drink with Him, it is a matter of the fact that the conditions of that Kingdom are characterized by a new and fresh approach to life in the resurrection body.

22. Only Luke records the fact that the apostles heard something from Jesus which they had been anticipating; He now informs them that they will take their place at the Royal Table in the coming Kingdom.  Lk. 22:29-30

23. What is clear is that the time and place of this reunion and celebratory meal are not mentioned, but Mark clearly contrasts His imminent cup of sufferings with the cup of the glorious kingdom.

24. The fact that these are contrasted should not be surprising; however, the fact that they are linked indicates that Jesus recognized that His rejection and suffering was linked inextricably with His future glory.

25. Following these dramatic events and pronouncements, most of which are not recorded in the Synoptics, Jesus and the remaining eleven men sing a hymn.

26. For one to get a more complete picture of events that evening, he must consider the Gospel of John, which provides a more full account of that evening.  Jn. 13-17

27. John records many things about that final meal that the others do not, and provides some sort of distinction between what was spoken there and what was spoken on the trip out of the city to the Mount of Olives.  Jn. 14:31

28. While many still seek to identify this as a Passover meal, it is certainly not proven that there was a lamb, or that Jesus did not modify the form of the meal to suit His purposes.

29. Thus, to presume that they sang the traditional Hallel, which was a regular part of the Passover meal, is saying more than the text allows.

30. Unlike every other evening that week, Jesus Christ and the remaining apostles do not leave the city and return to Bethany.

31. Rather, they only proceeded as far as the Mount of Olives, to a secluded portion of it known as the Garden of Gethsemane.

32. What is also not mentioned but must be true is that it is quite late in the evening by this point, and could well have been approaching midnight.

33. While some have presumed that Judas was informed of their intentions before he left, that view is speculative since there is nothing in the text to suggest that was the case.

34. Rather, John records a detail that is very significant, which was the fact that Judas was already very familiar with the place since Jesus had used it repeatedly to meet in private with His disciples.  Jn. 18:2

35. Thus, there is no reason to posit collusion between Jesus and Judas at any level, as if Judas needed any further incentive, motivation, or knowledge to complete his betrayal.

14:27 And Jesus said to them, "You will all fall away, because it is written, 'I WILL STRIKE DOWN THE SHEPHERD, AND THE SHEEP SHALL BE SCATTERED.'  {kai, (cc)--le,gw (vipa--3s) says--auvto,j (npdm3p) to them, the eleven--o` VIhsou/j (n-nm-s)--o[ti (cc) content--pa/j (ap-vm-p)all of you--skandali,zw (vifp--2p) will be stumbled, will be offended, shocked, scandalized--o[ti (cs) causal, for, because--gra,fw (virp--3s) it stands written--pata,ssw (vifa--1s) 10X, lit. to strike with a blow, to inflict disaster--o` poimh,n (n-am-s) the shepherd--kai, (ch)—to, pro,baton (n-nn-p) the sheep--diaskorpi,zw (vifp--3p)  9X, physicall to scatter or disperse something, of resources, to waste or squander}

14:28 "But after I have been raised, I will go ahead of you to Galilee."  {avlla, (cc)--meta, (pa) when used with accusative, means after or behind—to, (dans) evgei,rw (vnapa) to be raised--evgw, (npa-1s) accus.gen.ref.--proa,gw (vifa--1s) to lead forward, to go ahead, to precede--su, (npa-2p) you all—eivj (pa) into--h` Galilai,a (n-af-s) the province of Galilee}
Exposition vs. 27-28

1. Jesus Christ had previously announced that one of the twelve would betray Him, which apparently caused all of them to doubt themselves.  Mk. 14:18-19

2. With this direct statement that they all were going to fail Him, there should be no way that any of the disciples did not understand that this applied to every one of them.

3. However, in this case, the failure is not one of a treacherous betrayal; rather, it was one of stumbling and scattering.

4. While it is evident that Jesus Christ does not provide any specifics about how they will fall away, or what will cause their stumbling; He speaks of it in terms of prophetic fulfillment.
5. The verb skandali,zw (skandalizo—fall away) literally means to physically place some impediment before another person (to set a trap or snare) that causes him to trip and experience a fall.
a. It comes to have the idea of spiritually shocking someone by a word or action, which  produces a reaction of anger or consternation, which then leads to spiritual stumbling, and possibly to a permanent spiritual fall.  Mk. 4:17

b. Just are there are various degrees to which one may stumble in the physical realm, there are various degrees of spiritual stumbling, which range from a momentary shock that produces a loss of balance, to a scandal that results in a fall from which the believer does not recover.  Jn. 6:61-66
c. The end result is another person is caused to lose faith, leading him to distrust or desert one that he ought to trust and/or obey; thus, the external cause of one’s actions or words is the distant cause of the stumbling.

d. BDAG suggests that the fall results in a sin on the part of the offended party, which may result in that person breaking some moral law, doubting and engaging in unbelief, or to accepting some form of false doctrine.

e. It is important to note that the person that stumbles is always culpable for his own stumbling; the remote cause may be the actions of someone else, but the proximate cause lies with the volition of the one who trips.

6. The implication of this statement is that Jesus Christ recognized that the apostles were not going to be able to withstand the difficulty that they were going to encounter that very night.

7. This makes it clear that Jesus Christ recognized the weakness of His disciples, just as He recognizes the weakness of all men.

8. In this case, the reader knows that these men have recovered from their fall, but the trauma of that night would be something that would stick with them for a very long time.

9. Jesus knew that these men would be scandalized, doubting the fact that He was even the Messiah at all, and abandoning Him in His hour of need.

10. Jesus Christ knew they would fail because He knew that they had not taken certain teachings seriously; they had rejected the concept of the Suffering Servant, and were unprepared when those sufferings began to come to pass.

11. Jesus had repeatedly instructed these men about what was coming, and they either tuned Him out or simply rejected His teachings because they thought they knew better than Jesus.

12. This is a danger that every believer faces, and one that can certainly result in stumbling; the more doctrine one rationalizes (the pastor-teacher does not know best, that is his opinion, etc.), the more danger that the believer is going to suffer a spiritual fall.

13. The degree of the stumbling and fall is likely proportional to the amount of doctrine that is either ignored, rationalized, or rejected.

14. Jesus moves on to suggest that there is an Old Testament precedent for what is going to occur, so He cites a passage from the book of Zechariah.  Zech. 13:7

15. Jesus paraphrases the verse to provide the essential meaning, neither quoting the Septuagint, nor following the Masoretic Text.

16. The Hebrew text personifies the sword, with God as the agent calling for the sword to strike the Shepherd.
17. In Mark’s account, there is no actual subject expressed, but the natural understanding of the verse suggests that God is the unnamed agent (just as He was with the sword in Zechariah).

18. The verb pata,ssw (patasso--strike) first means to physically strike someone with a blow, and can be used in certain contexts to indicate a death blow.  Acts 7:24

19. Thus, the death of Christ was not something that simply happened, it was the direct result of the predetermined plan and foreknowledge of God.  Acts 2:23
20. In spite of all the human agents that played a part in the betrayal and murder of Jesus Christ, each of whom has their own culpability and guilt, it is evident that God is viewed as the ultimate agent of His death.
21. There is no doubt that the Shepherd in view is Jesus Himself; the passage in Zechariah refers to Him as My Shepherd, and a man in association with Me.
22. The statement that follows about the sheep being scattered is axiomatic; the common reaction of sheep, when the shepherd was being attacked, was to flee.

23. In a similar fashion, the remaining eleven would each flee for his own life at some point in the proceedings that night.  Matt. 26:56

24. The verb diaskorpi,zw (diaskorpizo—scatter) means exactly that; it has the idea of dispersing or scattering something that had been united.

25. In this case, the disciples will all flee for their lives, but that should not be taken to mean that they completely separated from one another for good.  Jn. 20:2,19,24-26

26. Jesus’ words here did not paint a very promising picture, and did not leave any doubt about His knowledge of what these men would do.

27. Nevertheless, as has been customary, Jesus now follows the prediction of His death and their failure with His usual reference to the resurrection.

28. This declaration about the resurrection is somewhat understated, in that it is simply mentioned as coming to pass before His journey into Galilee.

29. Although Jesus has mentioned His resurrection on many occasions previously, this is the first time that the disciples are clearly included in this future reality.

30. Verse 28 should make it clear that even though the flock was to be blown apart, it would be regathered by His resurrection.

31. The fact that the verb proa,gw (proago) is used should not be interpreted to mean that Jesus had to literally lead these men bodily into Galilee.

32. It simply means to go somewhere before someone else; there is no inherent reference to the timing of the movement, and it does not demand that one follow physically at that time.  Matt. 14:22

33. In this context, it merely demands that the resurrected Christ gets to Galilee before the apostles did, which was easily accomplished in the resurrection body.

34. The concept of God as a shepherd is a theme that is found throughout the Bible, beginning in Genesis with Jacob, and concluding with the image of the Lamb as the shepherd of His people.  Gen. 49:24; Rev. 7:17

35. The earliest prophecy about the fact that Messiah was viewed as a shepherd is found in Genesis, where Jacob pronounced his prophecy over Joseph.  Gen. 49:24

36. There is no definitive passage in the Bible that explains why God used this motif to reveal Himself to mankind, but there appear to be several good reasons.

a. The first is cultural; shepherding has been and continues to be a very common occupation for those that live in the Middle East, and this analogy would be readily understood.

b. The second reason is found in the very nature of mankind, which often manifests the very characteristics of sheep.  Isa. 53:6

c. As has been accurately stated, “Sheep are not only dependent creatures; they are singularly unintelligent, prone to wandering, and unable to find their way to the shepherd even when he is in sight.”

d. The third is the nature of God Himself; the possession of the Divine attributes makes God far more than capable of providing the protection, nourishment, and security that sheep need in order to thrive.  

e. The nature of God’s love, which places the interests of the objects of love first, and manifests itself in terms of the self-sacrifice, is the very quality that is so necessary and should be a primary characteristic of good shepherds.  Jn. 10:11

Doctrine of Sheep and Shepherds

14:29 But Peter said to Him, "Even though all may fall away, yet I will not."  {de, (ch)--o` Pe,troj (n-nm-s)--fhmi, (viaa--3s/viia--3s) form can be aorist or imperfect; make known, to bring to light--        auvto,j (npdm3s) Him—eiv (cs) 1st class condition--kai, (ab) ascensive, “even”--pa/j (ap-nm-p) all--skandali,zw (vifp--3p) will stumble, will fall--avlla, (ch) strong, BUT—ouv (qn)--evgw, (npn-1s) I, supply will not}

14:30 And Jesus said to him, "Truly I say to you, that this very night, before a rooster crows twice, you yourself will deny Me three times."  {kai, (ch)--le,gw (vipa--3s) says--auvto,j (npdm3s) to Peter-- o` VIhsou/j (n-nm-s)--avmh,n (qs)--le,gw (vipa--1s)--su, (npd-2s) you singular--o[ti (cc) content--su, (npn-2s) you yourself--sh,meron (ab) adv. of time, generally today, not translated--ou-toj (a-ddf-s) this--h` nu,x (n-df-s) the night--pri,n (ab) temporal, marking time, before--h; (cs) used with priv to mean before-- di,j (ab) double, twice--avle,ktwr (n-am-s) rooster--fwne,w (vnaa) to sound, to crow--tri,j (ab) three times--evgw, (npa-1s) ME, emphatic--avparne,omai (vifd--2s)  to refuse to acknowledge someone, to deny knowing him}

14:31 But Peter kept saying insistently, "Even if I have to die with You, I will not deny You!" And they all were saying the same thing also.  {de, (ch) but--o` (dnms) the, acts as pronoun, he, Peter--evkperissw/j (ab) lit. beyond measure, abundant, excessively vehemently, emphatically--lale,w (viia--3s) kept saying over and over--eva,n (cs) introduces 3rd class condition--dei/ (vspa--3s) it is necessary, must, “have to”--evgw, (npa-1s) for me--sunapoqnh,|skw (vnaa) to die, subject of impersonal verb dei--su, (npd-2s) for you, with you—ouv (qn)--mh, (qn) double negative, emphatic--su, (npa-2s) You--avparne,omai (vifd--1s) deny--de, (cc) but, they all disagreed with Jesus--w`sau,twj (ab) marker of similarity, in like manner, similarly--kai, (ab) adjunctive, also--pa/j (ap-nm-p)--le,gw (viia--3p) were saying, kept saying}

Exposition vs. 29-31

1. Verse 29 begins with Peter once again speaking out, which has been his tendency throughout this gospel; the use of the mild adversative conjunction de (de—but) demonstrates that Peter’s response is designed to contradict Jesus’ statement about the sheep abandoning the shepherd.

2. Placing his protestations here not only allows the reader to see the brash arrogance that characterized Peter, but it prepares him for what is to come later in the chapter.  Mk. 14:66-72

3. While it might sound like Peter was merely speaking for himself, what follows in verse 31 makes it clear that he was articulating what the others in the group thought (something that seemed to be common).
4. Mark records Peter’s defense by means of the unusual verb fhmi, (phemi—to make plain, to assert), which is used only six times in this gospel.
5. The verb is derived from the verb fa,w (phao), which literally means to bring forth into the light, to make something known.

6. Three of those usages are attributed to Jesus Christ; it is used on circumstances when He was bringing to light critical information that the hearers particularly needed to understand.  Mk. 9:12, 10:29, 12:24
7. However, the other two usages outside of our passage are ones in which the subject of the verb is clearly attempting to justify himself before the Lord.  Mk. 9:38, 10:20
8. Peter begins his defense (self-vindication) with a statement that betrayed the fact that he fully believed that it was possible for all the other apostles to stumble.

9. This is accomplished by means of a first class condition in the Greek; this condition is assumed to be true for the sake of the argument.

10. Peter uses the ascensive kai, (kai--even), which should be part of the text (not in italics as the New American Standard has it), and presents a notable example; in this context, this is equivalent to the worst case scenario.

11. It does seem evident that when Jesus made the announcement about His betrayal, each of the apostles manifested some sort of self-doubt.  Mk. 14:19

12. However, some time has passed since that statement, and each one of the men had likely considered his own views, and had come to the conclusion that he would not betray Jesus.

13. The fact that an active betrayal was in view is to be contrasted with the passive verb skandali,zw (skandalizo—caused to fall away); thus, it appears that the apostles came to the conclusion that they could handle whatever test that verb implied.

14. Peter’s presumption that all the other apostles might not be able to stand under the pressure is followed with the strong adversative conjunction avlla, (alla—but), which introduced his assertion that he was very different.

15. Peter not only believes, but strongly affirms that he will not act as they might; while it is not part of the text, one should recognize an elided future of skandali,zw (skandalizo—will fall away), but I will not fall away.

16. This type of statement is consistent with some measure of immaturity, physical immaturity, spiritual immaturity, or both.

17. This type of statement has no doubt been uttered by no small number of believers over the course of the Church Age; it is very easy to presume that others may fail in a particular area, but that one may be consider himself to be above such failures.

18. When one first comes to sound teaching and may be fascinated, exhilarated, and committed to the truth, he may be tempted to believe that nothing could happen that would ever affect his loyalty to sound teaching.

19. However, that view is in conflict with certain passages of scripture that indicate that most believers are not going to make it spiritually.  Mk. 4:16-19; IICor. 6:1; Phil. 3:17-19; Heb. 10:38

20. The reality is that every believer has within himself the deceptive sin nature, which so easily entangles believers, and which may manifest itself in behaviors that believers might not have ever expected of themselves.  Jer. 17:9; Heb. 12:1

21. It is a common reality that believers become deceived by their own sin nature, enabling them to rationalize behaviors that are really incompatible with the pursuit of the truth.  IJn. 1:7,8,10

22. Given the nature of the times in which believers find themselves today, one would be wise to get to the ministry that provides the greatest amount and highest quality teaching, since the only real hope is the renewing of the mind. Rom. 12:1-2 

23. The inner struggle between the indwelling sin nature and the indwelling Holy Spirit is best handled by means of arming the thinking with the Divine viewpoint via the reprogramming the brain with sound thinking.

24. While the information that one obtains through sound teaching must be believed and applied to be of any real value (James 1:22), the very best approach is to continually be exposed to the Word of God, the agent of phase two sanctification.  Jn. 17:17

25. This requires a pastor-teacher that is committed to the study teach routine above all else, one that is properly trained in all the necessary disciplines to accurately interpret the Bible, and one that seeks to maximize his time with the sheep.  IITim 2:15; ITim. 4:16; Heb. 10:25

26. The matter of the local church and the fellowship of other positive believers is crucial to all this, since no believer is a law to himself; each believer is placed in a body and has a responsibility to interact with other believers in terms of fellowship, exhortation, encouragement, etc.  Heb. 10:25; Rom. 12:10,16

27. While there are those positive aspects that come from association with positive volition, orientation to doctrine, and devotion to one another, there are also “negative” applications that come from having interpersonal relationships within the local body.  Heb. 3:13, 4:1-2; Prov. 27:6; Ps. 141:9

28. One of the things that has Mark has made very evident is that the apostles were really not committed to one another, as they should have been and had been exhorted to be, they were often only concerned about their own plans, ideas, goals, etc.  Phil. 2:3-5

29. Rather than observe them engaging in fellowship, they are often seen trying to advance themselves, manifesting no concern for the others, simply pursuing their own agendas, but still comforting themselves with the idea that they were “part of the chosen group”.  Mk. 10:35ff

30. As believers trapped behind enemy lines in the angelic conflict, it is imperative that each local church be unified in the truth, pursuing the same objectives, and remaining devoted to one another; otherwise, the enemy has a much simpler time neutralizing an individual sheep.  Phil. 2:1-2

31. The fact is that divide and conquer has always been a favorite tactic of the Devil; any organization that is not unified will likely be destroyed one at a time.

32. While there is no place for attempting force believers to fellowship with one another (fundies try this through various means), the reality is that sound doctrine should unify believers, and fellowship should be a natural byproduct.  IJn. 1:3-4,7

33. This has been one of the key failures of the doctrinal movement; the emphasis (or over-emphasis) on the privacy of the priesthood has rendered some churches nothing more than academic institutions in which the members do not ever really interact with one another.

34. This is in stark contrast to the effect that the apostolic doctrine had on the early church, which should be considered the norm.  Acts 2:42

35. Even while Peter is declaring his loyalty, while believing that the other men were not made of such stuff as he was, Jesus interrupts his audacious assertions with an assertion of His own.

36. As He customarily has, Jesus Christ introduces His solemn statement with the formula He has often used throughout His public ministry.

37. He begins His assertion with the emphatic use of the pronoun su, (su—you), which has the force of really focusing on Peter and can be translated, as for you yourself, Peter.
38. From Mark’s account, it seems evident that this exchange did not occur until after the group had left the upper room and were either on the way to the Mount of Olives, or some time after they had arrived.  Mk. 14:26

39. However, Luke’s account clearly indicates that Jesus informed Peter about his coming failure while the group was still in the upper room.  Lk. 22:31-34,39

40. Thus, it would seem that Jesus told Peter about this twice, which would explain Peter’s vehement declaration of his loyalty; Peter has had time to reflect on Jesus’ statement, and has become entrenched in the idea that Jesus is wrong.

41. Although Peter might have recognized that Jesus was right and that he was, in fact, quite weak, Peter digs in his heels and asserts his “more accurate” view of the situation.

42. Only Mark records that the rooster would crow twice, which is probably due to the fact that Jesus was making His first assertion in the upper room even more explicit after arriving on the Mount of Olives.

43. However, all four authors agree on the number of times Peter would lie about his association with Jesus.  Matt. 26:34; Mk. 14:30; Lk. 22:34; Jn. 13:38

44. Exactly how Jesus knew this is not specified, but there does not seem to be any passage that would have allowed Him to figure this out from the Old Testament.

45. Thus, it was likely information that the Holy Spirit provided for His humanity as part of the plan to tell these men all things in advance.  Jn. 13:19

46. This particular prophecy was so specific that no one would be able to view it as a coincidence; everyone, including Peter, would recognize that Jesus Christ had been completely accurate about everything that He predicted.

47. Jesus’ emphatic words about today, this very night are made even more specific by the mention of the rooster crowing, which would obviously occur before daybreak.

48. It is evident that the crowing of a rooster generally indicated that dawn was approaching; however, the exact timing of a rooster crowing would be variable.

49. Some (particularly Kosmala) argue from the modern habits of roosters in Jerusalem that cocks crow at very distinct times—12:30 a.m., 1:30 a.m. and 2:30 a.m.; thus, he desires to time the second cock crowing at 1:30 a.m.

50. However, there is nothing in Jesus’ words that even suggest that some specific time is in view.

51. While there is general agreement that roosters do crow regularly between midnight and 3:00 a.m., there is no real evidence on how often they might crow during that period, or that they do so every day.

52. What should be understood from Jesus’ words is that the rooster would crow once, and before it crowed a second time (no matter how long that took), Peter would deny the fact that he was associated with Jesus.

53. The primary meaning of the verb avparne,omai (aparneomai—deny) is that of denying a relationship with, or knowledge of another person; it can be translated as reject or disown, and that is the force of it here.
54. The fact that Jesus indicates that Peter will do this three times removes the possibility of some misunderstanding, or some action that was accidental in nature.
55. Rather, the fact that he would do it three specific times means nothing less than it was an intentional, repeated, and conscious decision on Peter’s part.
56. As Mark will record, Peter will deny Jesus with the same vehemence with which he now asserts that he will not deny Him!
57. As has been consistent throughout Mark, when the disciples disagree with Jesus, their disagreement is normally introduced by the adversative conjunction de, (de—but).
58. Once again, Peter challenges the veracity of Jesus’ words (nothing new for Peter), contradicting His statement with an emphatic denial; this is accomplished by means of the double negative ouv mh, (ou me—not not) in the Greek.
59. The imperfect of the verb lale,w (laleo—say, speak) is then coupled with the adverb evkperissw/j (ekperissos) to indicate that Peter’s rejection of Jesus’ statement was ongoing, emphatic, and even excessive.
60. The very fact that Peter protested all this so vehemently was a way of defending himself against what Jesus indicated were clearly going to be unsavory actions on his part.
61. The fact is that if Peter was not so vocal about his innocence (indicating that he believes Jesus is either wrong or lying), he might be a little more believable.  

62. This is an occupational hazard for all believers that are loyal to doctrine and tend to look down on those that may not be so loyal.

63. Oftentimes, when one is so sure and secure in his or her own positive volition, and thinks less of others that fail (or thinks that he or she would never fail in certain areas), it is very possible that God will humble that believer with some significant failure of his or her own.  ICor. 10:12

64. This is the reason believers are to pray that God will not lead us into temptation; that prayer is a request for God to deliver the believer from any situation that might potentially cause him to stumble, or fall away from doctrine permanently.  Matt. 6:13; Gal. 6:1

65. This request manifests a humble recognition all believers are subject to this spiritual danger, and acknowledges the ease with which the sin nature can entangle the believer and drag him down.  Heb. 12:1

66. What one may not ascertain from the English translation is that Peter frames his objection in the form of a third class condition, which suggests that Peter is not certain that he will ever have to face this test.

67. However, in his arrogance, he is most certain that he can endure any difficulty, and pass any test of faith that might be required.

68. From what Peter says at the beginning of verse 31, it would seem that he (and maybe the others) had finally comprehended the gravity of Jesus’ continual predictions about His death.

69. However, the third class condition probably reveals that such was not the case; Peter still believes that this is somewhat of a remote possibility, and not an immediate threat.

70. The end of verse 31 clearly reveals that Peter is still largely speaking for the group, articulating what they all thought at some level.

71. As he has consistently done throughout this book, Mark uses the weak adversative conjunction de, (de—but) to indicate that the disciples’ response was designed to contradict Jesus’ previous statements.  Mk. 14:29, 14:31 (2X)
72. Their misplaced self-confidence is a warning to all believers; when one is confronted with persecution or some difficult testing, he should not rely on his own abilities, but seek the grace that will allow one to remain faithful.
73. All these men, and their protestations of loyalty, are to be contrasted with Jesus, His dependence on the Father, and His recognition of the strength that comes through prayer.
14:32 They came to a place named Gethsemane; and He said to His disciples, "Sit here until I have prayed."  {kai, (cc)--e;rcomai (vipn--3p) they come, they arrived—eivj (pa)--cwri,on (n-an-s) 10X, a piece of land, a place--o[j  (aprgn-s)—to, o;noma (n-nn-s) the name--Geqshmani, (n-nn-s) 2X, lit. oil press, the name of a field or plot of land on the Mount of Olives--kai, (cc)--le,gw (vipa--3s) He says--o` maqhth,j (n-dm-p) the disciples--auvto,j (npgm3s) His--kaqi,zw (vmaa--2p) sit down--w-de (ab) in this place, here--e[wj (cs) until, as long as, while--proseu,comai (vsad--1s) I might pray}

14:33 And He took with Him Peter and James and John, and began to be very distressed and troubled.  {kai, (cc)--paralamba,nw (vipa--3s) to take or receive alongside--o` Pe,troj (n-am-s)-- kai, (cc)--o` VIa,kwboj (n-am-s)--kai, (cc)--o` VIwa,nnhj (n-am-s)--meta, (pg) with--auvto,j (npgm3s) Him--kai, (cc)--a;rcw (viam--3s) to start, to begin--evkqambe,w (vnpp) comp.infin. 4X, only in Mark, to be alarmed, frightened, troubled, or disturbed--kai, (cc)--avdhmone,w (vnpa) 3X, to be distressed or bewildered}

14:34 And He said to them, "My soul is deeply grieved to the point of death; remain here and keep watch."  {kai, (cc)--le,gw (vipa--3s) He says--auvto,j (npdm3p) to the three--peri,lupoj (a--nf-s) 5X, accus. forward for emphasis; lit. to be surrounded by lupe, to be very sad, deeply depressed--eivmi, (vipa--3s)--h` yuch, (n-nf-s) the soul--evgw, (npg-1s)--e[wj (pg) used with genitive to denote a limit, as far as, to the point of--qa,natoj (n-gm-s) death--me,nw (vmaa--2p) abide, remain, stay--w-de (ab) here--kai, (cc)--grhgore,w (vmpa--2p) to stay awake, remain watchful, be alert}

Exposition vs. 32-34

1. Although many interpreters have asserted the fact that one of the requirements of Passover was to spend the night in Jerusalem, this is not Passover night, and that requirement was not why Jesus went to the Mount of Olives.

2. In fact, there is some indication that this trip to the Mount of Olives was not perceived to be markedly different than the trip Jesus had made every night that week.  Lk. 22:39

3. The word Gethsemane literally translates as oil press, and referred to an area that was located within one of the many olive groves of the area; outside of the Bible, the name is not attested.

4. Only Matthew and Mark name the actual garden, which would allow any interested individual to investigate Mark’s account; Luke simply calls it the place (Lk. 22:40), while John describes it only as a garden.  Jn. 18:1

5. The Greek term translated as place is the diminutive cwri,on (chorion), which first meant a limited geographical area that was around a city and closely related to it politically, and economically.  Acts 28:7

6. It also was used to refer to a landed piece of property, a field or area that was part of a larger estate; it would seem that the term implies an area of ground without any housing.

7. There is no real reason to doubt the tradition that this garden was located on the western slope of the Mount of Olives, just east of Jerusalem, across the Kidron Valley.

8. However, the Bible does not actually provide the location of Gethsemane, so any identification of the place is more a matter of tradition than biblical fact.

9. The fact that John describes Jesus and the apostles entering into it may mean that it was a walled or enclosed area.  Jn. 18:1

10. Only John records the fact that this was a place Jesus chose to come with His disciples on a regular basis, which certainly explains Judas’ familiarity with it.  Jn. 18:2 

11. Since it was springtime, and the normal olive harvest occurred in September/October, the place would be deserted, which was the type of place Jesus’ sought as He entered the final stretch of His coming ordeal.

12. After they arrived in the garden, Matthew and Mark indicate that Jesus instructed eight of the apostles to sit down and to wait while He moved some distance away to pray.  Matt. 26:36; Mk. 14:32

13. Luke records the fact that Jesus instructed the eight to specifically pray for themselves that they would not enter into temptation.  Lk. 22:40

14. The temptation would come in the form of a satanic attack, in which they would be tempted to deny Jesus; this was something that had already happened to Judas, and which was about to happen to Peter.  Lk. 22:31-32

15. On the other occasions in Mark, when he dealt with the matter of Jesus praying, it is clear that Jesus Christ did not view prayer as a public matter.

16. In fact, on previous occasions when Jesus desired to pray, He took great care to get away from everyone, even from His closest disciples.  Mk. 1:35, 6:46

17. As Jesus had done on other occasions in Mark, He leaves the main body of disciples alone and takes His inner circle of Peter, James, and John with Him.  Mk. 5:37, 9:2

18. Matthew records the additional fact that Jesus was going to withdraw a small distance from them, and Luke indicates that the distance was about a stone’s throw.  Matt. 26:39; Lk. 22:41

19. When the conjunction e[wj (heos—until) is used with the subjunctive (as it is here), it indicates a future contingency from the time of the main verb; in other words the length of time they were to remain in that spot was contingent upon the amount of time Jesus prayed.
20. Following His instructions to the other eight, Jesus Christ takes Peter, James and John with him, and begins manifesting some overt signs of the spiritual stress under which He was laboring.

21. The use of the verb a;rcw (archo—to start or begin something) indicates that the pressures Jesus was facing had now intensified to the point that there was visible evidence of what was going on in His soul.
22. The first thing Jesus began to manifest is described by the verb evkqambe,w (ekthambeo); this family of words is used only seven times, and only by Mark.
23. The verb describes the response of one that is amazed, astonished, or overwhelmed by various circumstances.
24. Up to this point in the public ministry of Jesus Christ, this family of words is only used of the reactions of others to Jesus, His actions, or His teaching.  Mk. 1:27, 9:15, 10:24,32
25. Here it is used for the overwhelming reality that He was now facing the specter of death, and is very much the normal human reaction to the matter of physical death.
26. The parallel in Matthew uses the Greek verb lupe,w (lupeo), which denotes the severe emotional distress that comes from sadness, grief, or even depression.  Matt. 26:37
27. Thus, it is not too much to say that Jesus Christ was overwhelmed with the prospect of what He would face in the next few hours, and naturally recoiled from the idea of the brutality that would be involved in His own crucifixion.
28. It is coupled in both Matthew and Mark with the verb avdhmone,w (ademoneo), which is only used 3 times; there is still significant disagreement over the derivation, but Thayer suggests it literally mean not at home.
29. Thus, the idea would be one of being uncomfortable because one was out of his element; Moulton and Milligan suggest that it is the opposite of one that is prudent or knowledgeable, and give the sense of being bewildered.
30. In either case, it is a strong term, perhaps the strongest term for bewilderment, anxiety, or confusion that is used in the New Testament.
31. Thus, Jesus began to experience the emotional state of one that was overwhelmed with sadness, sorrow, or grief; it is difficult to imagine the anxiety of a man that knew He would be condemned to crucifixion in a matter of hours.  Isa. 53:3
32. The fact that both strong terms are used to describe the same event is designed to convey the reality that Jesus was suffering emotionally at a level that was really beyond comprehension; the pressure on His soul in this hour, when the forces of darkness were prevailing, was crushing.  Lk. 22:53
33. This stand out in Mark, since any reference to Jesus’ emotional response to things are rare; however, Jesus has displayed anger (Mk. 3:5), amazement (Mk. 6:6), compassion (Mk. 6:34), and love.  Mk. 10:21
34. As one observes Jesus in the book, He has never demonstrated any apparent distress about His own circumstances; as Dowd has observed, “Up to this point in the narrative, the Markan Jesus had talked about the passion with seriousness, but with detachment.  All three of the passion predictions are cast in the third person…”

35. Jesus now articulates to these three men the type and severity of the pressure He is facing; the Greek verb peri,lupoj (perilupos) means literally to be surrounded or encompassed by sorrow, grief, or even depression.
36. The phrase that follows is certainly designed to qualify the nature and extent of His soul-crushing grief, which consumed and overwhelmed Him.
37. The use of the term soul with this is likely designed to reflect what is found in the Septuagint of some of the Psalms.  Ps. 42:5,11, 43:5, 116:3ff
38. In those verses, the psalmist reflects a mood of desperation and despair, which eventually gives way to the recognition that even in the darkest of circumstances there is hope.
39. In those verses, the psalmist reveals his inner dialogue, in which he recognizes his state of anxiety and distress, and commands himself to focus his attention on his God rather than on the circumstances that are crushing him spiritually.
40. The verses conclude with a recognition that he can safely wait on God, trust Him for the outcome, and will finally praise God for His deliverance.
41. While this may sound easy, the fact is that when the believer is facing some soul-crushing grief, sorrow, or despair, it is a challenge to cycle the doctrine, focus on the spiritual realities that will allow one to survive such testing, and faith-rest the outcome.
42. While there is no question about the nature and extent of the emotional distress Jesus was facing, the phrase that follows to the point of death has occasioned some discussion.
43. Some see the phrase as referring to a deadly emotional outburst, which was similar to what Jonah manifested when the plant was killed; in fact, the LXX uses almost identical language to what Jesus uses here.  Jon. 4:9
44. In that context, Jonah was saying that his grief was boundless; he was so angry to the extreme that he literally wished he was dead; this would suggest a sadness that made one want to die rather than continue to experience that sadness.
45. Others take the phrase to the point of death to refer to the impending crucifixion as the cause of Jesus’ emotional distress; His imminent death now dominates His thinking to the point that nothing else can be seen.
46. Some would translate the phrase as so sad I could die, which would mean that the sorrow was so extreme that it might actually kill someone under the pressure of it.

47. What is clear is that Jesus does not welcome the idea of death, particularly the types of death He knew He was going to endure.

48. Thus, the best explanation is that the pressure of what is coming is such that Jesus (in His humanity) would prefer a peaceful death here in Gethsemane.

49. This would be one of the final temptations Jesus would face and conquer; during His prayers to the Father, Jesus Christ conquered the desire to a peaceful, but premature death in the Garden, and submitted Himself to God’s will for crucifixion.

50. Daube offers some support for this interpretation, since he sees Jesus as following in the line of weary prophets, whose sufferings and rejection caused them to despair of life, and pray for the deliverance that death would provide.

51. This group of prophets would begin with Moses (Num. 11:14-15), continue with Elijah (IKings 19:4), and included Jeremiah (Jer. 20:14-18) and Jonah.  Jon. 4:3

52. This revelation of Jesus’ emotional state to the apostles is followed with two commands; the first was to remain there with Him during the time He was praying.

53. From this command, it is evident that Jesus desired not to be alone; He desired the presence of others as a form of emotional support.

54. The second command was for them not to fall asleep; the Greek verb grhgore,w (gregoreo) literally means to stay awake, to be watchful, alert, and ready for what might come.
55. Although Mark does not record it, Matthew adds the qualifying phrase with Me; this should have informed the disciples that they were all facing the same test.

56. Jesus had to fight the desire to resist what He knew was about to happen, the desire for an early death, or the desire to flee would have been very real temptations at this point.

57. Their temptation was going to come on another front, and their fall is somewhat linked to their failure to follow Jesus’ instructions at this critical time.  Mk. 14:37-38; Lk. 22:45-46

58. Several explanations have been given as to why Jesus commanded these three men to keep watch.

a. He simply wanted their companionship as sympathetic friends during this time of His intense distress.

b. He wanted them to be sentries, and to warn Him about the approach of any intruders, but He would have certainly told the other eight the same thing, and He apparently did not; thus, this view is very weak.

c. He wanted them to remain awake so they could witness and bear testimony to the agony that Jesus Christ endured in the Garden, at least part of which they did witness.

59. Several pretty evident applications flow from this passage.

a. Prayer was Jesus’ first problem solving device, not His last resource (it does not even make the top ten in many churches); believers should pray first, rather than waiting to resort to prayer when all else has failed.

b. Jesus experienced all the normal human emotions that anyone facing death would experience; He did not mask these, pretend they did not exist, or seek to avoid them.

c. Jesus has suffered everything that any believer will face, and under worse circumstances; self-pity is truly not an acceptable response to testing or loss in the life of a believer.  Heb. 4:15-16

d. Jesus takes others with Him, allows them to see Him at His weakest moment, and recognizes the value of believers’ companionship and prayers during this time of intense suffering.  James 5:16; IJn. 1:3

e. When one is facing some critical test, some crushing disappointment, or some overwhelming sorrow, he should seek the prayers and fellowship of those in the Royal Family, rather than attempting to stoically face everything alone.

f. Resorting to human viewpoint solutions, taking one’s cues from those in the cosmos, and other approaches will not ultimately provide the relief that is available through doctrine and the support of positive volition.  Ps. 1:1

g. There is no shame in admitting weakness, failure, and the fact that one struggles; the shame is in not seeking the aid, comfort, encouragement, and support from those that care about you, those that God has provided.

h. Just as the grace and strength of God would be manifest in the life of Christ during His greatest moment of doubt and pain, even so, God’s power is perfected in human weakness.  IICor. 12:9-10

14:35 And He went a little beyond them, and fell to the ground and began to pray that if it were possible, the hour might pass Him by.  {kai, (cc)--proe,rcomai (vpaanm-s) to go forward, advance, proceed, having done so--mikro,j (ap-an-s) pertains to a limited amount of something, short distance, few items, small size--pi,ptw (viia--3s) the imperfect is probably to be viewed from the perspective of the apostles, they are watching Him fall--evpi, (pg)--h` gh/ (n-gf-s) the earth, the ground--kai, (cc)--proseu,comai (viin--3s) He was praying--i[na (cc) His purpose and His content—eiv (cs)--dunato,j (a--nn-s)--eivmi, (vipa--3s) 1st class condition; it is possible, because with God all things are possible-- pare,rcomai (vsaa--3s) to pass by, with the implication of not being harmed--avpo, (pg)--auvto,j (npgm3s) from Him--h` w[ra (n-nf-s) the hour, the critical time}

14:36 And He was saying, "Abba! Father! All things are possible for You; remove this cup from Me; yet not what I will, but what You will."  {kai, (cc)--le,gw (viia--3s) He was saying--avbba, (n-vm-s) aramaic for father--o` path,r (n-vm-s)--pa/j (ap-nn-p) all things--dunato,j (a--nn-p) possible, capable  --su, (npd-2s) to or for You--parafe,rw (vmaa--2s) to remove, to take away—to, poth,rion (n-an-s) the cup--ou-toj (a-dan-s) this--avpo, (pg) from--evgw, (npg-1s) Me--avlla, (ch) strong adversative—ouv (qn) no, not--ti,j (aptan-s) what, which thing--evgw, (npn-1s) emphatic, I myself--qe,lw (vipa--1s) to will, to want, to desire something--avlla, (ch) strong adversative--ti,j (aptan-s) what thing, that which--su, (npn-2s) You, supply want, will, desire}

Exposition vs. 35-36

1. The beginning statement of verse 35 about Jesus going a little beyond them, would suggest that Peter, James, and John were closer than the other disciples; in fact, they were close enough to see and hear much of what happened.

2. Luke specifically records the fact that they were only separated from Jesus by the distance of a stone’s throw (and it is extremely important for the interpreter to fix the precise distance—NOT!), which is reflected in Matthew and Mark by the adjective mikro,j (mikros—small, short).
3. The fact is that the precise distance is not the issue, since one should recognize that the phrase is an idiom that refers to something that is close to something else; the phrase emphasizes proximity, not distance.

4. The fact that Jesus is now separated from the main group of disciples, as well as those in His inner circle, is designed to let the reader know that Jesus Christ did not have any human support as He faced the matter of His own destiny.

5. Although some have objected to the three apostles seeing or hearing what Jesus did (largely based on the presumption that they immediately went to sleep), there is little doubt that they observed and heard what was going on for some period of time.  Mk. 14:37

6. The fact that the content of His prayer is recorded, at least the first portion and possibly all of it, would seem to suggest that these men did not fall asleep immediately, and remembered much of what happened that night.

7. There is also the additional possibility that Jesus Christ would have discussed in greater detail what happened in the Garden with them following His resurrection.

8. Jesus is facing the greatest test of His life (and any life for that matter), as He is now confronted with the awful reality of what will transpire.

9. Verse 33 had described the mental anguish that Jesus was beginning to experience, although that astonishment is never fully explained.

10. Many, many interpreters have suggested that the recognition of the physical suffering that was coming with the cross caused Jesus to recoil from His fate.

11. The physical suffering that He knew would happen in a matter of hours was not the only pressure on His soul, it was merely a part of what would come to pass if He would render Himself as a sin offering.  Rom. 8:3

12. The real pressure on His soul was related to the matter of sin, sin that He had personally avoided all His life, sin that would bring about His spiritual death, and His separation from the Father for the first and only time in His life.

13. Jesus had no experiential knowledge of sin at any level, and was now facing the horrible reality that He was going to experience sin and its deadly result in full measure.

14. Anyone that would even suggest that Jesus Christ had a sin nature would make a shambles of this passage, since sin and its consequences would already have been part of His experience; thus, there would be no reason to recoil from something with which He was already familiar.

15. Additionally, any sinful behavior would have disqualified Jesus from acting as the innocent substitutionary atonement, as typified by the levitical offerings.

16. Jesus Christ had never experienced sin, separation from the Father, or God’s wrath; however, He was about to experience all those things in order to provide the potential for the salvation of all mankind.

17. What Jesus Christ was going to endure was not simply the sin and punishment of one person; rather, He would experience separation from the Father on behalf of all people that had ever lived or would live.

18. Although Mark uses the imperfect of the verb pi,ptw (pipto—was falling, or fell repeatedly), Matthew uses the simple aorist to describe this event.  Matt. 26:39
19. The reason for the difference would seem to be found in the fact that Peter (who was Mark’s source) was an eyewitness to this event, and seeing Jesus collapsing to the ground (possibly slowly, or in stages; Lk. 22:41) likely had a major impact on him.
20. Bowing His face to the ground demonstrates an attitude of humility, which was often the posture one would assume when he was supplicating another.  Lk. 5:12
21. During the first century, this was not the normal posture for prayer, and it is possible that the apostles had never seen Jesus pray in this fashion.
22. This behavior is recorded to indicate the type of pressure Jesus felt, pressure that literally sapped Him of His strength, and spiritually flattened Him.
23. Mark follows with the imperfect of the verb proseu,comai (proseuchomai—was praying), which would be the expected form, since prayer generally lasts for some period of time.
24. It was customary at that time to pray out loud, even if one was praying alone; therefore, there is no reason to believe that the three apostles did not hear much or all of what Jesus said.

25. Verse 35 records His prayer in the form of indirect discourse, while verse 36 will provide more content in the form of direct discourse.

26. Although the New American Standard, and many other translations, treat the first clause as a second class condition (assumed as contrary to fact), when the conjunction eiv (ei—if) is used with the present indicative of eivmi, (eimi—is) to record a first class condition.
27. The first class condition is presumed to be true; this indicates that Jesus knew it was theoretically possible for God to deliver Him from this test; the question was “Would He?”, which provides the tension between God’s power and love, one’s sufferings, and the matter of God’s intervention.
28. The cross and the bearing of sins are referred to as the hour, which Jesus desires to pass Him by; the idea behind this is that the time would come and go without Him having to endure the suffering of the cross.
29. The hour passing by is the general equivalent of God removing the cup from Jesus in the following verse; the first expression looks at His suffering in a slightly more passive way, while the second expression views God as the active agent who controls these events.
30. Jesus reiterates the fact that this is something that is possible for God at the beginning of verse 36, but the reader will find in verse 41 that the hour does not pass Him by as He requested.
31. Since this is somewhat of an equivalent expression to God removing the cup, it is equally evident that the Father did not take the cup away either.
32. One must understand these prayers in light of at least two factors; the first is the hypostatic union, which deals with the dual natures united in the person of Christ, while the second is the fact that Jesus already recognized the divine purpose for His existence.  Jn. 10:17-18

33. The fact that facing this suffering was a test of unparalleled proportions places an incredible amount of pressure on the humanity of Christ, who would have to endure not only the physical traumas of crucifixion, but the far more significant trauma of spiritual death.

34. The second matter of His recognition that this was the divine purpose, which He recognized from the beginning is not lost in all this; however, He seems to imply that God may have some plan that could accomplish the same things, but without Him having to endure physical and spiritual death.

35. Add to this mix of spiritual separation from God and tremendous physical suffering, the emotional devastation of humiliation and shame, and one should be able to see why the humanity of Christ sought to avoid this fate.  Ps. 22:6; Heb. 12:2

36. The intensity of the soulish suffering was such that Luke records the fact that the blood vessels in His skin actually burst from the increased blood pressure, and angelic intervention became necessary.  Lk. 22:43-44

37. This condition is not something unique to Christ, but has been documented at other times in history; the clinical word for it is hematohidrosis/hematidrosis. 

38. This condition is manifested when the blood vessels around the sweat glands constrict (due to extreme stress) and then dilate to the point they rupture; the blood is then released from the body through the sweat glands.

39. Mark is the only author that includes the Aramaic term Abba as part of Jesus’ address to the Father, which has led to no small discussion as to the actual meaning of the term.

40. There is no doubt that Jesus would address God as Father, and this was His normal practice when praying (Jn. 11:41, 12:27, 17:1); He further urged believers to do likewise.  Matt. 6:9

41. Jeremias advanced the idea that the use of Abba did not have a parallel in Jewish literature, and indicated that the term marked a unique sense of childlike intimacy with God.

42. However, while many have asserted that the term has the idea of our English term daddy or papa, that is likely reading too much into a term that really only means father.
43. In fact, Jeremias retreated somewhat from his original position, when it was demonstrated that the term was in common use among adults, and was used as a term of respect for elderly men and for teachers.

44. The fact that the term means nothing more than father (although it would seem to communicate the particular form of respectful intimacy) is confirmed by the fact that the three times it is used in the New Testament, are all followed by the normal Greek term path,r (pater—father).  Mk. 14:36; Rom. 8:15; Gal. 4:6
45. The direct statement that all things are possible for You is an assertion that God is omnipotent and there is nothing that He cannot do; however, one must recognize that there are indeed things God cannot do, so this statement must be qualified at some level.  

a. God cannot fit Himself into finite space.  IKings 8:27

b. God cannot lie.  Tit. 1:2

c. God cannot be tempted by evil.  James 1:13

d. God cannot deny Himself.  IITim. 2:13

46. While the adjusted believer asserts God’s omnipotence, it becomes clear from the Bible that there are things that God does not choose to do; this is not because of a lack of power or resources, but due to other factors relating to His essence, volition, and morality.

47. Since Jesus knew that all things were possible for the Father, He again requests that the Father deliver Him from these circumstances by removing the cup from Me.
48. The image of the cup as a symbol of suffering and judgment has been seen previously in this book, and the fact that it is being given by the Father makes it plain that Mark views God as being in control of Jesus’ suffering.

49. As many have noted, the fact that Jesus previously spoke about the cup with such apparent detachment and calm is now replaced with the reality of recoiling from the very prospect of all that is involved in His immediate future.  Mk. 10:38-39

50. The final portion of His prayer is marked by the recognition of Jesus that He consciously desired to submit His will to the will of the Father.

51. Thus, although God could theoretically deliver Jesus from this test, it is equally obvious to Jesus that God has a will that must be accepted, and a will that cannot be altered by prayer.

52. This is a very valuable lesson for all believers, who must resist any sort of “blank check” approach to prayer, or any view that prayer is simply a way to obtain a “quick fix” to the problems he faces.

53. Thus, this prayer provides a real element of tension between the matter of God’s love. goodness, and omnipotence, and the matter of God’s will in the suffering of His servants.

54. Jesus’ prayer (if it does nothing else) demonstrates that there was a real possibility of deliverance at this late point, but the terrible reality was that God did not choose to intervene.  

55. In the end, Jesus rejects His own will in the matter, and accepts the divine will of God; however, this should not be viewed as some sort of Stoic resignation, but rather a conscious choice to endure the suffering that comes from compliance with God’s will.  

56. As the reader has observed throughout this book, the disciples are willing to do the will of God when it involves healings, miracles, and exorcisms; however, it is clear that they are not willing to do the will of God when it involves suffering, deprivation, or loss.

57. This is a very clear lesson to believers that the power of God is not designed to alleviate all suffering; rather, Jesus serves as an example of the fact that applying the difficult doctrines may result in great personal suffering.

14:37 And He came and found them sleeping, and said to Peter, "Simon, are you asleep? Could you not keep watch for one hour?  {kai, (cc)--e;rcomai (vipn--3s) He came, returned to the three apostles--kai, (cc)--eu`ri,skw (vipa--3s) to find, to discover--auvto,j (npam3p)--kaqeu,dw (vppaam-p) sleeping--kai, (ch)--le,gw (vipa--3s) He says--o` Pe,troj (n-dm-s) to Peter--Si,mwn (n-vm-s) voice of address--kaqeu,dw (vipa--2s) you are sleeping, are you sleeping?—ouv (qt) not--ivscu,w (viaa--2s) to be powerful, to be competent, or able--ei-j (a-caf-s) one--w[ra (n-af-s)--grhgore,w (vnaa) comp.infin. to be awake, alert}

14:38 "Keep watching and praying that you may not come into temptation; the spirit is willing, but the flesh is weak."  {grhgore,w (vmpa--2p) stay awake!--kai, (cc)--proseu,comai (vmpn--2p) pray, keep on praying--i[na (cc) purpose and content--mh, (qn) not--e;rcomai (vsaa--2p) you may come—eivj (pa) not toward, into--peirasmo,j (n-am-s) first, a test or trial, next, an attempt to tempt, temptation-- me,n (cs) on the one hand—to, pneu/ma (n-nn-s) supply is--pro,qumoj (a--nn-s) 3X, to be ready, eager, willing--de, (ch) but on the other hand--h` sa,rx (n-nf-s) the flesh—supply is--avsqenh,j (a--nf-s) lit. without strength, weak, sick}

Exposition vs. 37-38

1. While Mark does not record it, it was during this first session of prayer that the angel appeared from Heaven in order to strengthen Jesus; however, the manner in which the angel accomplished this is not revealed.  Lk. 22:43

2. The verb evniscu,w (enischuo) is only used one other time in the New Testament, and that is in the context of Saul receiving strength by means of eating; this followed a period of three days without food.  Acts 9:9,19

3. Given that the men had likely had a significant meal earlier, there is no doubt that Jesus’ weakness was not based on a lack of nourishment.

4. Thus, the imparting of some physical power may be in view, but some verbal encouragement may have been sufficient to strengthen Jesus at this point.  

5. Following this period of emotional and physical agony, Jesus is somewhat refreshed and makes His way back to Peter, James, and John, who were not too far away.

6. As He comes upon the three apostles, He discovers that they have only obeyed one of the two commands He had issued before separating from them.  Mk. 14:34

7. They had indeed remained in the place that He left them, but they had not remained awake and alert to their circumstances.

8. There are likely a couple of reasons that explain why these three men fell asleep, and probably fell asleep relatively quickly.

a. The first was that they had eaten a meal (although we do not know what exactly was eaten, since it was not a full Passover dinner) late in the evening.

b. The second reality is that it is quite late by this time; it was approaching or after midnight by the time they arrived at the Garden of Gethsemane.

c. The third reason that may have contributed to this was the very rigorous schedule that Jesus had kept over the past few months, a schedule that did not allow for a lot of rest or relaxation, and often involved late nights and long hours. 

9. Only Luke’s account mentions that there was an emotional component to their fatigue, indicating that these men were pretty depressed at this point.  Lk. 22:45

10. One of the pretty standard symptoms of depression is hypersomnia, since a person that is depressed has a desire to escape from the misery of depression, and sleep offers a perfect respite.

11. Jesus Christ had recognized their distress and depressed behavior earlier in the evening; only John records His dire predictions that had taken a pretty significant emotional toll on the apostles.  Jn. 14:1,27-28, 15:18-21 16:6,20

12. As Jesus Christ approaches the apostles, He finds them asleep; some have conjectured that the verb eu`ri,skw (heurisko—found) indicates that Jesus was surprised by this discovery, but the verb is used of both finding something expected (Mk. 1:36-37) and finding something unexpected.  Matt. 1:18
13. While Jesus Christ may or may not have been surprised to find them sleeping, it seems likely that their sleep during His time of agony only added to the pressure of the moment; at this point, He knows for certain that He was truly alone in His suffering.
14. Only Mark records the fact that Jesus addressed Simon directly, no doubt singling him out from the others based on his emphatic declarations of loyalty.

15. While much has been made about the fact that Jesus addressed Simon by his given name and not the nickname that He had given to him (Mk. 3:16), the fact is that this is the only place in Mark where Jesus addressed Peter (or anyone) personally.

16. Only Luke records that Jesus had used the name Simon when warning Peter of his impending collapse (Lk. 22:31); however, Luke also records that Jesus used the nickname Peter when giving that same warning.  Lk. 22:34

17. The fact that the rebuke is directed toward Peter specifically is no doubt due to Peter’s recent claim of being loyal to Jesus, even to the point of death.  Mk. 14:29-31

18. While the words of Jesus are phrased as a question in the New American Standard, the student should know that it can be understood as an exclamatory statement, So, you are sleeping!, or as a  question. 

19. As one should know, one may ask a question to seek information he does not have, or he may ask a question as an expression of shock or disappointment.  What, you are sleeping?
20. In either case, this statement or question was designed to reproach Peter; how could a man that had just hours before declared his unwavering commitment to Jesus Christ not obey him for the space of an hour?

21. What follows can likewise be construed as a statement or a question; but again, either one carries with it a tone of rebuke and disappointment.

22. The most normal way a question about ability is posed in the New Testament is with the verb du,namai (dunamai—to be able), but Jesus uses another verb here.
23. The use of the verb ivscu,w (ischuo—to have power or strength) is a direct assault on the manhood of the very misguided, but self-confident Peter.
24. Although the other apostles are not directly rebuked, they were awakened at the same time, and similarly would have recognized their own failure to remain alert.
25. Although Matthew and Mark only record the rebuke to Peter, the other disciples are implicated as seen in Luke’s account, and the fact that the commands in verse 38 are found in the plural.
26. The final portion of verse 37 is to be understood in a literal sense; while the reader does not know how much time Jesus Christ actually spent praying, He suggests that it was about sixty minutes; this is to be distinguished from the previous metaphorical use of the term hour.  Mk. 14:35

27. There is some discussion as to how the first part of verse 38 is to be punctuated, but the reality is that watchfulness and prayer are so closely related that it makes little difference.

28. Some would place a comma after the first verb grhgore,w (gregoreo—to be awake, alert), while others place a comma only after the second verb proseu,comai (proseuchomai—pray); the only question is whether the i[na (hina—that) clause that follows is the purpose of both verbs.
29. The fact that the present tense is used in both imperatives does indicate that this was not viewed necessarily as a single action, but rather an ongoing command.  Keep watching and keep praying that…
30. What is clear is that the i[na (hina—that) clause contains both the content of what they are to pray, and the purpose for that prayer, which is the avoidance of temptation.
31. What is also clear here is that Jesus’ words to the apostles reflect what He Himself had been doing, and pointed to their complete failure on both counts.

32. The Greek term peirasmo,j (peirasmos—temptation) comes from a family that is broader in meaning than simply that of temptation.
33. The verb peira,zw (peirazo) first means to make an effort to do something, to try or attempt (Acts 9:26); it comes to mean to discover the nature or character of something by testing or trying it.  Heb. 11:17
34. It is not a great leap to get to the tertiary meaning of testing or trying someone by enticing them; this usage is best translated by the English tempt/temptation.  James 1:13

35. In this case, the apostles are going to be tested and tempted; they will be tested to stay awake and pray about the trial that is coming upon them, and they will be tempted to abandon Christ and flee for their own lives.

36. The language here is similar to what is found in the Model Prayer, which does not imply that God actively causes temptation, but expresses the desire for His protection from it.  Matt. 6:13
37. In that case, and the one here, the implication is that the believer will find himself in some circumstance that puts pressure on the indwelling sin nature, which results in him capitulating and falling into sin.
38. One should note that even in the midst of the most intense agony He had ever faced, Jesus Christ was still concerned for His own, and seeking to protect them to the extent that He could.
39. Jesus closes His words with the classical form of the me,n (men—on the one hand) de, (de, but on the other hand) construction, which provides a sort of proverbial balance to the explanation that follows.

40. While many have seen a reference to the teaching of Paul in this contrast between the spirit and the flesh, the axiomatic statement is not that technical.

41. While the believer now possesses a higher nature (being granted the indwelling of the Holy Spirit, and the regeneration of the human spirit), he still possesses a functional and active sin nature that resides in the sa,rx (sarx—flesh).

42. However, the term flesh is not technical in the New Testament; in some contexts, it means nothing more than a genetic relationship.  Rom. 1:3, 4:1

43. It is used of the soft substance that comprises the physical bodies of both men and animals (ICor. 15:39) and is distinguished from the harder substance such as bone.  Lk. 24:39 

44. It can simply refer to the whole person, a human being (Jn. 1:14); it can also refer to humanity in general.  Jn. 1:13; Mk. 13:20

45. In this context, Jesus is not making theological points about the difference between the spiritual nature of believers and their fleshly nature, which is contaminated by the indwelling sin nature.

46. Rather, it is a general axiomatic statement regarding the matter that people may have higher aspirations, noble aspirations they desire or seek, but the weakness of the physical body prevents them from living up to those aspirations.

47. In this case, Peter’s aspirations to remain faithful to Jesus are conquered by the fact that his fleshly body is weak (fatigued).

48. The flesh is not merely sinful (and in fact, that is not the terminology Jesus uses), but it is weak due to its very nature; the flesh gets tired, the flesh must rest, the flesh must be replenished, etc. or it cannot function effectively.

49. However, it is clear that the reason that these men are to watch and pray is that the inherent weakness of the flesh makes succumbing to temptation a very real possibility.

50. One cannot simply pray temptation away, but the believer must be ever cognizant of his own fleshly nature, his own predilection to take the path of least resistance, pursue or maintain his personal comfort, and seek his own personal interests

51. Although Jesus does not state it directly, He is facing the same reality of the willing spirit (fulfilling God’s will by dying for sins) and the weakness of His flesh (the desire not to suffer and die physically and spiritually).

14:39 Again He went away and prayed the same thing He had previously said.  {kai, (cc)--pa,lin (ab) again--avpe,rcomai (vpaanm-s) having departed from the three--proseu,comai (viad--3s) He prayed--o` auvto,j (a--am-s) the same--lo,goj (n-am-s) word, thing--ei=pon (vpaanm-s) having said}

14:40 And again He came and found them sleeping, for their eyes were very heavy; and they did not know what to answer Him.  {kai, (cc)--pa,lin (ab) again--e;rcomai (vpaanm-s) having come--eu`ri,skw (viaa--3s) He found--auvto,j (npam3p) them, the three--kaqeu,dw (vppaam-p)--ga,r (cs)--auvto,j (npgm3p) of them, their--o` ovfqalmo,j (n-nm-p)--eivmi, (viia--3p+) periphrastic--katabaru,nw (+vpppnm-p) 1X, to weigh down, to burden, to overload, idiom for very sleepy--kai, (ch)—ouv (qn)-- oi=da (vila--3p) they had not known--ti,j (aptan-s) what, which--avpokri,nomai (vsao--3p) to respond--     auvto,j (npdm3s) to Jesus}
14:41 And He came the third time, and said to them, "Keep on sleeping the rest of the night and keep on resting! It is enough; the hour has come; behold, the Son of Man is being betrayed into the hands of sinners.  {kai, (cc)--e;rcomai (vipn--3s) He came, He returned—to, tri,toj (apoan-s) the third--kai, (cc)-- le,gw (vipa--3s) He says--auvto,j (npdm3p) to the three--kaqeu,dw (vmpa--2p!vipa--2p) sleep!, or are you asleep?--to` loipo,j (ap-an-s) that which remains, the rest--kai, (cc)--avnapau,w (vmpm--2p!vipm--2p) 12X, to leave off or cease from something, in the middle, to rest onself--avpe,cw (vipa--3s) used in a number of ways, but lit. to have from, to receive--e;rcomai (viaa--3s) it has come--h` w[ra (n-nf-s) the hour, the critical time--ivdou, (qs) look, behold--paradi,dwmi (vipp--3s) being handed over, being betrayed--o` ui`o,j (n-nm-s)--o` a;nqrwpoj (n-gm-s)—eivj (pa)--h` cei,r (n-af-p) the hands--o` a`martwlo,j (ap-gm-p) the sinners}
Exposition vs. 39-41

1. Having provided the three apostles with a rebuke for their inability to stay awake, watch, and pray with Jesus, Jesus departs their immediate presence and returns to the previous place He had been praying.

2. There is no indication as to exactly how long Jesus remained with the three apostles after His first prayer session, but it would seem likely that He stayed long enough to make sure they were fully awake.

3. Although the reader is not told in any of the accounts exactly how long Jesus prayed, the first rebuke suggested that His first prayer session lasted about an hour.  Matt. 26:40; Mk. 14:37

4. Mark’s account is somewhat more abbreviated than that of Matthew (as it normally is), who actually records the content of Jesus’ second prayer.  Matt. 26:42 

5. Mark does not feel the need to record the details of the second prayer, but summarizes it in verse 39 as being identical to the first prayer.

6. That should not be taken to mean that Jesus prayed the exact same words on both occasions, but should be understood to mean that the content was identical; Matthew’s account indicates that the wording was very similar, but not identical.  Matt. 26:39,42

7. The content during the three sessions of prayer included recognition of God’s omnipotent ability to accomplish His goals, a request that the cup or hour would pass Him by and a humble willingness to acquiesce to God’s revealed will.

8. If one believed that the apostles were there for help or encouragement, it is already evident that they were not; additionally, the fact that Jesus withdrew from them to pray indicates that He knew He must face this test alone.

9. The reader is never told if the two subsequent prayer sessions were similar in length to the first one, but the implication seems to be that enough time passed for these men to fall asleep again.

10. Having received the strong verbal rebuke, it is relatively unlikely that they would have immediately fallen asleep again.

11. Additionally, the adverb pa,lin (palin—again) is used in verse 39 to indicate that the prayer was very similar in content, and likely very similar in length to the first prayer.

12. If His second prayer session took approximately the same amount of time that His first one did, roughly another hour has passed.

13. Matthew indicates that the content of the second prayer was similar, but His emphasis had shifted at least slightly to include the recognition that the cup was not going to pass away.  Matt. 26:42

14. This is communicated by the use of the first class condition, which is presumed to be true; thus, Jesus now communicated His assumption that the cup would not pass Him by unless He drank it.

15. This is an important principle with regard to the matter of testing and prayer; prayer had brought Jesus a measure of orientation and acceptance of God’s will, but had not removed the test.

16. The correct attitude toward prayer has been expressed by C.S. Lewis, as he stated, “I pray because I can't help myself. I pray because I'm helpless. I pray because the need flows out of me all the time, waking and sleeping. It doesn't change God, it changes me.”
17. It is evident that the prayers of Jesus Christ do not change the directive will of God regarding the cross; what His prayers did change was His own desire to avoid the cross.

18. As Jesus conversed with His Father, He would bring the doctrine in His soul to bear on the matter of His test; He likely prayed about the passages that foretold His suffering and fully related them to His current situation.

19. This is not to say that Jesus did not already recognize these truths, or that He was not oriented to His place in the plan; it is to say that the detached manner in which Jesus had spoken about the cross was no longer possible at this point.

20. The mounting physical and spiritual pressure had now reached the maximum level, which tested every bit of doctrine and resolve that the man Jesus possessed.

21. It is somewhat easier to speak of testing, suffering, and pain when it is not on the immediate horizon; it is quite another matter when all those things arrive on one’s doorstep.

22. Verse 40 begins with the same adverb pa,lin (palin—again), which is used to indicate that Jesus found Peter, James, and John in the exact same condition that He had found them on the first occasion.

23. If Jesus had been shocked by the fact that they had fallen asleep during His first prayer session, He would have hardly been shocked to find them in that same state again.

24. Mark adds a description of their condition by means of the periphrastic construction, which employs the imperfect indicative of the verb eivmi, (eimi—be, were) with the passive participle of the verb katabaru,nw (katabaruno--burdened).

25. This could could be expressed by a single verb, but adds some force to the statement by using more words than are necessary.

26. It is from Luke’s account that we find that the primary reason they were so tired (apart from a meal, a long day, and the fact that it is now about 1-2 AM) was that they were pretty depressed.  Lk. 22:45

27. Mark alone records the fact that the disciples did not know how to respond, which implies that Jesus had awakened them again, and likely asked for an explanation of their behavior.
28. They were at a loss as to how to respond to His request; they could not offer excuses for their behavior, or offer any explanation for violating His commands to remain awake and to pray.
29. While it is not recorded, it is implied that between the end of verse 40 and the beginning of verse 41 that Jesus had once again gone beyond the three apostles, and had engaged in another period of prayer; however, Matthew makes that fact explicit.  Matt. 26:44
30. Mark records that fact that Jesus returned to the three men the third time, and from His words the reader finds out that these men had fallen asleep again.
31. Matthew makes it plain that the content of the three prayer sessions was the same, so one would rightly conclude that each took approximately the same amount of time.

32. Jesus was gone long enough for these three men to feel the sting of the two separate rebukes, feel whatever shame or embarrassment they experienced, and gradually drift back to sleep; thus, it is likely that it is now 2-3 AM.

33. The content of what Jesus Christ said to the apostles in the rest of verse 42 is not easy to follow as a connected series of statements.

34. The first issue is that the first two verbs kaqeu,dw (katheudo—sleep) and avnapau,w (anapauo—to stop working, to rest) have the same form in both the indicative and imperative mood.

35. Thus, the first part of Jesus statement may be viewed as a question (are you sleeping and resting?) or as a command (go ahead, keep on sleeping and resting).

36. In either case, the force of this is another serious rebuke directed at the three apostles, who were ostensibly Jesus’ most loyal followers.

37. Given that the verb to sleep is followed by the adjective loipo,j (loipos—the remainder, what is left over), it makes the most sense to see this as a sarcastic command for these three men to do as they had been doing.

38. Although several other suggestions have been advanced to explain this use of loipo,j (loipos), they are not contextually sound, and often involve creative translations of this adjective.

39. The next word in the Greek is actually the verb avpe,cw (apecho), which forms a single-word sentence, the meaning of which is also debated.

a. The root meaning of the compound verb is literally to have from; when it is used of persons, it means to receive back.  Philemon 1:15

b. It is used in contexts of avoiding contact with something or someone, and has the sense of holding oneself away from, abstaining or refraining from something.  Acts 15:29; ITim. 4:3; IPet. 2:11

c. It was used as a commercial technical term for receiving in full what was due, and meant to provide a receipt for a sum paid in full.

40. Based on the final usage above, some have suggested that Jesus is making a reference to Judas, and the fact that he has been paid in full for his services.

41. However, that does not fit the context, and makes the assumption that Judas is the subject, when he has not been mentioned at all (but will be in the next verse).

42. The best understanding of the verb seems to be that the matter is now settled in Jesus’ mind; He has oriented to the will of the Father, put His will aside, and there is no more need for prayer about the matter.

43. This fits very well with the following statement, the hour has come, in which Jesus Christ asserts that the critical time is now upon Him, and there will be no more delay.

44. The sense of all this is that Jesus has concluded His business with the Father, has oriented to His fate, and no longer needs the apostles to stay awake and pray with Him.

45. The next word is designed to get the apostles’ full attention; the interjection ivdou, (idou) is used to prompt one to pay attention, and can simply be translated as look!
46. There is some question as to whether or not Jesus says this because He could see the arrest party approaching (Gundry), but it is very possible that He could have seen or heard the party approaching, since it was fairly large, and carried lanterns and torches.  Jn. 18:3

47. In any case, Jesus Christ makes it plain that the first part of the Passion is now in motion, which involved the betrayal by Judas; the rest of the Passion predictions will follow in short order.  Mk. 9:31, 10:33

48. Jesus had predicted earlier that He would be handed over or betrayed into the hands of men, which is an idiom for coming under one’s authority or control.  Mk. 9:31

49. The final phrase in verse 41 goes somewhat beyond that statement, and uses the adjective a`martwlo,j (hamartolos—sinners) to add a moral element to those that take Him prisoner.

50. The term originally was a reference to those whose behavior or actions did not measure up to standard moral or cultic expectations; thus, one was considered an outsider because of failure to conform to certain standards.

51. It is a fact that Jews often referred to Gentiles as sinners, so some see this as a reference to His final disposition at the hands of the Romans, rather than His arrest and “trial” by the Jews.

52. Gundry suggests that since the Jews used the term of both Gentiles and impious Jews, it was used here deliberately to refer to the religious establishment, which was no better than its Gentile counterparts.

53. In this case, all those involved are classed as sinners, since they do not live up to God’s standards of righteousness, and manifest this by their very treatment of His sinless Son.

14:42 "Get up, let us be going; behold, the one who betrays Me is at hand!"  {evgei,rw (vmpp--2p) rise up!, get up!--a;gw (vspa--1p) hortatory subjunctive, first person imperative--ivdou, (qs) look!-- o` (dnms+) paradi,dwmi (vppanm-s) the one betraying--evgw, (npa-1s) Me--evggi,zw (vira--3s) has drawn near, is at hand}

14:43 Immediately while He was still speaking, Judas, one of the twelve, came up accompanied by a crowd with swords and clubs, who were from the chief priests and the scribes and the elders.  {kai, (cc)--euvqu,j (ab) immediately--e;ti (ab) yet, still--auvto,j (npgm3s) genitive absolute--lale,w (vppagm-s) temporal, while, as he was speaking--paragi,nomai (vipn--3s) to draw near, arrive, to be present--VIou,daj (n-nm-s)--ei-j (apcnm-s)--o` dw,deka (apcgm-p)--kai, (cc) and--meta, (pg) with, accompanying--auvto,j (npgm3s) him, Judas--o;cloj (n-nm-s) a crowd--meta, (pg) with, used of objects as equipment, weapons, etc. carrying, armed with--ma,caira (n-gf-p) a short sword or dagger--kai, (cc)-- xu,lon (n-gn-p) lit. woods, objects made of wood, clubs--para, (pg) alongside, from--o` avrciereu,j       {gm-p) the high priests--kai, (cc)—to, grammateu,j (n-gm-p) the scribes or lawyers--kai, (cc)--o` presbu,teroj (ap-gm-p) the elders}

Exposition vs. 42-43

1. Jesus now issues two commands to the weary apostles, the first being a command to get off the ground where they had been sleeping, and to stand up.

2. The second is actually a hortatory subjunctive, which has the force of a first person command; this form is used since there is no first person imperative in the Greek language.

3. As some have noticed, the call to get up and go might sound like a call to flee in another context, but that is obviously not the force of it here.

4. Jesus has finished with His prayers to the Father, has come to grips with the fact that it is the will of God for Him to drink the cup of sufferings, and now moves forth boldly to confront His fate.

5. This is the last real action He will have to take, since He will become the prisoner of the political and religious establishment and will accept His fate as a passive victim.  Isa. 53:7

6. He informs the three apostles that the prophesied betrayal is now going to take place; while Jesus has given them every opportunity to recognize that Judas would be the betrayer, they still do not seem to have grasped that fact.

7. While the reader is not given the exact places or spatial relationship between the three groups, it would make the most sense for Jesus and the three apostles to move back toward the other eight, who were somewhat closer to the entrance into the garden.

8. It is quite possible that as Jesus and the other three were approaching the eight from one direction, Judas and those accompanying him were approaching from the other.

9. All three synoptic accounts record the fact that as Jesus aroused the three apostles and began to move toward the other apostles (and the arrest party) the other apostles could hear what He said.

10. The perfect tense of the verb evggi,zw (engizo—draw near, approach) indicates that Judas, who was leading the arrest party, was in very close proximity to the garden.

11. The fact that Jesus was immediately aware of the situation shows that He is no passive victim in these events, but demonstrates His foreknowledge and that none of Judas’ actions, or these events took Him by surprise.

12. While the reader has not seen the adverb euvqu,j (euthus—immediately) recently in the text, it is a favorite word of Mark’s, and indicates that there was not much of a time lapse between the command to the three apostles and the actual arrival of the arrest party.

13. While some interpreters have jumped to the conclusion that Jesus spent every Passover in the garden, that view is a misunderstanding of the two disparate statements of Luke and John.  Lk. 22:39; Jn. 18:2

14. Luke’s statement should not be understood to mean anything more than the fact that Jesus’ custom that week had been to leave Jerusalem at night and traverse the Mount of Olives on His way to Bethany; that verse does not even mention the garden.

15. John’s statement would seem to relate to times previous to the final week, since there is no record that Jesus and the apostles resorted to the garden before Thursday night of the Passion Week.

16. However, over the course of the previous three years, Jesus had apparently used the garden as a place to meet with the apostles privately.

17. Once again, Mark emphasizes the fact that Jesus had selected Judas as one of the twelve apostles, but this is not necessary for the reader to identify him.

18. This purpose of this statement is to denote the fact that he occupied an important place among Jesus and the others, which also resulted in his very close association with Jesus for the past three years.

19. Judas was a man that had been given a place of great opportunity and great privileges, but he would trade all that for thirty pieces of silver; this not only demonstrates his complete lack of loyalty, but also the depths of his depravity.

20. The verb paragi,nomai (paraginomai) literally means to become alongside, to be present with, and is used of those arriving in a particular place.  Matt. 2:1

21. Since Judas is the subject of this verb, it indicates that he did not attempt to conceal his approach; from what happens next, it becomes apparent that Judas makes no attempt to hide himself or his intentions.

22. He leads the party to the garden, and marches directly up to Jesus in order to provide the sign that had been agreed upon previously.  Matt. 26:48; Mk. 14:44

23. The fact that the composition of the arresting party is provided makes clear that this was not some vigilante mob (a self-appointed group that suppresses or punishes crime), but a group with official, religious and civil sanction.

24. Although Mark does not go into specifics about the arresting party, he does make it very clear that they had been sent from (and with the authority of) the religious authorities in Israel.

25. The use of the preposition para. (para—alongside, with, from) denotes that this group was comprised of representatives or envoys of each the groups mentioned; however, it does not demand that any of the chief priests were present in the band.

26. The three synoptic accounts would only tend to suggest that the arrest party was comprised of those that were in, or associated with, the Temple police; John’s account would seem to indicate that Roman soldiers were present as well.  Jn. 18:3,12

27. However, it is clear that the New American Standard and other versions supply the word Roman, which is not in the original text; this certainly allows for the fact that there were no Romans in the arrest party.

28. The Greek term spei/ra (speira—cohort) was a Roman military technical term for the tenth part of a legion, normally consisting of about 600 troops.

29. However, the terms were not necessarily technical at this time in history (i.e. only referring to Roman forces), as seen in the fact that military terms were applied to the Temple force.  Lk. 22:4,52

30. Schurer has indicated that by this time the Jewish Temple authorities had a rather substantial force, which was organized in a military fashion, and had officers that used military titles under a           strathgo,j (strategos), which normally refers to a military leader.

31. However, the term must be evaluated in the context in which one finds it, since it was used of Roman leaders (Acts 16:20,22), and was clearly used of the commander of the Temple forces.  Lk. 22:4; Acts 4:1, 5:24-26

32. From what transpires, it would seem unlikely that there were Romans present at the arrest (there was most certainly not a force of 600 soldiers); nevertheless, even if there were, the emphasis of the New Testament authors is on the Jewish responsibility (and their guilt) in all this.

33. First, there is no real reason for Roman involvement at this point; secondly, the first sign of violence by Peter would have likely resulted in immediate and brutal Roman retaliation that might well have left the entire party wounded or dead.  Lk. 22:49-50

34. Lastly, it is generally agreed that if the Romans had been involved in the arrest, Jesus would have been taken to a Roman prison, which He was not; rather, He was delivered immediately to the Jewish religious leaders.  Matt. 26:57; Mk. 14:53; Lk. 22:54; Jn. 18:12-13

35. Nevertheless, even without any Roman involvement, the sizeable crowd (only Matthew indicates that it was a large crowd) arrives, and it would appear that they were prepared for violence.

36. As Lane has observed, one should not overestimate the size of the arrest party, since a large group was not necessary or practical; these men wanted to avoid any kind of tumult.

37. Another reason for not overestimating the size of the arrest party is the time is so late at night (actually early in the morning) that most everyone was sleeping.

38. Their arms (swords, staffs, and lances) are all mentioned in Jewish literature, and the clubs used by the Temple police are referenced in the Talmud; Josephus mentions that Pilate used clubs to effectively quell a riot.  Wars of the Jews 2:176-177

14:44 Now he who was betraying Him had given them a signal, saying, "Whomever I kiss, He is the one; seize Him and lead Him away under guard."  {de, (cs)--o` (dnms+) paradi,dwmi (vppanm-s) the one betraying--auvto,j (npam3s) HIm, Jesus--di,dwmi (vila--3s) pluperfect, had given-- su,sshmon (n-an-s) 1X, a signal or sign, previously arranged--auvto,j (npdm3p) to them, the arrest party--le,gw (vppanm-s) has the force of an aorist, since it had been previously given--o[j (apram-s+) with an, indefinite, whoever--a;n (qv)--file,w (vsaa--1s) lit. to be a friend, the outward expression of friendship, a kiss --auvto,j (npnm3s) he, he himself--eivmi, (vipa--3s)--krate,w (vmaa--2p) to take with the hand, to use one’s power, to seize--auvto,j (npam3s) Him--kai, (cc)--avpa,gw (vmpa--2p) 15X, to lead away, to move along in the legal process-avsfalw/j (ab) 3X, securely, under guard}

14:45 After coming, Judas immediately went to Him, saying, "Rabbi!" and kissed Him.  {kai, (cc) not translated--e;rcomai (vpaanm-s) having come--euvqu,j (ab) immediately--prose,rcomai (vpaanm-s) having come toward, having approached--auvto,j (npdm3s) to Him, Jesus--le,gw (vipa--3s) he says--r`abbi, (n-vm-s) rabbi--kai, (cc)--katafile,w (viaa--3s) 6X, to express affection when greeting or departing, to kiss--auvto,j (npam3s) Him}

14:46 They laid hands on Him and seized Him.  {de, (ch) now, then, not translated--o` (dnmp) they--evpiba,llw (viaa--3p) lit. to cast upon, to lay on--h` cei,r (n-af-p) the hands--auvto,j (npdm3s) their--kai, (cc)--krate,w (viaa--3p) seized--auvto,j (npam3s) Him}

Exposition vs. 44-46

1. Although the New American Standard does not make it plain, the information contained in verse 44 is parenthetical, and should be recognized as such.

2. In order to get a feel for the exact chain of events, one must carefully consider the four accounts, and when they are combined, the order of events becomes clear.

3. After Jesus returned to the three sleeping apostles the final time, he informs them that it is time to go (Matt. 26:46; Mk. 14:42), and they move back toward the other eight apostles.

4. As they join up with the others, Judas and the arrest party arrives, with a prearranged signal or sign that would allow the armed guards to know exactly which man they were seeking.

5. It might seem a little strange that with the notoriety of Jesus Christ, and given the fact that He had been exceedingly visible within the Temple during the last week, that the arrest party would have any trouble in identifying Him.

6. However, the garden would be dark, and Jesus would just be one of a number of Galilean visitors that might potentially be there.

7. At the first sight of Jesus, both Matthew and Mark indicate that Judas moved forward from the arrest party and provided the sign that identified Jesus Christ to those that had come for Him.  Matt. 26:49; Mk. 14:45

8. It would seem that just before Judas offers his kiss of betrayal that Jesus questioned him as to the propriety of his actions.  Lk. 22:48

9. Judas then gives Jesus the kiss of betrayal, and Jesus Christ immediately responds with a command to continue the task for which he had come.  Matt. 26:50

10. Jesus then moves past Judas to confront the armed band, and questions them as to whom they are seeking.  Jn. 18:4

11. The differences in the accounts are readily understood; the Synoptics focus on the betrayal of Judas, while John focuses on the reality that Jesus Christ was still the master of the situation.

12. Jesus Christ then challenges whoever was actually in charge by acknowledging that they had the man they had come to arrest; thus, it was only appropriate to let the others go.  Jn. 18:8-9

13. As the other apostles realize what is happening, they ask Jesus about the matter of armed resistance (Lk. 22:49), and one of them (Peter) immediately springs into action.  Matt. 26:51; Mk. 14:47; Lk. 22:50; Jn. 18:10

14. It is at this point in the accounts that Matthew and Mark stop referring to Judas by name and simply refer to him as the betrayer.
15. It is obvious that the Jews had trouble attempting to arrest Jesus on previous occasions, and it is likely that they raised the discussion of a sign and not Judas.

16. This might well be necessary since there is pretty good evidence that Jesus and His group may not have been the only pilgrims sojourning in Gethsemane that night; thus, the potential for confusion was significant and real.

17. It was common in the world at that time for those that were close to someone to greet them with a kiss on the cheek; it was also a common form of greeting between a teacher and his disciples.

18. Judas chose to pick this form of affectionate greeting in order to mask his true intentions and feelings about Jesus; he chose something that indicated friendship and regard in order to avoid arousing suspicion, and any opposition from those present.

19. This was hypocrisy of the highest order, and some have observed that those engaged in various types of treachery have often exhibited similar types of behavior.

20. It is almost as though the betrayer cannot come to grips psychologically or emotionally with exactly what he is doing; this has the effect of putting a different face (at least publicly) on the reality of the betrayal (about which he may be in denial).

21. Of course Jesus knew exactly what was happening, but Judas believed that he was playing his part in a way that did not betray his true intentions.

22. Some interpreters have sought to make a distinction between the use of the verb file,w (phileo—love, kiss) in verse 44, and the compound katafile,w (kataphileo—kiss) in verse 45; they want to interpret the second verb as a prolonged or fervent embrace, but there is no evidence in this context that Judas’ kiss was fervent or excessive.

23. Here one finds the greatest betrayal of the canons of friendship that has ever occurred; the lack of basic morality is seen in this sinister kiss of death.  Prov. 27:6

24. The believer must learn from this, since he will share at some level in the sufferings of Christ; those that have evil hearts and are influenced by Satan will often show no courtesy, no integrity, and no real regard for matters of loyalty and trust.

25. It is not clear whether or not Judas expected any resistance or violence, but it would seem that he did since he instructs those in the party to immediately get Jesus under their physical control and remove Him from the area.

26. The use of the adverb avsfalw/j (asphalos) at the end of verse 44 denotes that which is certain or sure; when it is used of those in custody, it has the idea of securely, or under close guard.  Acts 16:23

27. Verses 45 and 46 record the historical fact that all the plans that had been made were executed, and executed without a hitch, that is until Peter determines to take matters into his own hands in the verse that follows.

28. Only Matthew records the fact that Jesus made a second statement to Judas, which included a term e`tai/roj (hetairos—companion, associate, “pal”, “buddy”) designed to offer a rebuke, and a question about Judas’ true intentions for being there.  Matt. 26:50
14:47 But one of those who stood by drew his sword, and struck the slave of the high priest and cut off his ear.  {de, (ch)--ei-j (apcnm-s)--ti.j (a-inm-s) some versions have this indef. prnoun in brackets to indicate its uncertainty--o` (dgmp+) pari,sthmi (vpragm-p) the ones standing alongside--spa,w (vpamnm-s) 2X, to exert force to pull or drag something, having drawn--h` ma,caira (n-af-s) a relatively short sword or dagger--pai,w (viaa--3s) 5X, to hit, to contact violently, to strike--o` dou/loj (n-am-s) bondservant, slave--o` avrciereu,j (n-gm-s) gen. of ownership--kai, (ch)--avfaire,w (viaa--3s) 10X, to remove something by force, to detach or cut off--auvto,j (npgm3s) him, the slave—to, wvta,rion (n-an-s) 3X, only used in context of this event}

Exposition vs. 47

1. All four accounts contain this incident, during which Peter slashes off the outer ear of the High Priest.

2. Interestingly enough, none of the Synoptic Gospels identifies the person involved in this incident (Matt. 26:51; Mk. 14:47; Lk. 22:50); only John records the fact that it was Peter that initiated the violence.  Jn. 18:10

3. Luke does record the fact that once the apostles saw what was happening, they asked Jesus if it was the appropriate time to resist with violence.  Lk. 22:49

4. That is not surprising in light of the fact that Jesus had given them some surprising new commands, which were in somewhat in opposition to what He had previously told them.  Lk. 22:35-36

5. Jesus reminded them of their earlier evangelistic ministry in Galilee, which was by its very nature limited in time and scope, and was carried out under the direct supervision of Jesus.

6. When these men were questioned about the fact that their lack of provision, they all admitted that in spite of that they did not need anything they were not provided.

7. However, that is all about to change, since Jesus is no longer seen as the popular teacher and healer from a small town in Galilee; rather, Jesus will be declared a terrorist, an insurrectionist, an enemy of the state, and a blasphemer that is worthy of death.

8. This reality will certainly change the overt niche of the apostles, who will shortly become enemies of the state as well.

9. Although they had always relied on Jesus for direction and protection, that is all about to change quickly and dramatically.

10. That change is emphasized by the use of the strong adversative conjunction avlla, (alla—but) and the adverb of time nu/n (nun—now); those earlier, happier days will be replaced with days of pressures and persecutions.
11. Anyone that might suggest that Jesus was encouraging the apostles to arm themselves and engage in political resistance have missed the point of His commands.  Lk. 22:36

12. Following the remarks, the apostles noted that they already had two swords available; however, Jesus is not advocating armed resistance, and simply puts an end to the discussion since He recognized that they had not understood His intentions.  Lk. 22:38

13.  The apostles are still very much thinking it terms of an immediate inauguration of the Kingdom, and demonstrate that they are willing to take up arms in support of Jesus’ ascension to the throne.

14. Observations on Jesus’ statement about the change in situation that demanded the apostles to make financial and physical provisions for themselves.

a. Jesus is not indicating that God will not provide their living grace as He had previously; however that situation was limited in time and scope, and now Jesus is discussing the rest of their lives, not some brief tour.

b. These commands about moneybags and provisions are designed to let the apostles know that they will now have more responsibilities for their own care.  

c. In that regard, the believer must be clear on the matter that while God is the ultimate source of his provision and protection, the believer has obligations of his own.

d. While Jesus had encouraged believers to rely on God, and trust Him for their living grace (Matt.6:25-34), other portions of His Word demonstrate that believers must be shrewd while they are in the Devil’s world.  Matt. 10:16

e. There are many verses that indicate that God does not expect the believer to faith rest his living grace apart from appropriate diligence.  Prov. 6:6-11, 10:4, 13:4, 20:4, 21:5; IIThess. 3:6ff

f. In regard to the command to sell one’s outer garment and purchase a sword, Marshall has observed that “A garment for wear at night was an utter necessity; to give it up for a sword implies that dire circumstances are at hand.”

g. While this may sound like a contradiction of Jesus’ earlier teachings about non-violence, it is not.  Lk. 6:29

h. That context deals with the matter of a personal insult (a slap on the cheek) and not with the matter of self-defense when one’s life is threatened.

i. In matters of a personal nature, in which the life of the believer is not threatened, the believer is to accept the insults and abuses of others as part of the sufferings of Christ.  IPet. 2:21-23

j. However, the Bible is not opposed to the matter of self-defense when it comes to the criminal element, since one cannot grow spiritually and glorify God if he is dead.  Ex. 22:2-3; Neh. 4:8-14; Esther 8:11

k. However, this new state of affairs, which Jesus addresses, does not form a sufficient basis (as suggested by France) for saying that Jesus was linked with a force of Zealot insurrectionists.

15. Although all three synoptic accounts indicate only a general identification of the individual, Mark’s account is unusual in that he does not identify the swordsman as one of Jesus disciples.
16. In fact, Mark’s identification is so vague as to stand out from the other two synoptic accounts, which both indicate that it was a companion of Jesus.  Matt. 26:51 one with Jesus; Lk. 22:49-50 one of those around Him

17. The verb Mark uses is pari,sthmi (paristemi—standing alongside, standing by), which he never uses of those intimately connected with Jesus.  Mk. 14:69,70, 15:35,39
a. This has caused some to suggest that there were others present, and some Galileans there for the feast got involved in the arrest.
b. However, that is very speculative, since the earlier prayers were private and there is no indication that anyone other than the eleven apostles were with Jesus.
c. Additionally, it posits something not in evidence, and would make the account of John ludicrous, since he clearly identifies Peter as the culprit.
18. If Peter is still alive in Rome at this time, it makes some sense for Mark to omit the name of the offender; Christians were already being accused of rebellion against political authority (IPet. 2:12-15), and this account may be misunderstood to mean that Peter advocated a militant approach toward the government.
19. Since John’s account is recorded much later (c. 95 AD), there was no real reason to protect the privacy of Peter since Rome had formally been persecuting Christians for decades.
20. Although the verb pari,sthmi (paristemi—stand by, stand alongside) is a perfect participle, there is nothing theologically significant about that; however, it does indicate that Peter had maintained his position next to Jesus.
21. When the apostles see what is happening, they ask about the propriety of using the sword to defend Jesus; however, it is clear that Peter does not wait for an answer.
22. All four accounts agree on the fact that the man Peter struck was the slave of the high priest, which has prompted some to suggest that there is some theological significance to this.

23. It is true that the servant of the High Priest represented the High Priest, and this may very well indicate that he was in charge of the arrest party.

24. They surmise that it was a deliberate insult to cut off his ear, since the slave represented his master; thus, they suggest that it was a symbol for the fact that Caiaphas was not fit to hold office.

25. However, while the High Priest would have been disqualified by having his ear cut off, to make this incident some reasoned, contemptuous insult is attributing more to Peter than any of the authors even suggest.

26. Additionally, there is no real evidence that Mark saw anything of a symbolic nature in this action, and the real problem is that this does not happen to the High Priest.

27. Additionally, Jesus did not see this as anything other than the armed assault on a legitimate representative of the religious establishment, and immediately demonstrated His disapproval of this type of conduct.  Lk. 22:51; Matt. 26:52

28. His rebuke included the teaching that those who take up the sword shall perish by the sword; this should be understood to mean that those that seek to live outside the law and rely on violence to accomplish their ends will find that capital punishment will be their fate.

a. The first use of the term sword refers to the fact that criminals rely on violence in their attempts to exploit their fellow man.

b. The second use of the term sword should be understood to refer to the ECC, and the justice that the state can inflict on the criminal element.  Rom. 13:4

29. Jesus manifested His rejection of this action not only by the verbal rebuke, but also by immediately healing the slave of his injury.  Lk. 22:51

30. Only Luke and John indicate that it was the right ear that was removed; however, there is no significance in this other than the fact that the blow was struck at his head.  Lk. 22:50; Jn. 18:10
31. Both Mark and Luke note that it was the slave of the high priest, but John alone gives the man's name; this is consistent with John's style to provide specific names, places, times, etc.

32. Additionally, John was on familiar terms with the High Priest, and he pretty obviously knew this trusted servant before this all occurred.  Jn. 18:16

33. It might indicate that Peter was left-handed, but given the circumstances and the flickering lights on a dark night, it most likely means that Peter aimed for his head or neck and simply, but not surprisingly (he is a fisherman, not a soldier), missed his mark.

34. In making this foolish attempt at resistance, Peter has placed the entire band of apostles in danger; the well-armed crowd might have taken this affront as a reason to destroy them on the spot (for which they could later claim self-defense).

35. Additionally, Peter was in the process of hindering God’s directive will for Jesus, and once again acted as the unwitting agent of Satan.  Mk. 8:33

36. Although one cannot argue that Peter’s actions showed some measure of boldness, courage, and initiative, it was likely born out of his desire to demonstrate that Jesus had been wrong about him earlier in the evening.

37. Peter had sworn his undying loyalty to Jesus (willing to die for Him, or so he said), and had most recently failed in the command to watch and pray; this incident now gives him a chance to make up for those failings and demonstrate the truth of his assertions.

38. Unfortunately, his actions accomplish none of that; he is hindering God’s plan and is no doubt acting out of fellowship.

39. While there is a time and place for defending one’s spiritual leader (indeed, believers ought to be highly offended when their leader is attacked), they must also learn to faith rest the matter, and not resort to STA activity to “defend the truth” against those that choose to attack the representatives of the truth.

14:48 And Jesus said to them, "Have you come out with swords and clubs to arrest Me, as you would against a robber?  {kai, (ch)--avpokri,nomai (vpaonm-s)--o` VIhsou/j (n-nm-s)--ei=pon (viaa--3s)  --auvto,j (npdm3p) the arrest party--w`j (cs) like, as--evpi, (pa) used with accusative to denote direction, to, toward--lh|sth,j (n-am-s) 15X, a robber, a highwayman, violent thief--evxe,rcomai (viaa--2p) to come out--meta, (pg) armed with--ma,caira (n-gf-p) swords, daggers--kai, (cc)--xu,lon (n-gn-p) woods, clubs  --sullamba,nw (vnaa) purpose infin. lit. to take with, to seize, grasp, apprehend, arrest--evgw, (npa-1s) Me}

14:49 "Every day I was with you in the temple teaching, and you did not seize Me; but this has taken place to fulfill the Scriptures."  {kata, (pa)--h`me,ra (n-af-s) according to a day, every day--eivmi, (viim--1s+) periphrastic--pro,j (pa) to, toward, right before you--su, (npa-2p) you all—evn (pd)—to, i`ero,j (ap-dn-s) hieron is neuter form, in the Temple--dida,skw (+vppanm1s) teaching--kai, (ch)—ouv (qn) not--krate,w (viaa--2p) to lay hands on, seize, arrest--evgw, (npa-1s) Me--avlla, (ch) but—supply this is happening--i[na (ch) purpose--plhro,w (vsap--3p) might be filled, fulfilled--h` grafh, (n-nf-p) the writings, the Scriptures}

Exposition vs. 48-49

1. As is typical, Mark’s account is the most brief, and he omits information that is recorded by Matthew, Luke, and John.  Matt. 26:52-54; Lk. 22:51; Jn. 18:11

2. When one combines the accounts, it is clear that Jesus first commanded His men not to continue this line of action, and then tells them to put the sword away.

3. Jesus then offers the axiomatic statement regarding the manner in which criminals conduct themselves and what they can expect from the state.

4. Only Luke records the fact that at some point in the proceedings, (perhaps while He was still speaking), Jesus Christ then heals the wounded ear, restoring it to its previous condition.  Lk. 22:51

5. Jesus would then appear to ask about the propriety of not drinking the cup; He goes on to indicate that He had sufficient resources to deal with this situation if He desired to do so.

6. It is at this point that Mark records Jesus response, which is designed to denigrate these men and the manner in which they are conducting themselves.

7. The fact that this was handled in such a military fashion has as much to do with the response of armed resistance as Peter’s impetuous nature.

8. His question focuses on the fact that the term lh|sth,j (lestes—robber) is a pejorative term that no one was likely to apply to himself; the implication is that Jesus Christ was clearly not someone of that ilk.
9. The term means one that employed force in his criminal attempts to exploit others; it is to be distinguished from kle,pthj (kleptes), which refers to one that steals secretly by stealth.
10. It is clear that Jesus Christ had never manifested any tendency toward violent behavior in order to exploit others; in fact, His entire ministry was peaceful, honorable, and respectful of others.
11. Although Josephus (and some later authors) use the term lh|sth,j (lestes—robber) to refer to the Zealot movement, and other movements that were willing to use violence, it should likely be taken in the normal sense of robber in this context.
12. The irony is that from the time of His arrest, Jesus Christ will be treated as a criminal, and will finally wind up between two of these criminals.  Mk. 15:27
13. Jesus chides these men for their weaponry, which is what one would expect if he were attempting to apprehend a violent criminal.
14. Jesus goes on to condemn their actions as being completely unjustifiable in light of the fact that He has never made any attempt to hide His activities from the religious authorities.

15. His statement about being in the Temple on a regular basis has two purposes; the first being that the Temple was the place of their jurisdiction, and they had now exceeded the boundaries of their authority.

16. The second thing that statement does is to point out that His actions in the Temple could be summed up with the word teaching; this strikes pointedly at the fact that they are treating Him as a criminal, and not the rabbi He actually is.

17. There was nothing in the teaching or in the actions of Jesus in the Temple that would have suggested that He was a violent criminal and should be treated as such.

18. It is interesting that Jesus points out to them that they could have more easily seized Him in the Temple; the implication is that they did not seize Him because the timing was not right from the divine perspective.

19. Other passages indicate that they not only wanted to seize Jesus on multiple occasions, they desired to murder Him; the fact is that God frustrated their efforts by a number of means.  Jn. 5:18, 7:1,30-32,44-46, 8:59, 10:31-39

20. However, the reader knows that part of their problems stemmed from their own cowardice, since they recognized Jesus’ popularity and were afraid of the response of the crowds.  Mk. 14:1-2

21. However, now in the absence of the crowds, and under the cover of darkness they had sent out an armed party as if Jesus were really dangerous.

22. Jesus was dangerous spiritually to these men, but they knew that He was not a threat in terms of criminal activity of violence.

23. Thus, their entire approach to this is very inconsistent, and contradicts the known facts of the matter; however, their desire to work under the cover of darkness is consistent with the spiritual darkness in which they live and operate.  Jn. 3:19-21

24. Although Jesus points out these facts, it is evident that He did not expect them to listen to the truth and admit that this was all so dishonorable; rather, He continues to provide a witness to the truth.

25. The final comment lacks a main clause, but most versions recognize this and supply something like this is happening, or this has happened…
26. Although Mark does not provide any specific scriptural basis for Jesus’ comment, Luke had previously mentioned the pertinent passage during the discussion about the need for a sword.  Lk. 22:37; Isa. 53:12

27. Luke adds a final comment that is designed to indicate that the apparent success of the religious leaders here is going to be brief, and of very limited duration.  Lk. 22:53

28. Jesus additionally acknowledges that these men are not alone in their cowardly and inconsistent activities; the unseen forces of Satan and the demons are actively working with them to destroy Jesus.  Jn. 13:2,27

14:50 And they all left Him and fled.  {kai, (ch)--avfi,hmi (vpaanm-p) having gone away, having abandoned--auvto,j (npam3s) Him--feu,gw (viaa--3p) to seek safety from danger by fleeing, running away--pa/j (ap-nm-p) all}

14:51 A young man was following Him, wearing nothing but a linen sheet over his naked body; and they seized him.  {kai, (cc) not translated--neani,skoj (n-nm-s) a youth, a relatively young man--ti.j  (a-inm-s) indef. someone, anyone, a certain one--sunakolouqe,w (viia--3s) 3X, to follow with--auvto,j (npdm3s) Him--periba,llw (vprmnm-s) haivng clothed himself, “wearing”--sindw,n (n-af-s) 6X, a linen cloth, a nighshirt--evpi, (pg) used to mark position, on the surface--gumno,j (ap-gn-s) without covering, naked, bare--kai, (cc)--krate,w (vipa--3p) they grab, seize--auvto,j (npam3s) him, the young man}

14:52 But he pulled free of the linen sheet and escaped naked.  {de, (ch)--o` (dnms) the, he--katalei,pw (vpaanm-s) to cause to be left, to leave behind--h` sindw,n (n-af-s) the linen garment--gumno,j (a--nm-s) naked--feu,gw (viaa--3s) he ran for safety}

Exposition vs. 50-52

1. At this point in the narrative the arrest of Jesus is complete; what Mark records here has generated some questions as to why the incident in verses 51-52 is even included.

2. This has led to a number of theories, which are all speculative in nature, and which cannot be proven from the text itself.

a. Some have suggested that this incident is placed here as a form of comic relief (a clown at a funeral), which would seem pretty out of place given the gravity of the situation.

b. Some have suggested that Mark includes this incident because he was writing himself into the story in an anonymous fashion, similar to the way Hitchcock or Tarantino do in their movies.

c. Others believe that it was included because the young man was known to the readers, and he would be able to corroborate Mark’s account.

d. Since some think it is too inconsequential to actually have a factual place in Mark’s account, they then seek to provide a symbolic meaning to the incident.

e. There are a few fringe views that are not widely accepted, and the first involves seeing an allusion to a passage in Amos.  Amos 2:16

f. However, there is nothing in that passage that would remotely relate to Jesus’ arrest, and the use of the term neani,skoj (neaniskos—young man, youth) for the strong of heart would be out of place.
g. Some have suggested that it is reminiscent of the incident in Genesis, where Joseph fled from Potiphar’s wife, leaving his cloak behind.  Gen. 39:12
h. Some have noted the use of the term sindw,n (sindon—linen sheet) is also used for the burial wrapping of Jesus (Mk. 15:46), causing them to believe that this incident is somehow related to the resurrection.
i. They see a link between the young man here, leaving his white garment, and the young man that appears in the tomb, clothed in a white robe.  Mk. 16:5
j. These interpreters go so far as to suggest that the young man represents the disciples, who have been rehabilitated, as seen in the fact he is now wearing a white robe.
k. Another more fanciful suggestion is that the reader should envision the young man as Jesus himself; He has been caught and held fast by those who have come to arrest him, he is put on trial and he is executed by authority of the procurator Pilate.  However, in the end he escaped from the human hands that sought to hold him in capture, in death, and in the tomb.  He only leaves only a burial shroud behind him in the tomb.

3. The literary links between these incidents are not sufficient to warrant such identifications; further, as France notes, the range of competing and conflicting interpretations does not inspire confidence.

4. What can be stated is that this very brief and unexplained appearance does introduce the reader to the fact that there was someone else in the Garden of Gethsemane, who was not one of the eleven remaining apostles.

5. If one were to see this young man representing anything, he would represent the disciples, who all likewise abandoned the scene and fled for their lives.

6. It has become very clear to the apostles that Jesus does not intend to resist arrest, and is content to allow Himself to be taken by those sent to arrest Him.

7. Whatever fears they had on the way to Jerusalem have not been calmed by the events of the last week, and they now know that their fears were very well founded.  Mk. 10:32

8. Mark’s statement here in verse 50 is not so much one of condemnation as it is a simple statement of the facts of the matter.

9. While Luke and John do not mention the fulfillment of Jesus’ earlier citation of the prophecy in Zechariah, Matthew uses almost identical language to describe their abandonment of Jesus and their subsequent flight.  Zech. 13:7; Mk. 14:27

10. The primary difference is in the word order; Matthew uses the more standard Greek sentence structure, which involves the nominative (subject), followed by the aorist participle (having abandoned), the accusative (direct object), and the final verb (they fled).  Matt. 26:56

11. The difference in force is that in Mark’s account, the nominative is placed at the end of the sentence, which provides more of a tone of finality and totality.

12. The verb used to describe their first action in verse 50 is avfi,hmi (aphiemi), which generally means to cause someone or something to experience a separation.
13. While it is used in a number of ways in the New Testament, the context here indicates that it means to leave someone behind; it has the force of abandoning Jesus.
14. Once they began to place some distance between themselves and Jesus, they immediately resorted to flight in order to ensure their own safety.
15. In spite of Jesus’ words to the arresting party (Jn. 18:8-9), the disciples were convinced that they were in grave danger, and literally ran for their lives.
16. In verse 51, we are introduced to the unnamed young man, who is clearly not associated with the eleven apostles; however, he is apparently close enough to Jesus physically to be identified with Him.
17. The Greek noun neani,skoj (neaniskos—young man) originally referred to a man in the prime of life, somewhere between the ages of 24-40.
18. He is further identified by the indefinite pronoun ti.j (tis—someone, a certain one), which suggests that his identity was not actually important to Mark.
19. The use of the verb sunakolouqe,w (sunakoloutheo—following) indicates that he was in the immediate vicinity of Jesus, but the reader is not told how or when he arrived in the garden.
20. In this particular context, it may mean nothing more than the fact that he followed Jesus out of some sense of curiosity; however, it may also mean that he was a sympathizer with Jesus.

21. An important question is where the young man came from in the first place; his attire suggests that this was not something he had planned on doing, but that he did hurriedly, on the spur of the moment.

22. The verb periba,llw (periballo—lit. to cast around) is used regularly of putting on clothing; the middle voice indicates that he had dressed himself in a cloth garment of some sort and was apparently wearing only that.
23. The noun sindw,n (sindon) refers generally to an article made of cloth; it is only used to describe his clothing and the linen with which the body of Jesus was wrapped after His death.  Matt. 27:59
24. The consensus is that this was something on the order of a nightshirt, a loose fitting garment that had been thrown on without much thought.
25. Some have indicated that the fact that the garment was made of linen indicated that the young man was one with some means, since the poorer classes generally had woolen garments; however, the term is not that precise, and there is another family of words that are used to describe more costly linen garments.  Lk. 16:19; Rev. 18:12
26. The next phrase evpi. gumnou (epi gumnou) would tend to indicate that he was completely naked under the garment; still, some suggest that he may have had on a loin cloth, since the term gumno,j (gumnos) can also mean barely clothed or poorly clothed.  Jn. 21:7; James 2:15
27. In any case, this young man gets caught up in the events as they unfold, and is close enough to the arrest party that they grab him at the same time they grab Jesus.
28. The reader is not told why they would seek to arrest this young man with Jesus, since the arrest party is there for Jesus and not for anyone else.
29. However, while Jesus is willing to meet His fate and surrender Himself to the arrest party, the young man is not so inclined; this is seen in the next verse, which is introduced by the mild adversative conjunction.
30. He wriggles free from the garment, suggesting that it was probably somewhat loose fitting, and abandons it to run for his life just as the apostles had.
31. Mark uses the same verb to describe his actions that he had used to describe those of the apostles in verse 50; the verb feu,gw (pheugo—flee) means to seek safety from danger by avoiding it, or running from it.
32. While there are many potential explanations as to the young man's identity, and several explanations about how he came to be in Gethsemane in the first place, none can be proven conclusively.

a. Mark is most often suggested, but other options have included James, John, and even Lazarus.

b. Those that believe it to be Mark have suggested that the Last Supper was at his parents house in Jerusalem, and that he had followed Jesus and the apostles when they left the house.

c. Another suggestion is that Judas originally took the arrest party to the house, since that is where he believed they would find Jesus.

d. Once Mark became aware of this fact (likely being awakened from sleep), he quickly threw on the closest garment and went to warn Jesus.

e. Since Judas knew Mark was a sympathizer, he alerted the Temple police as to his identity, and they sought to arrest him.

f. Others have suggested that this unidentified young man lived in the vicinity of Gethsemane, was awakened by the noise of the arrest party, and had simply come outside to investigate.

33. While these may be possible scenarios, the text is inconclusive, and Mark does not choose to provide any further information to clarify this event.

34. However, the fact that this incident is recorded by Mark does demonstrate certain things about those that followed Jesus, whether they were apostles, those that followed less closely, or even those there by accident.

35. At the critical moment, all abandoned Him, which serves to underscore the complete and utter failure of those who claimed to support Him; they all left Him to face His destiny without any human support.

36. The reader should be prepared for this since Jesus had predicted they would all abandon Him (Mk. 14:27), and none of them offered any support during the critical time when He was wrestling with His fate.  Mk. 14:37-41

37. These are men that had left everything (in their estimation at least) to follow Jesus as disciples; now, this unidentified young man personifies the reality that they are willing to leave everything to avoid following Jesus.  Mk. 10:28

38. The fact that Mark mentions the young man’s nudity twice (Mk. 14:51,52) is designed to emphasize the shame of their actions; nakedness has been seen as something undesirable since the fall, and is something to be avoided.  Gen. 3:10; Rev. 3:17, 16:15

14:53 They led Jesus away to the high priest; and all the chief priests and the elders and the scribes gathered together.  {kai, (cc) not translated--avpa,gw (viaa--3p) 15X, lit. to lead one from one place to another, as a t.t. to conduct a person through the legal process--o` VIhsou/j (n-am-s)--pro,j (pa) to, toward--o` avrciereu,j (n-am-s) the High Priest--kai, (cc)--sune,rcomai (vipn--3p) they were assembled, gathered together--pa/j (a--nm-p)--o` avrciereu,j (n-nm-p) the high priests--kai, (cc)--o` presbu,teroj (ap-nm-p) the elders--kai, (cc)--o` grammateu,j (n-nm-p) scribes, lawyers}

Exposition vs. 53

1. This section of Mark continues the narrative by weaving together two distinct scenes; the first, and most important, is the trial(s) of Jesus, while the second focuses on Peter and his denials of Jesus.

2. Verse 53 introduces the first part of the trial phase, which will be detailed in verses 55-65, while verse 54 introduces Peter, and his record will be continued in verses 66-72.

3. Another reason for juxtaposing these two stories in this fashion is to contrast the actions of Peter and Jesus; one of whom will manage to escape (but without his integrity), and one of whom will go to His death, but with His integrity and mission still intact.

4. Jesus had been warning the apostles for months that things were not going to go well in Jerusalem, and now Jesus is immersed in that conflict; however, He is not in the Temple or some public place, but is taken to the headquarters of the opposition.

5. It is evident from what happened after the second cleansing of the Temple (which likely began with His first cleansing in John 2) that Jesus and the religious leaders have been embroiled in a controversy about the matter of authority.  Mk. 11:27-33

6. Jesus made no secret of His rejection of their authority (just as they really made no secret about rejecting His authority), and took the battle to them on their home turf in the Temple.

7. At that time, it became evident that He claimed authority over the Temple, and provided a parable that depicted them in the character of the hateful and recalcitrant tenants.  Mk. 12:1-12

8. Throughout the rest of the day Wednesday, Jesus confused and confounded the religious leaders at every turn, verbally besting them before the assembled crowds, who actually delighted in the spectacle.  Mk. 12:13-37

9. He closes that day with a verbal barrage of condemnation directed at the religious leadership that ended with a pronouncement of certain and unavoidable judgment.  Matt. 23:1-32, 33-39

10. While the events of the last few days have brought the conflict to a head, Mark had indicated that early on, a decision had been made in Galilee to destroy Him (Mk. 3:6), which was confirmed by Caiaphas following the raising of Lazarus.  Jn. 11:50

11. This was presumably based on the facts that Jesus claimed the authority to forgive sins (Mk. 2:10), His apparent rejection of the social mores of the day by associating with “sinners” (Mk. 2:15-16), His apparent rejection of accepted fasts (Mk. 2:18), and His persistent rejection of the traditions of the elders.  Mk. 2:24, 3:2, 7:1ff.

12. It was one thing for an itinerant, radical rabbi to be attracting followers in Galilee, but with Jesus’ auspicious arrival in Jerusalem, He was now right on their doorstep, and could no longer be avoided or ignored.

13. As France has noted, “Jesus seemed to go out of His way to provoke them by His symbolic actions of riding conspicuously into the city as the leader of a crowd of enthusiastic Galileans and in disrupting the business of the Court of the Gentiles, leading naturally to their challenges about His authority.”

14. However, even with all the controversy and conflict, if these men intended to murder Jesus, they had to have a charge that would warrant the death penalty, and stand up to Roman scrutiny.

15. Apparently, whatever norms and standards they had did not allow them to simply engage a hired killer to do their dirty work for them; the only reason seems to be the fact that they knew they would be implicated, and did not want to risk the wrath of the people.

16. Thus, they found what they perceived to be a legitimate charge (or at least thought they did) in regard to the Temple, which some suggested that Jesus planned on destroying.  Mk. 14:57-59

17. However, with the inconsistent and contradictory testimony, it became clear that any charge about the Temple would be difficult to prove at best.

18. In fact, the claim about authority would be foundational to any ostensible threat against the Temple; while Jesus did not comment on the supposed threat against the Temple, He would answer the question about His identity.  Mk. 14:61-62

19. Thus, the second charge becomes that of blasphemy; this was a charge that the Jews believed would result in a guilty verdict, and a death sentence.  Mk. 14:61

20. His claim to be the Messiah was bad enough, but His more radical claim to be the Son of God was more than enough to warrant the charge of blasphemy.  Jn. 10:31-33; Mk. 14:61-64

21. After relating the account of the young man that fled naked, Mark now returns to the progress of the arrest party, who complete their task by delivering Jesus to their superiors.

22. If one only considered the information in the Synoptic Gospels, he might arrive at the conclusion that the first place Jesus was taken was to the house of Caiaphas.  Mk. 14:53; Matt. 26:57; Lk. 22:54

23. However, John records the fact that the arrest party first took Jesus to the house of Annas, who was the father-in-law of Caiaphas, and a former High Priest.  Jn. 18:13

24. Given that the Synoptic accounts only state that Jesus was taken to the High Priest (without identifying who that was), it would appear that they use the term in its official sense, omit the visit to Annas, and begin the narrative in the house of Caiaphas.

25. While several suggestions have been offered as to why Jesus was taken to Annas first, it is clear that what transpired there was not at all considered to be a formal, legal procedure.

a. Some suggest that Jesus was taken to Annas first out of respect for the fact that he was related to Caiaphas, and the fact that he held the title High Priest for life.

b. Others believe that Annas was still really the power behind the scenes, and that Caiaphas was simply a puppet that simply followed Annas’ lead.

c. This is based on the fact that no less than five of Annas’ sons had occupied the office, and now his son-in-law was the acting High Priest.

26. Annas was a person of enormous power and influence, and many people probably considered him to be the actual high priest; however, his relatives like Caiaphas had held the title since 15 AD, when Annas had been deposed by the procurator Gratus “for imposing and executing capital sentences which had been forbidden by the imperial government.”
27. Although he had been officially removed from office, he remained one of the most influential people in the civil and political realms, aided greatly by the use of his five sons and his son-in-law as puppet High Priests.

28. That is documented by Luke’s account, which records the fact that there were two High Priests at the time John the Baptist began his ministry, which was most likely in 29 AD.  Lk. 3:2

29. Additionally, John writes in such a way as to indicate that he recognized that both men were considered to be the High Priest (or at least used the title).  Jn. 18:19,22,24

30. John’s account indicates that Annas first questioned Jesus about His disciples (likely wanting names, etc.) and the nature of His teaching, which provoked an immediate and direct response from Jesus.  Jn. 18:19-21

31. This inquiry has resulted in a number of discussions and articles regarding the matter of whether or not the Jews were violating the law during what have been called the six trials of Jesus.

a. Only the first three trials were Jewish, with an appearance before Annas at his home (Jn. 18:13,19-23), an appearance before Caiaphas at his home (Jn. 19:24), and the final appearance before the Sanhedrin.  Lk. 22:66-71

b. The second three trials were before Pilate (Lk. 23:1), who then delivered Jesus to Herod Antipas (Lk. 23:6-7), who then returned Jesus to Pilate.  Lk. 23:11

32. It is clear from Jewish literature in the Talmud that if this is to be considered as a capital case (and presuming that all these rules were in effect at the time of Christ), then there were a great number of irregularities with these “trials”.

a. A capital trial could only be held during the day, while civil trials could be held during the day or night.  Sanhedrin. 4:1

b. A capital trial could not be held on a Sabbath or feast day.  Sanhedrin. 4:1

c. No judgment could be rendered in a capital trial on the day of the trial (one could be acquitted, but not condemned).  Sanhedrin. 4:1

d. Any charge of blasphemy requires the use of the divine name.  Sanhedrin. 7:5

e. The trial should not be held in the High priest’s house, but in a gathering room for the council.  Sanhedrin. 11:2

f. Another additional problem is that all capital cases are to begin with a defense of the one charged.  Sanhedrin. 4:1 
g. According to Edersheim, the Sanhedrin did not, and could not, originate charges; it only investigated those brought before it.

33. However, if this was not intended to be a capital trial, but rather an informal examination and attempt to coerce some admission of wrongdoing from Jesus, the previous issues do not actually matter.

34. There is also the additional issue of how far the provisions that were recorded in the Mishnah some 200 years later actually were in force at the time of Jesus’ trial.

35. This must be considered in light of the fact that the destruction of Israel in 70 AD forced a number of changes on the Jewish institutions, and left the Pharisees as the dominant religious force in Israel.

36. While the legalities are still being debated to this very day, it is evident that what was done here was done in disregard of the spirit of most legal systems, was nothing more than an abuse of power, and constituted a gross violation of personal rights and justice.  Lk. 22:63-65
37. Following Annas’ unsuccessful attempt to get Jesus to incriminate Himself or any of His followers, Annas sends Him to Caiaphas.  Jn. 18:24

38. This is where the Synoptic accounts resume the narrative; Jesus is in the house of Caiaphas where the religious leadership was assembled.

39. If one did not know that Jesus was taken to the house of Annas first, and questioned there, he might wonder how the group that is assembled in Mark had the time to come together at what must have been about 3 AM.

40. Since Caiaphas had the authority to convene the Sanhedrin, it is reasonable to conclude that these leaders had been warned to remain on alert, since they would not know precisely when their plan to arrest Jesus might come to fruition.

41. The fact that Mark states that all the religious leaders were gathered together is probably not meant to be understood in a universal sense; it is very likely that certain individuals, who were suspected of being sympathizers with Jesus, would be excluded from these proceedings.  Jn. 7:50; Mk. 15:43

42. This is far more likely a choice representation of the groups mentioned, with the most hostile and vocal present to monitor the proceedings.

43. If there were any sympathetic ears there, there can be little doubt that any voice of support for Jesus (or for due process) would have been overwhelmed by the sheer force of the numbers of those opposed to Him.

44. This assembly consisted of the three main branches of the religious and civil leadership; the chief priests were comprised of those that had held the office of High Priest (many directly related to Annas, the elders were composed of the successful and respected businessmen, who formed the ruling elite of society, and the scribes were the lawyers, who were most often Pharisees.

45. Given that it was Caiaphas that had suggested that they murder Jesus in order to save the nation, it is clear that he is not the impartial head of a body seeking justice; in fact, the council was already largely unified on this matter, and the verdict was really not in doubt.  Jn. 11:49-50,53

46. This is another example of the lengths to which the enemies of the truth will go; these men will violate many moral and legal sensibilities in order to condemn an innocent man.

47. The ability to rationalize this type of activity, and convince themselves that they were actually doing the directive will of God, demonstrates the depths to which these very callous men had sunk.

14:54 Peter had followed Him at a distance, right into the courtyard of the high priest; and he was sitting with the officers and warming himself at the fire.  {kai, (cc) not translated--o` Pe,troj (n-nm-s)--avpo, (pg)--makro,qen (ab^ap-gn-s) adverb, as adjective, from a distance, from farther off--avkolouqe,w (viaa--3s) followed--auvto,j (npdm3s) Him, Jesus--e[wj (pg) as far as--e;sw (ab) an area       inside—eivj (pa) into--h` auvlh, (n-af-s) an open area surrounded by structures, an enclosed area or courtyard--o` avrciereu,j (n-gm-s) genitive of ownership--kai, (cc)--eivmi, (viia--3s+) periphrastic-- sugka,qhmai (+vppnnm-s) 2X, to sit down with someone; only other usage suggests friendly relations-- meta, (pg) with--o` u`phre,thj (n-gm-p) helpers, assistants, Temple police—kai, (cc)--qermai,nw (+vppmnm-s) continued periphrastic; only in middle, to warm oneself--pro,j (pa) toward, at—to. fw/j (n-an-s) lit. the light, by extension that which gives light, a fire, a torch}
Exposition vs. 54

1. All three Synoptic accounts record the fact that Peter alone followed at a distance, only John records the fact that he and Peter followed together.  Jn. 18:15

2. While Jesus is being led to the house of Annas, Peter and John had recovered sufficiently from their fear, and had determined to follow the arrest party to see what would happen.

3. Both men are probably glad to be alive, given Peter’s rash action with the sword, which might have resulted in immediate and deadly retaliation.  

4. While John does not record it, all of the other accounts indicate that Peter and John actually kept a good deal of distance between themselves and the arrest party.

5. This demonstrates that these two were still somewhat fearful of identifying themselves in any way with the prisoner that had just been arrested.

6. What is true in a physical sense of separation is also true at the spiritual level; Peter had disassociated from Jesus at His arrest, and through a series of events will continue to further distance himself from Jesus.

7. Since it is the middle of the night, and all the disciples had scattered, it would seem unlikely that anyone other than Peter or John would have been aware of the fact that they were following at a healthy distance.

8. John provides information that is lacking in the Synoptics, as he explains how both he and Peter came to be admitted to the courtyard of the High Priest.

9. It is clear that both Peter and John had been involved in the fishing business that was presumably operated by John’s father Zebedee.  Mk. 1:20

10. Although not much is revealed about John’s father, it is clear that he ran a business, had servants, and was probably somewhat affluent.

11. Although John offers the bare statement that he was known to the High Priest, he offers nothing that would explain how or why he would be acquainted with Caiaphas.  Jn. 18:15

12. Even if they were affluent, it is clear that the fishing business was located in Galilee, which is not in the vicinity of Jerusalem, where one would presume the High Priest spent his days.

13. There is little doubt that they enter the courtyard while Jesus is taken to Annas; however, only John reveals that it was through his influence that Peter was even admitted to the courtyard in the first place.  Jn. 18:16

14. It is evident from what transpires that Peter was not important enough to be recognized immediately; he was from Galilee, and was really an unknown fisherman.

15. While Peter and John have sought to maintain enough separation between themselves and Jesus to ensure their own safety, they apparently believed that entering the courtyard of the primary enemy of Jesus was safe.

16. While it may be safe to fraternize with the enemies of God, it is not advisable for the believer to associate himself with those that oppose the truth.

17. Since the Synoptic accounts pick up the narrative with the interrogation by Caiaphas, bypassing the previous encounter with Annas, some have wondered why Peter did not have to move when Jesus was sent bound to Caiaphas.  Jn. 18:24

18. The most likely explanation is that the palace of the High Priest was quite large, and would have accommodated more than his family; it would not be unusual for Annas to occupy some area of the compound, since he was still the power behind the scenes, and related to Caiaphas.

19. Thus, there was very likely a common courtyard, which would appear to have been of some size, and which would likely be accessible from several residences.

20. The periphrastic construction he was sitting and warming indicates that Peter had taken a fixed position and remained there until events caused him to rethink his presence in the courtyard.

21. Luke’s account makes it plain that some of the arresting party were the ones that started the fire (indicating that it was cold enough to warrant it), and had sat down in the courtyard.  Lk. 22:55

22. Several interpreters have noted that the word Mark uses here is unusual; the Greek noun fw/j (phos) means light, but many translations have simply translated it as though it were the normal Greek term for fire pu/r (pur).
23. John indicates that they had kindled a charcoal fire, and that Peter was standing with the others in the courtyard warming himself at the fire.  Jn. 18:18
24. At least one interpreter has argued that Mark has some special reason for using the term for light rather than the more normal term for fire is that “Peter is deriving warmth from some kind of light, and the most reasonable assumption (???? reasonable?) seems to be that its source is Jesus…”

25. However, Luke uses both terms, and BDAG notes that the term light can be used by metonymy for that which produces light.  Acts 16:29
26. Therefore, the actual emphasis of Mark is not that this is some special kind of light, but rather that Peter was facing toward the light from the fire, providing the opportunity for anyone present to see him clearly.
27. Given the importance of what was happening that night, it becomes evident that there were many present and moving about, including the Temple police, the representatives sent with them, and the household servants.

28. Given that Peter had just attempted to withstand the arrest party with violence, one wonders why he would choose to insert himself into this situation.

29. The answer is likely found in the fact that Peter still has the idea that he will not fully abandon Jesus, his recent momentary failure notwithstanding.

30. Matthew’s account would seem to indicate that it was Peter’s intention to stay until the matter was resolved as a way of demonstrating his commitment to be loyal to the end.  Matt. 26:58

31. It is also strange that none of the arresting party seemed to have recognized Peter, who had been so actively and notably involved in the scene in Gethsemane.

32. It would seem that the Temple police were quite familiar with Jesus, but did not concern themselves with those that accompanied Him; after all, they had all fled into the night just moments before.

33. Thus, it sems that they would have no reason to suspect that this was one of Jesus’ disciples, or that Peter did not have some legitimate reason to be there in the first place.

34. While Peter was no doubt very nervous and desired to keep as low a profile as possible, circumstances beyond his control will expose his identity, and he will fulfill the prophecy of Jesus.

35. However, the first step in his final denial of Jesus is that of compromise, identifying himself with the enemies of the truth, and seeking to fit in with them.  Ps. 1:1

Doctrine of Separation
14:55 Now the chief priests and the whole Sanhedrin kept trying to obtain testimony against Jesus to put Him to death, and they were not finding any.  {de, (cc)--o` avrciereu,j (n-nm-p)--kai, (cc)--o[loj (a--nn-s) whole, complete, entire—to, sune,drion (n-nn-s) the High Council in Jerusalem--zhte,w   (viia--3p) were seeking, had been and still are--kata, (pg) down, when used in a hostle sense, against--o` VIhsou/j (n-gm-s)-marturi,a (n-af-s) a witness, a testimony—eivj (pa) used with the articular infinitive to denote purpose—to, qanato,w (vnaaa) to put to death, to kill, to murder--auvto,j (npam3s) Him--kai, (ch)—ouv (qn)-- eu`ri,skw (viia--3p) they were not finding it}

14:56 For many were giving false testimony against Him, but their testimony was not consistent.  {ga,r (cs) explanatory--polu,j (ap-nm-p) many--yeudomarture,w (viia--3p) 5X, to give a false witness, to commit perjury--kata, (pg) against--auvto,j (npgm3s) Him--kai, (ch)--i;soj (a--nf-p) 8X, to be equal in number, size, etc. to be consistent or equal--h` marturi,a (n-nf-p) the witnesses—ouv (qn)--eivmi, (viia--3p) were not}

Exposition vs. 55-56

1. Having set forth the two main incidents that he wishes to record in the previous two verses, Mark now records the events that constituted the Jewish “trial” of Jesus in verses 55-65.

2. It is clear from the introductory verse, and what is recorded in verse 55, that the chief priests were the primary forces in the prosecution of Jesus, while the Sanhedrin was certainly there in support of them.

3. This clearly indicates that the arrest, trials, and condemnation of Jesus were not engineered by a few individuals acting on their own, but rather an official action of the entire religious leadership.

4. Once again, the Greek term o[loj (holos—whole) should not be taken to mean that every individual was present, but that these men had a sufficient quorum to conduct their business and make it official.
5. The immediate statement by Mark that these men kept trying (seeking) to obtain testimony against Jesus indicates that this was not a legitimate trial in any sense of the word.
6. The fact that the verb is an imperfect indicates that this was not going well for them; they had to keep on seeking some charge against Jesus that would be considered a capital crime.
7. Thus, this was a hearing in which the “judges” were in search of a charge; there is no indication that any formal charge of any type had been leveled against Jesus, and certainly no charge that would warrant the death penalty.
8. What they were seeking is seen in the Greek noun marturi,a (marturia), which refers to some confirmation or attestation of the truth; it is used of the act of testifying, or the content of the testimony.
9. In short, the idea is that they were seeking some hard evidence that would allow them to proceed with their plan to have Jesus executed; they knew that this would be essential if they were to present a solid case before the governor.
10. Their purpose is made very plain by the Greek phrase eivj to. qanatw/sai (eis to thanatosai, which is the directional preposition eivj coupled with the articular infinitive); this is a construction that commonly denotes purpose.
11. Therefore, this is a hearing that seeks to find a charge, and not a trial with any previous accusation; however, while there was no charge at this time, the outcome had already been determined!

12. If the legislation regarding trials that is found in the Mishnah was in force at this time (possible), it is clear that civil suits could be approached with a view to acquittal or condemnation, but capital trials had to be opened with a view to acquittal.  Sanhedrin 4:1

13. What is very strange here is the fact that these men appear to have heard a number of alleged witnesses that night, but no explanation is offered as to why so many would be present at 3 AM.

14. This has led to the suggestion that these people were present because they had been offered some incentive to testify against Jesus, or that all the witnesses were essentially from the Temple police, friends of those involved, or even relatives.  Acts 6:11

15. What is obvious is that the religious leaders had already planned for this eventuality; thus, they had procured witnesses before any charge had even been lodged against Jesus.

16. As the end of verse 55 makes clear, the Jewish leadership could not find what they wanted; they could not find anything that would constitute legal proof, which would allow them to lodge a capital charge against Jesus.

17. What is ironic is that although this is essentially a kangaroo court, having already determined what the verdict must be, these men continue to make an attempt to follow proper legal procedure (somewhat) in regard to the matter of witnesses!

18. As Boring has observed, “Mark does not portray their desire to kill Jesus as personal malice, but their sincere commitment to rid their country of one they consider a threat to authentic religion. There is thus no contradiction between their intent to kill and their attempt to base their decision on valid and documented charges.”
  Jn. 11:50
19. It is very likely that their actions were based on the fact that the Mosaic Law required the testimony of two or more witnesses in order to convict anyone of a capital crime.  Deut. 17:6

20. Verse 56 makes it plain that there was a significant stream of people that were willing to offer their false testimony before the “court”, which normally indicates that they lied in the presence of the judge after swearing to tell the truth.

21. The problem the Sanhedrin encountered that night was that there were apparently plenty of “witnesses”, but the fact that most (if not all) of them were lying made it impossible to convince even Jesus’ enemies that they were truthful, consistent, or even believable.

22. In that regard, they were forced to continue with this process, since they knew that the Roman governor would likely have stricter standards for testimony than what they were apparently willing to allow or admit.

23. Another issue that is germane to these proceedings is that if a person was found to bear false witness (perjure himself), he was subject to the punishment that would be due to the person that he had falsely accused.  Deut. 19:16-21

24. If any of these false witnesses believed for a moment that the Sanhedrin might inflict on them the punishment of death, there is no way they would have acted in this fashion; thus, it becomes apparent that the religious leaders had granted them immunity from their lies.

25. While it is evident that the Sanhedrin was not particularly concerned with the veracity of the witnesses that were paraded before them, they knew that they had to find at least two that would agree on the fact that Jesus had committed a capital offense.

26. However, the use of the Greek adjective i;soj (isos), which refers to that which is equal in number, size, or quality, indicates that they could not find two that were consistent in their testimony; thus, their plans continued to be frustrated.
14:57 Some stood up and began to give false testimony against Him, saying,  {kai, (cc) not translated--ti.j (apinm-p) indefinite, some--avni,sthmi (vpaanm-p) having arisen, having stood up--yeudomarture,w (viia--3p) to bear false witness, to offer false testimony--kata, (pg) against--auvto,j (npgm3s) Him--le,gw (vppanm-p) means, by saying}

14:58 "We ourselves heard Him say, 'I Myself will destroy this temple made with hands, and in three days I will build another made without hands.'"  {o[ti (ch) introduces content--evgw, (npn-1p) we ourselves--avkou,w (viaa--1p) heard; takes the genitive of the person heard--auvto,j (npgm3s) of Him, from Him--le,gw (vppagm-s) saying--o[ti (ch) content--evgw, (npn-1s) I myself--katalu,w (vifa--1s) to bring about the ruin of something, to demolish, destroy, raze--o` nao,j (n-am-s) the inner Temple, not the whole complex--ou-toj (a-dam-s) this--o` ceiropoi,htoj (a--am-s) 6X, made by human hands, man-made--kai, (cc) and--dia, (pg) used of time, during or after--trei/j (a-cgf-p) three--h`me,ra (n-gf-p) days--a;lloj (ap-am-s) other, another--avceiropoi,htoj (a--am-s) 3X, not made by human hands--oivkodome,w (vifa--1s) I will build, construct}

14:59 Not even in this respect was their testimony consistent.  {kai, (ch) ascensive “even”--ouvde, (ab) but not, yet--ou[tw (ab) thus, in this manner, in this respect--i;soj (a--nf-s) equal, consistent--eivmi, (viia--3s)--h` marturi,a (n-nf-s) the testimony--auvto,j (npgm3p) of them, their}
Exposition vs. 57-59

1. Mark has made it clear that the witnesses that had come forward to this point were not consistent and believable enough for the Caiaphas and the Sanhedrin to proceed forward with a capital charge against Jesus.

2. The fact that these men stood up is only significant in that when one was giving testimony before a court (albeit an informal one at this point), the witnesses had to stand.  Deut. 19:17

3. Mark does not provide any of the content of what the false witnesses had said, but now focuses on two specific witnesses, who at least seem to agree with respect to their testimony.

4. It is equally clear that while these two might agree, they are guilty of the same matter of giving false testimony before the assembled religious leaders.

5. Normally, Matthew provides the fuller account, but in this case, Mark provides a longer version than Matthew does; thus, it is likely that Mark’s version is closer to the actual original words of the two false witnesses.  Matt. 26:60-61

6. The fact that two false witnesses came forward at the same time (much later in the proceedings according to Matthew, when witnesses were dwindling if not gone), makes it very likely that their testimony had been coached.

7. Verse 58 is introduced with their assertion that they had heard Jesus utter the following statement, which the reader should know was a lie as well.

8. Whether these two men actually heard Jesus teach at all is questionable; however, it is evident that they had never heard Jesus say what they attributed to Him, since there is no record that Jesus ever made this statement.

9. Nevertheless, they introduce their testimony in a very emphatic way; the pronoun evgw, (ego—we) is used for emphasis, and has the idea of we ourselves heard…
10. It is clear from the earlier incident at the beginning of His ministry in 30 AD that Jesus had made a statement using the noun nao,j (naos—temple, sanctuary), which was intended to be understood in a metaphorical sense.  Jn. 2:19-21

11. Even so, it seems highly unlikely that these two men were present on that occasion, had remembered exactly what Jesus said, and now could swear to that fact some three years later.

12. One interesting thing that is only evident in the Greek is that Mark has never attributed the use of nao,j (naos—temple, sanctuary) to Jesus (Mk. 14:58, 15:29,38); instead, he has only recorded the fact that Jesus spoke of the i`ero,j (hieros—temple, temple complex).

a. The difference between the two terms is generally regarded as one of extent; the i`ero,j (hieros) refers to the whole sacred enclosure, including the outer courts, porches, porticoes, and other related buildings. 

b. The nao,j (naos) refers to the temple itself, the actual habitation of God, the house of God, the focal point of the entire complex. Acts 7:48, 17:24; ICor. 6:19

13. Jesus had made a very recent pronouncement regarding the future of the Temple while He was still with the disciples in the Temple area.  Mk. 13:1-2

14. Therefore, it is indeed possible that someone there had overheard His statement, and misinterpreted Him to say that He was going to destroy the Temple.

15. Although it is not mentioned by any of the gospel writers, it does seem that Judas remained present throughout the events of that evening; thus, it might be possible that he related Jesus’ words from the previous day to someone.

16. It is not actually necessary to reconstruct what Jesus might have said, as opposed to what these false witnesses said, since it should be clear to the reader that Jesus has passed judgment on the Temple (as seen in the cursing of the fig tree), but never claims to be the One who will destroy it.  

17. In the end, it is clear that this charge about destroying the Temple was one that resonated with people, since this is the content of the taunts when He is on the cross.  Mk. 15:29

18. It is clear that the accusation was a serious one, since the Greco-Roman world regarded the desecration or destruction of a place of worship as a capital offense.

19. When Jeremiah had prophesied regarding the destruction that would come on the Temple of his day, he was seized and brought before the royal court.  Jer. 26:1-11

20. Thus, it would not be unusual for the religious leaders to take a very dim view of one who apparently had suggested violence against the Temple.

21. Although Jesus has not made any sort of threat against the Temple personally, and He never promised to rebuild it, His words earlier in Mark at least form a basis for the first part of the indictment.  Mk. 13:1-2

22. What does seem evident is that there were a number of statements attributed to Jesus that were in circulation, and it should not be unusual that they would be distorted by those that were negative.  Acts 6:9-14

23. In this case, they change the form of the verb that Jesus had used from an aorist passive subjunctive with the double negative (which would emphasize the absolute certainty of the destruction), to a future active indicative 1st person singular (which indicts Jesus as the agent of the destruction).

24. The statement that He promised to rebuild the Temple in three days is hard to understand, since the only places in Mark where this period of time is mentioned has been in regard to the matter of His resurrection.

25. Further, according to Mark, those statements had been made only privately to the disciples; thus, they would have no impact on the matter of rebuilding the Temple.

26. The introduction of the two opposite ideas with hands and without hands is another part of what makes these two men false witnesses; the force of these two terms deals with that which is man-made as opposed to that which would be a very different type of construction.

27. There is some evidence that the Jews of the first century believed that the existing Temple would be replaced with another one in the last days based on what is recorded in Ezekiel, and based on the some non-canonical literature.  Ezek. 40-48; IEnoch 90:28-29; Jubilees 1:16

28. The claim that He could rebuild it in three days was likely understood as a Messianic claim made by someone claiming superhuman powers, since there are a couple of Old Testament references that suggest that Messiah would rebuild the Temple.  IISam. 7:13; Zech. 6:12 

29. In the end, verse 59 makes it clear that even though these two men might have agreed on what Jesus said, it was apparent that the testimony was not consistent enough to be taken seriously.

30. While the majority of those assembled may have not been overly concerned about the necessity of maintaining legal standards, it is likely that there were some that were concerned about this, since the High Priest does not proceed any further with this line of questioning.

31. Thus, he (and anyone aligned with him) must take another tack; the next step will be to try to get the prisoner to incriminate Himself.

32. However, as with almost every aspect of these “legal proceedings”, it was against Jewish law to coerce anyone to incriminate himself, and certainly was not the purview of the primary judge.

14:60 The high priest stood up and came forward and questioned Jesus, saying, "Do You not answer? What is it that these men are testifying against You?"  {kai, (ch) not translated--avni,sthmi (vpaanm-s) having arisen, stood up--o` avrciereu,j (n-nm-s) the High Priest—eivj (pa)--me,soj (ap-an-s) lit. into the midst or middle--evperwta,w (viaa--3s) questioned, interrogated--o` VIhsou/j (n-am-s)--le,gw (vppanm-s) by saying—ouv (qn)--avpokri,nomai (vipn--2s) answer, respond--ouvdei,j (apcan-s) not one thing, nothing--ti,j (aptan-s) interrogative, what?, which?--ou-toj (apdnm-p) these men--su, (npg-2s) of You--katamarture,w (vipa--3p) 3X, to bear witness against, to testify against}
14:61 But He kept silent and did not answer. Again the high priest was questioning Him, and saying to Him, "Are You the Christ, the Son of the Blessed One?"  {de, (ch)--o` (dnms) the, He--siwpa,w (viia--3s) 10X, to refrain from speaking, to keep silent--kai, (cc)—ouv (qn)--avpokri,nomai (viad--3s) respond, answer--ouvdei,j (apcan-s) not one thing--pa,lin (ab) once more, again--o` avrciereu,j (n-nm-s)--evperwta,w (viia--3s) questioned, interrogated--auvto,j (npam3s) Him--kai, (cc)--le,gw (vipa--3s) he says--auvto,j npdm3s to Him--su, (npn-2s) are You Yourself--eivmi, (vipa--2s)--o` Cristo,j (n-nm-s) Anointed, Messiah, Christ--o` ui`o,j (n-nm-s)--o` euvloghto,j (ap-gm-s) 8X, lit. well spoken, praised, blessed}

Exposition vs. 60-61

1. As has been stated previously, this is not an official, formal trial, which would actually convene later in the morning before the entire assembled Sanhedrin.

2. The three religious trials (loosely called) were first before Annas (Jn. 18:12-14,19-23), this appearance before Caiaphas at his home (Jn. 18:24; Matt. 26:57-68; Mk. 14:53-65; Lk. 22:54,63-65), and the final, formal appearance before the assembled Council.  Matt. 27:1; Mk. 15:1; Lk. 22:66-71

3. This is the second stage of the Jewish trials, but should not be considered as a real trial; rather, it very much has the character of a fishing expedition, designed to establish a charge against Jesus, or to get Him to incriminate Himself.

4. Since it is not a formal, legal trial, the laws of Jewish jurisprudence do not actually govern what is happening here; it is evident that there are a number of issues being violated (presuming that the rules recorded in the Talmud were in place at this time).

a. A capital trial could only be held during the day, while civil trials could be held during the day or night. 

b. A capital trial could not be held on a Sabbath or feast day.  

c. No judgment could be rendered in a capital trial on the first day of the trial (one could be acquitted, but not condemned); a capital trial required a minimum of two days if the accused was to be condemned.

d. Any charge of blasphemy requires the use of the divine name. 

e. The trial could not be held in the High priest’s house, but in a gathering room for the entire council.

5. Another issue that is germane here is that any trial was to begin with the reading of the charges, and the accused was then given the chance to respond.

6. It is clear here that no real charges have been formulated, and the attempts to drum some up have clearly not succeeded.

7. In spite of that, when the High Priest stands up, taking his place in the middle of the proceedings, it is a sign that the events have now reached a decisive stage.

8. Since nothing of any substance has been offered, other than allegations that were not even substantial enough to convince this hostile group, the High Priest now takes center stage to conduct his own inquiry.

9. Although the High Priest did have the right to ask questions of one that had been accused, Jesus still has not had any official charge leveled against Him at this point.

10. However, even though Caiaphas had the legal right to ask questions of the accused, he did not have the right to demand answers; as in many legal systems, the accused could not be compelled to testify against himself.

11. The use of the stronger verb evperwta,w (eperotao—question, interrogate) is appropriate in this setting, since Caiaphas has assumed an adversarial position and was seeking to get the accused to testify against Himself.

12. That verb is the one used most often when the opponents of Jesus are seeking to provoke Jesus, or goad Him into saying or doing something they can use against Him.  Matt. 12:10; Mk. 7:5

13. There is some disagreement as to whether verse 60 contains one or two questions; the fact is that it does not materially affect the sense of what is asked by Caiaphas.

a. Those that see two questions here see the first question ending with the adjective ouvdei,j (oudeis—not one thing, nothing), which is not translated in the New American Standard translation.

b. They view the first question as a rhetorical challenge to the fact that Jesus has not responded to any of the allegations made against Him.

c. For those that see two questions, the second part of the question is a direct invitation to respond to what has been stated by all the false witnesses.

14. However, while it may be slightly awkward, the Greek has been understood by many others as a single question, which has the force of Do you not reply one thing to what these men have testified against you?
15. In that regard, Caiaphas phrases his question(s) in such a way as to provoke Jesus to respond, as if there had been some legal substance to the testimony that had been offered against Him.

16. Jesus’ lack of response is really a matter of two distinct things; the first is found in the prophetic word, which indicated that Messiah would be silent before His accusers.  Isa. 53:7

17. The second, and most important in the immediate context of what is transpiring, is that there is no reason to respond to these ludicrous allegations that had no real substance.

18. In spite of the fact that there had been a wide variety of allegations against Jesus, there was never a specific charge formulated that would even demand the accused to respond.

19. Mark is very emphatic at the beginning of verse 61 about the fact that Jesus did not respond verbally to any of the charges or questions, but maintained a determined silence; his use of the dual statements is designed to underscore Jesus’ lack of response.

20. Although some have asserted that the verb avpokri,nomai (apokrinomai—answer, respond) is used in the middle voice to specifically denote the response to a formal legal charge (as it is here), such usage is not confirmed by the New Testament.  Jn. 5:17,19; Acts 3:12

21. While Jesus’ silence may have been viewed by those in the room as a sign of contempt for the “court”, these men also knew that nothing had been advanced that really deserved a response; further, they knew that the accused did not have to testify against himself.

22. The fact that Caiaphas has taken charge of all this is very likely due to his mounting frustration with the proceedings; as the reader knows, the verdict has been decided, and these men simply needed a charge that would allow them to execute it.  Jn. 11:49-50,53

23. Since Caiaphas has now recognized that he was not getting anywhere with this approach, he continues his interrogation with a very direct and specific question, which was asked more than once, as seen in the imperfect of the verb evperwta,w (eperotao—asking).

24. Some have wondered how this final question is related to the other testimony that had been offered regarding the Temple.

25. This question gets to the crux of the conflict between Jesus and the religious establishment; Jesus’ actions and teaching have claimed some implicit authority that did not come from a human source.  Mk. 11:27-28

26. Thus, the question Caiaphas now asks is an attempt to get Jesus to state directly that He acted with authority from God; this would make it plain to all those assembled that Jesus believes that He has a greater authority than the authority of the religious leaders.

27. Most recently, His entrance into Jerusalem on the donkey, and His disruptive actions in the Temple suggested that He viewed Himself as some sort of messiah; the question was, could they get Him to make the claim publicly, since He has avoided openly making such claims.

28. It is interesting to note that Mark has not recorded any public instance in which Jesus claimed to be the Messiah or the Son of God, His recent actions in the Temple, and His obvious identification of Himself as the Son in the parable have suggested that He is the Messiah, the Son of God.  Mk. 11:15-17, 12:1-11

29. In fact, Jesus has used the term Cristo,j (christos—Christ, Messiah) only once in a way that could not be applied to Him specifically (Mk. 9:41), and has instructed the disciples not to use such language of Him.  Mk. 8:29-30

30. He has intentionally, and almost exclusively, used the less inflammatory title the Son of Man to refer to Himself, since it lacked the messianic implications of other titles.

31. The title the Son of God was used most often by the demons (Mk. 3:11-12, 5:7), and on a couple of occasions by God Himself.  Mk. 1:11, 9:7

32. Jesus has only referred to Himself as the Son only once, and that to a very restricted audience of four.  Mk. 13:32

33. It is clear that what may have been generally veiled (many refer to this as the Messianic secret) by Jesus had become clear enough to His enemies; thus, Caiaphas’ question is designed to get Jesus to publicly make the claim.

34. Although Lohmeyer has suggested that the phrase Su. ei= (su ei—you are, are you?) is an emphatic way to express the fury and sarcasm Caiaphas felt, the fact is that this is the standard way to ask this question.  Matt. 11:3

35. There is little doubt that Caiaphas was frustrated, angry, and annoyed with Jesus, and this question is designed to point out the incongruity of someone in Jesus’ place (a prisoner of Caiaphas) making such a pretentious claim.

36. Some have suggested that those living in the first century would not have combined the two titles Messiah and Son of God, but references from Qumran demonstrate that such a connection was already in existence.

37. The structure of the sentence is important, since many interpreters have simply concluded that the final phrase the Son of the Blessed One is simply in apposition to the opening title the Christ.
38. However, in a very well-written article, Joel Marcus points out that the two titles were not really understood to be strict synonyms.

a. He points out that if the two terms are synonymous, the question arises as to why claiming to be the Messiah would be considered as blasphemy.

b. He cites Jewish literature that demonstrates that blasphemy involved a misuse of God’s name; in that regard, both Jesus and the High priest employ circumlocution to avoid even saying the word God in this exchange.

c. Further, the prevailing view was that Messiah was David’s son, which was a fact that Jesus had already used to point out to His audience that a correct understanding of the biblical text proved that David’s son must be divine.  Matt. 22:41-46

d. In that exchange, it became clear that the title Son of David did not fully address the true nature of Messiah’s origin.

e. Marcus provides other historical information to demonstrate that claiming to be the Messiah was not considered as blasphemy, since the religious leaders would not charge a messianic claimant with anything, but adopted a wait-and-see attitude.  Acts 5:34-39

f. The force of the more restrictive appositional phrase Son of God is to distinguish this messiah from other messiahs that the audience or readers believed to exist.

g. He goes on to point out that there were a number of messiahs in Jewish thought, and they were often identified more specifically by the addition of the phrase son of…
h. In Jewish thought and literature there are four types of messiahs (at least), which include the messiah, son of David, messiah, son of Joseph, messiah, son of Aaron, and messiah, son of Israel.

i. The flow of Luke makes it plain that the initial question about whether or not Jesus was the Messiah was clarified only after Jesus announced that He was going to act as the most honored regent of God.  Lk. 22:67-70

j. Thus, when Jesus claims to share in God’s cosmic lordship, He is implicitly (at least) claiming to be partly divine (if not totally).

k. Jewish sources indicate that anyone claiming to be enthroned in Heaven at the right hand of God would be encroaching upon the glory of God Himself.

l. Their view was that Jesus was claiming not only to be a messiah, but the Son of God, presuming to be commensurate with God Himself.

m. Thus, once Caiaphas has heard this claim, he immediately charges Jesus with blasphemy, and dispenses with any further inquiry.  Matt. 26:65; Mk. 14:63-64

39. Although Jesus has not publicly proclaimed Himself as the Messiah, the Son of God, He certainly had implied enough on previous occasions for Caiaphas to now attempt to bring this into the open. 

40. Therefore, Caiaphas brings the two ideas together in a single question that summarizes what Jesus had been implying about Himself.

41. The use of the adjective euvloghto,j (eulogetos—blessed, praised) in place of the more normal term qeo,j (theos—God) reflects the fact that the Jews tended to (and still do) avoid using the name of God.

42. This very much fits the context, in which Caiaphas is attempting to bait Jesus into saying something that would justify the charge of blasphemy, which normally would have involved the direct use of the divine name.

43. The irony of this man using a very lofty title for the God, whose plan Caiaphas opposed and hated, is not to be missed; this is simply another example of the negative giving lip service to God, while opposing those sent by Him.  Lk. 10:16

44. Although Mark does not record it, Matthew makes it plain that Caiaphas placed Jesus under an oath as he asked this question; the irony of demanding the truth from Jesus before a group that was comprised largely of liars/false witnesses should be evident.  Matt. 26:63

45. As will become clear, Jesus’ response will give Caiaphas even more than he could have hoped for; His defiant response will make it plain to the entire group that Jesus indeed claims divinity and unique authority from God.

46. A couple of applications are obvious from the manner in which Jesus conducts Himself before His detractors.

a. On some occasions, it is best not to respond to attacks and criticisms from those that set themselves against God and His plan.  Prov. 26:4

b. If people want to know the truth, they will find it; for those that do not, they will misuse, twist, and distort any response to further their own purposes, or reinforce their erroneous ideas.

c. There is a time and place for answering your detractors, and articulating the truth as a witness to those that reject it.  Prov. 26:5; IICor. 11:12ff

47. As we will seen in what follows, Jesus will publicly acknowledge His true identity, since the time for veiling His real nature has passed..

48. In that regard, the time may come when it is best for the believer not to maintain silence; there is a time and place for acknowledging the truth, and refuting those that oppose it.  Prov. 26:5

14:62 And Jesus said, "I am; and you shall see THE SON OF MAN SITTING AT THE RIGHT HAND OF POWER, and COMING WITH THE CLOUDS OF HEAVEN."  {de, (ch) but, now, then--o` VIhsou/j (n-nm-s)--ei=pon (viaa--3s)--evgw, (npn-1s) I myself--eivmi, (vipa--1s)--kai, (cc)--o`ra,w (vifd--2p) you will see--o` ui`o,j (n-am-s)--o` a;nqrwpoj (n-gm-s)—evk (pg) from, at--dexio,j (ap-gn-p) lit. rights, right side--ka,qhmai (vppnam-s) sitting--h` du,namij (n-gf-s) the power--kai, (cc)--e;rcomai (vppnam-s) coming--meta, (pg)--h` nefe,lh (n-gf-p) the clouds--o` ouvrano,j (n-gm-s) of heaven}
Exposition vs. 62

1. Mark is still recording the events that occurred at the home of Caiaphas, which was the second, informal phase of the “trials” Jesus endured.  

2. Luke’s account places this exchange at the time after the Council had formally assembled (Lk. 22:66-71), while Matthew and Mark record that Jesus said this before the Council convened.  Matt. 27:1; Mk. 15:1

3. Thus, it is very likely that Jesus made His confession on both occasions, once before those assembled with Caiaphas in his house, and once before the assembled Sanhedrin in their council chamber.  Lk. 22:66

4. This makes some sense, since once Jesus acknowledged His identity before those in the house, it would be necessary to have Him incriminate Himself before the entire Council if they were to condemn Him for blasphemy.

5. Mark’s account of Jesus’ initial response to whether He was the Messiah, the Son of God, is the shortest, using only the direct assertion VEgw, eivmi (ego eimi—I am).

6. Many interpreters have raised the question as to whether or not this statement is deliberately uttered as an echo of the Hebrew phrase aWh ynIa] (‘aniy hu’—I am He) found in the Old Testament.  Deut. 32:39; Isa. 41:4, 43:10,13, 48:12

7. If so, the phrase would be an affirmation of His deity; however, the fact is that the phrase VEgw, eivmi (ego eimi—I am) is the standard way that Jesus would answer the question about His identity in the affirmative.  Jn. 9:9

8. Since that phrase is used regularly to simply identify someone, it is probably saying too much to assert that it absolutely a claim of deity in this context, even though it is true.  Mk. 6:50

9. Both Matthew and Luke record Jesus’ response in other forms, both of which are also qualified affirmative responses to the question.  Matt. 26:64; Lk. 22:70

10. The responses in Matthew and Luke are a little more ambiguous, but both are a way of saying that He is the Messiah, the Son of God, but not in the sense that Caiaphas and the others understood it.

11. As has been well documented, Judaism of the 1st century did not have any real understanding of a suffering Messiah; rather, they anticipated the Messiah to be one with great power and glory, who would deliver the Jews from their oppressors and exalt them among the nations.

12. Although Jesus has not uttered one word in response to the numerous false witnesses, He now clearly acknowledges His identity in response to being placed under an oath.  Matt. 26:63

13. With this emphatic and clear assertion, it become plain that the time for concealing His identity is past, and it is now time to emphatically declare the truth to those that sit in judgment on Him.

14. His response is largely comprised of the words from two different Old Testament passages; the first is found in the Psalms, while the second comes from Daniel.  Ps. 110:1; Dan. 7:13

15. Although Jesus has acknowledged that He is the Messiah, the Son of God, he replaces the terms that Caiaphas had used with His own favorite title the Son of Man.
16. Jesus weaves the two passages together, beginning with the title Son of Man from Daniel, and then stating that this same Son of Man was the One who would be enthroned at the right hand of God.

17. The use of the term du,namij (dunamis—power) as a substitution for the name of God was not unknown, and reflected the same circumlocution that Caiaphas had just used.

18. Psalm 110 was widely recognized as messianic, and the reference to the right hand of God is correctly understood to be the greatest position of prominence and favor in the universe.

19. This means nothing less than the fact that Jesus claimed not only to share God’s authority as His chosen representative, but would ultimately act as God’s co-regent.  Ps. 110:2,5

20. He then concludes with the reference from Daniel 7:13-14, which referenced His appearance in Heaven to receive a kingdom that would never be destroyed.

21. In this context, one has to consider that there appears to be a sequence here that would demand that the latter portion of the verse is being used by Jesus in an eschatological sense.

22. Some interpreters (in fact, a growing number) do not believe an eschatological coming is in view, but indicate that both passages are to be viewed as a single event, dealing with the presentation and enthronement of the Son of Man.

23. They argue that the time references in Matthew and Luke mark this an event that is going to occur shortly, and that the people Jesus is addressing must physically observe it.

a. Matthew’s account includes the phrase  avpV a;rti (ap arti), which has the sense of from now on.

b. Luke’s account has a similar phrase avpo. tou/ nu/n (apo tou nun—from the now), which has the similar idea of from now on, or in the future.
c. Their assertion that those present must actually see this would indeed limit what is said to the time when they could see it (while they were alive).

d. If they have to literally see what Jesus is describing, then their assertions would have some merit; however, if they do not have to literally see it, then the coming could still be future.

24. The very fact that Jesus is viewed as sitting first and then coming undermines their contention, since His coming to receive the Kingdom would have occurred before His enthronement, and Jesus has clearly reversed this order.

25. The first part of His citation from Psalm 110 is to be understood as Jesus already having received His throne, where He awaits the time when He will visibly subdue His enemies, and establish His kingdom on earth.

26. Further, if one is going to interpret the verb o`ra,w (horao—to see) in a strictly literal sense, this presents a theological problem; these men are largely unbelievers, and there is no indication that anyone on the planet saw the Son take His seat.

27. Thus, the verb should be understood in the sense that once Jesus is exalted these men will experience the results of His exaltation, which will lead to the Second Advent, and their judgment at the Great White Throne.

28. Additional support for the coming being a reference to His return to earth at the Second Advent is found in the very few places that the coming of the Son of Man is referenced in Mark. 

a. The first reference to His coming is found in Mark 8, which pretty clearly contrasts the present time (this adulterous and sinful generation) with a future time (whenever the Son of Man comes), in which the Son of Man will manifest His judgment.  Mk. 8:38

b. The second place Jesus references His coming is found in Mark 13, and uses the language of a coming in clouds, with great power and glory.  Mk. 13:26

c. That coming follows a period of cosmic upheaval and distress that is unique to human history; thus, that coming must also reference the Second Advent.

d. Since the language of Mark 14:62 is so similar to what is referenced in chapter 13, it is logical and reasonable to conclude that they both reference the same event.

e. Lastly, that same idea of coming in/with the clouds is very clearly a reference to the Second Advent.  Matt. 24:30; Rev. 1:7

29. The real emphasis of all this is to inform these men, who now presume to sit in judgment on the Son of Man, that their roles are going to be reversed, and He will ultimately sit in judgment on them.

30. Although Mark does not record it, both Matthew and Luke indicate that following His acknowledgment of His identity, Jesus was subjected to a brutal beating before being taken before the full Council.  Matt. 26:67-68; Lk. 22:63-65

14:63 Tearing his clothes, the high priest said, "What further need do we have of witnesses?  {de, (ch) but, now, then--o` avrciereu,j (n-nm-s)--diarrh,gnumi (vpaanm-s) 5X, to cause something to break or tear--o` citw,n (n-am-p) a sleeveless garment worn next to the skin, an undershirt--auvto,j (npgm3s) his--le,gw (vipa--3s) he says--ti,j (abt) what--e;ti (ab) yet, still, further--crei,a (n-af-s) wht is needed, what is necessary--e;cw (vipa--1p) do we have--ma,rtuj (n-gm-p) of or for witnesses}

14:64 "You have heard the blasphemy; how does it seem to you?" And they all condemned Him to be deserving of death.  {avkou,w (viaa--2p) you heard--h` blasfhmi,a (n-gf-s) the blasphemy--ti,j (aptnn-s) what--su, (npd-2p) to you all--fai,nw (vipp--3s) lit. to become visible, to be seen, to appear-- de, (ch) now, then--o` pa/j (ap-nm-p) all of them--katakri,nw (viaa--3p) in a legal sense to render a guilty verdict, to condemn--auvto,j (npam3s) Him--eivmi, (vnpa) to be; indirect disc.--e;nocoj (a--am-s) 10X, subject to something, deserving of something--qa,natoj (n-gm-s) of death; the direct statement He is deserving of death, He deserves to die}

Exposition vs. 63-64

1. Having placed Jesus under oath, illegally compelling Him to testify, Caiaphas got exactly what he wanted; Jesus had apparently incriminated Himself before those assembled in the house.

2. According to the Mishnah, when blasphemy had been proven in open court (which this was not), the witness was then asked to repeat the offensive words in a closed session.

3. This was done so that the people as a whole were not subjected to repeatedly having to endure his blasphemous speech.

4. The judges were then required to rise and rend their garments, and were not allowed to attempt to have them mended.

5. Rending the garments was a common response to things that brought grief into the life (Gen. 37:34; Josh. 7:6; Isa. 37:1), and was done by Hezekiah in response to blasphemy.  IIKings 18:37-19:4

6. It is clear in the case of Jesus that such protocol was not followed strictly, since the judges were all present to hear the blasphemy, and the actions of Caiaphas presumably speak for them all.

7. According to the Talmud, the blasphemer could not be adjudicated as guilty until he had spoken the sacred name of God, the Tetragrammaton hwhy (YHWH).

8. However, it is important to note that Jesus merely quoted the Scriptures, and had not used the Divine Name at all; in fact, like Caiaphas, he had spoken around it.

9. Some have suggested that the others present followed suit and likewise tore their garments, which is what later Jewish law required; since Mark is silent on that matter, it is equally possible that they did not.

10. The use of the plural citw,n (chiton), which referred to a sleeveless garment worn next to the skin that generally extended below the knees, is somewhat unusual.

11. The plural would suggest that the High Priest had on multiple garments, but like the term i`ma,tion (himation—clothes, robes), the plural likely does not mean a number of shirts, but clothes in general.

12. While Mark does not record it at this point, Matthew indicates that as the High Priest was rending his clothing that he also declared that Jesus had blasphemed.  Matt. 26:65

13. Rather than investigating Jesus’ claims any further, or having Him repeat the alleged blasphemy, Caiaphas indicates by his actions that he has adjudicated Him guilty of blasphemy.

14. The question as to what blasphemy had been spoken has been repeatedly considered, since there is no evidence that claiming to be the Messiah in itself constituted blasphemy.

15. As pointed out by Joel Marcus, the blasphemy did not consist of claiming to be the Messiah, the blasphemy consisted in Jesus’ claim that He to have a special relationship with God.

16. While some Jews might find it acceptable that some great spiritual men, like Moses or Elijah, might be considered worth of the honor of sitting at God’s hand, for anyone else to make such an assertion about himself was almost unthinkable.

17. Thus, it becomes apparent that the blasphemy of Jesus did not consist in using the divine name; rather, the blasphemy was that He claimed to have a future place as God’s co-regent and judge.

18. This type of statement would have suggested to these men that their roles were going to be reversed, and this was clearly viewed as a violation of passages like Exodus 22:28, which equates speaking against God with speaking against the rulers of the people.

19. Therefore, Jesus has said more than enough for them to judge Him as a blasphemer, unless what He has stated is true; however, it is clear that these men were never going to consider the possibility that this itinerant preacher from Galilee was God’s representative.

20. His rhetorical question that follows in verse 63 indicates that in his estimation, the “trial” is over, and there is no further need of testimony, since all the “judges” have heard what Jesus said.

21. He follows this statement in verse 64 with an assertion that all present had heard the blasphemous words, and then calls for an immediate conclusion from those assembled.

22. While it is true that the verb avkou,w (akouo—hear) generally take a genitive to denote the person being heard, and the accusative case for the thing heard, this is one of the places that demonstrate that distinction is not absolute.

23. Caiaphas continues with a question that is designed to call for an immediate verdict from those assembled; while the New American Standard reflects the Greek more closely, the NET renders that question as What is your verdict?
24. The response of those assembled was unanimous, as every man present agreed that Jesus was deserving of the death penalty.  Lev. 24:14

25. If the reader is to understand the articular use of the adjective pa/j (pas—the all), it would suggest that Caiaphas had indeed only assembled those that he knew would side with him.

26. However, even with this informal condemnation of part (much?) of the Sanhedrin, the rest would have to be assembled for a “formal trial”, so the court could render a “formal verdict”.

27. Even with a two guilty verdicts in hand, the religious leaders were still at somewhat of an impasse, since they lacked the right to execute the man they had condemned.

28. They could not execute the penalty for this crime (which they would have done immediately had they been able), since Rome had removed their right to execute the death penalty.

29. Annas had been appointed high priest by the Roman legate Quirinus in the year 6 A. D., but was deposed seven years later by the procurator Valerius Gratus for imposing and executing capital sentences which had been forbidden by the imperial government.

30. There is little doubt that Annas was the power behind the scenes (as seen by the fact that Jesus was taken to him first), but apparently there was still enough fear of Roman reprisal that even he was unwilling to risk stoning Jesus.

31. Additionally, although these men had a charge of blasphemy on which they all agreed, they also knew that this would not be viewed as a capital offense by a Roman court.

32. Therefore, they opt for the next best approach, which was to portray this blasphemy as a form of political treason, which Rome would indeed consider.
14:65 Some began to spit at Him, and to blindfold Him, and to beat Him with their fists, and to say to Him, "Prophesy!" And the officers received Him with slaps in the face.  {kai, (ch)--a;rcw (viam--3p) they began--ti.j (apinm-p) some of them, closest antecedent in verse 55--evmptu,w (vnpa) 6X, comp.infin. spitting; only used in the Passion accounts--auvto,j (npdm3s) to Him, on Him--kai, (cc)--perikalu,ptw (vnpa) 3X, to cover over, to conceal--auvto,j (npgm3s) His—to, pro,swpon (n-an-s) the face--kai, (cc) and--kolafi,zw (vnpa) 5X, to beat or strike with the fist--auvto,j (npam3s) Him--kai, (cc) and--le,gw (vnpa) to say, saying--auvto,j (npdm3s) to Him--profhteu,w (vmaa--2s) lit. to bring to light before, to proclaim what is unknow, to prophesy, to give revelation--kai, (cc)--o` u`phre,thj (n-nm-p) helpers, assistants, Temple police--r`a,pisma (n-dn-p) 3X, to strike with the fist or some instrument, a club, a rod, or whip--auvto,j (npam3s) Him--lamba,nw (viaa--3p) they received}

Exposition vs. 65

1. Before Mark returns to the account of Peter in the courtyard below, he records some outrageous behavior on the part of some of those members of the Council that had been assembled by Caiaphas.

2. Although Luke attributes these actions to those that were part of the arrest party (Lk. 22:63-64) it is apparent from Matthew and Mark that the brutality against Jesus actually began inside the house of Caiaphas, and was continued by others when He was turned back over to the arresting party.

3. While both Matthew and Mark introduce the matter without a closely identifying the subjects, the near context makes it plain that it was at least some of the Chief Priests and the Council.  Matt. 26:59,66-68; Mk. 14:65

4. Mark’s account is even more explicit in that he rules out those that had arrested Jesus as being involved in the initial abuse, since he reintroduces them toward the end of verse 65.

5. Therefore, it is at least some of the Chief Priests and those on the Council that are apparently so enraged by Jesus that they begin to physically abuse Him.

6. Derrett has suggested that such behavior (while considered brutal and without cause by some) was a part of the normal and conventional response by the religious leaders to the matter of blasphemy.

7. If these men did not spit on Jesus or strike Him, it might be implied that they condoned His speech or actions, which would have implicated them as well.

8. The sentence structure begins with the use of the verb a;rcw (archo—to start or begin something), which often takes a complementary infinitive to complete its meaning.
9. In this case, it is followed by four complementary infinitives: they began to spit…, to cover up…, to strike…, and to say….
10. The infinitives are all present infinitives, which are normally used when the author is seeking to convey a progressive or imperfective action.
11. In other words, these actions are not viewed as being complete, but lasting over an undisclosed period of time.
12. Spitting on someone today is very similar to spitting on someone in the first century; it was an action that was designed to convey an insult, and express contempt toward and repudiation of the person that one wanted to humiliate.  Deut. 25:9; Job 30:10; Isa. 50:6

13. In the last reference to His coming rejection, Jesus had predicted that He would be the object of such treatment; although it might be seen as coming from the Gentiles (it will), it does not rule out the Jews acting in a similar fashion.  Mk. 10:33-34

14. The reason for covering His face (blindfolding Him in the New American Standard) was to make it impossible for Jesus to see who was striking Him.

15. This is coupled with the command to prophesy, since it was commonly understood that the Messiah/Christ would have the power of prophecy.  Isa. 11:2

16. Although that passage does not use the noun prophecy, the belief emerged from a Midrash (Jewish commentary) on that passage.

17. Later, in the Talmud, it was declared that Messiah would be so discerning that He could judge a man, not by sight nor by ear, but by smell.   Sanhedrin 93b
18. This forms the reason why they covered Jesus’ face; even if He could not see what was happening, He was expected to know.

19. While Mark’s version does not provide any insight as to what He was to prophesy, Matthew and Luke are quite explicit about the fact that He was to indicate who had struck Him.  Matt. 26:68; Lk. 22:64

20. The reader is not told how long this type of abuse continued (probably until they tired of it), and He was returned to the officers present, who treated Him in a similar fashion.

21. The noun r`a,pisma (rapisma) indicates a blow of some sort, but it is not clear whether these blows were inflicted with that hand or with some instrument like a club, rod, or scourge.
22. Again, because these two “trials” were not formal events, conducted in a courtroom, this type of abuse should not be considered improbable, particularly given the level of antagonism and hostility these men had toward Jesus.
23. Once the Temple police became aware of the vicious treatment Jesus Christ received at the hands of their religious leaders, it is very likely that their example indicated to them that such actions were appropriate.
24. While it is evident that the Jewish authorities did not allow the bulk of the arrest party into the house of Caiaphas, it makes some sense to realize that they would have still had a few of them escort the prisoner upstairs and guard Him.
25. These few men would be the first to initiate more abuse toward Jesus, and it is obvious from Luke’s account that those that remained in the courtyard below joined in the physical beatings when Jesus was brought out.  Lk. 22:63-65
14:66 As Peter was below in the courtyard, one of the servant-girls of the high priest came,  {kai, (cc) not translated--eivmi, (vppagm-s) lit. being, temporal; while he was--o` Pe,troj (n-gm-s)--ka,tw (ab) 9X, to be in a lower position, down, below—evn (pd)--h` auvlh, (n-df-s) the encolosed area between houses, a courtyard--e;rcomai (vipn--3s)--ei-j (apcnf-s) one--h` paidi,skh (n-gf-p) feminine diminutive, a young or small girl--o` avrciereu,j (n-gm-s) of Caiaphas likely}

14:67 and seeing Peter warming himself, she looked at him and said, "You also were with Jesus the Nazarene."  {kai, (cc)--ei=don (vpaanf-s) after seeing--o` Pe,troj (n-am-s)--qermai,nw (vppmam-s) 6X, to dress warmly, to warm oneself; only used in the middle, temporal, while or as he was warming himself--evmble,pw (vpaanf-s) 12X, to stare intently, to consider carefully; after she had examined--auvto,j (npdm3s) him, Peter--le,gw (vipa--3s) she says--kai, (ab) adjunctive, also--su, (npn-2s) emphatic, you yourself--eivmi, (viim--2s) were--meta, (pg) with, in the company--o` Nazarhno,j (ap-gm-s) the Nazerene--o` (dgms) the, this--VIhsou/j (n-gm-s) this Jesus}
14:68 But he denied it, saying, "I neither know Him nor recognize Him--what are you suggesting?" And he went out onto the porch, and a rooster crowed.  {de, (ch)--o` (dnms) the, functions a pronoun--avrne,omai (viad--3s) used a couple of ways; here, to disavow association with someone, to disown, repudiate, or deny--le,gw (vppanm-s) means, by saying--ou;te (cc+) lit. and not, when repeated has the sense of neither…nor…--oi=da (vira--1s) know supply Him--ou;te (cc) nor--evpi,stamai (vipn--1s) 14X, to get a mental grasp on something, to understand it; to know, to be acquainted with or recognize someone—Him-- su, (npn-2s) emphatic, but you, as for you--ti,j (aptan-s) what, what is it--le,gw (vipa--2s) you are suggesting--kai, (ch)—evxe,rcomai (viaa--3s) he went out--e;xw (ab) outside—eivj (pa) into—to, proau,lion (n-an-s) 1X, the pre-courtyard, vestibule, porch--kai, (cc)--avle,ktwr (n-nm-s) a rooster-- fwne,w (viaa--3s) sounded, crowed; the text is questioned here}

Exposition vs. 66-68

1. Verse 53 introduced the first part of the trial phase, which has been detailed in verses 55-65, while verse 54 introduced Peter, and the account of his actions are now continued in verses 66-72.

2. The juxtaposition of these two accounts is designed to contrast the actions of Peter and Jesus--one of whom will manage to run away (but without his integrity), and one of whom will go to His death, but with His integrity still intact.
3. These two contrasting events form a good example of how different people respond to the pressures of the angelic conflict; some believers will stand their ground, maintain their integrity, and continue to fight the good fight, while others will capitulate to the pressure, deny the principles of the truth, and run away in an attempt to deliver themselves.
4. In the end, those that deny or reject the principles of sound teaching (the local church, pastor-teacher, authority, separation, etc.) will find at the Bema seat that they have effectively denied the Lord, the author of these principles, and He will deny them reward.  Mk. 8:38; IITim. 2:12
5. The very specific prophecy that Jesus had made about Peter will be fulfilled here (Mk. 14:30), just as the more general prophecy He had utter about the shepherd and the sheep was fulfilled by the events at Gethsemane.  Mk. 14:27
6. However, it was clear that Peter rejected the words of the Lord, and his actions now place him in a much more precarious position than the others that had fled.
7. Although Peter demonstrated more willingness than the others did to continue to follow, this has placed him in a dangerous situation that will make his denials all the more serious.

8. It is at this point that Peter will disappear from the narrative of Mark, just as Judas has already disappeared; this makes it plain that Jesus has been betrayed, abandoned by His followers, and left completely alone to face His fate.

9. While some have stated that Peter’s position in the courtyard allowed him to witness the events that were unfolding upstairs, this is likely incorrect for a couple of reasons.
10. First, the prepositional phrase in the courtyard, which was used in verse 54 and is repeated here in verse 66 indicates that he stayed outside and did not attempt to venture into the house where Jesus had been taken.
11. Second, the adverb ka,tw (kato) means to be positioned in a lower place, and is often translated as down or below; this indicates that Jesus had been taken upstairs to the second story of the house, while Peter was on the ground below.
12. This should not be unexpected, since Annas and Caiaphas lived in the palace of the High Priest, and were likely some of the wealthiest, if not the wealthiest people, living in Jerusalem.

13. Since it has been repeatedly documented that such wealthy families often had a second story on their home, it should not be surprising that these men did as well.

14. Therefore, unless these men, who are intent on murder, are conducting their business right before an open window, which would cause all this to be visible from the ground, then no one below could see what was happening.
15. Additionally, there is the question as to whether or not any doors or windows would be open, since the accounts indicate or imply that it was a relatively cold evening.  Lk. 22:55; Jn. 18:18
16. Further, while these men are seeking to maintain a façade of legality in all this, they know that they are violating a number of Jewish laws; thus, their need for some measure of secrecy factors in as well.
17. While there is the possibility that Peter could hear some of the exchange, it is highly unlikely that he could see any of it.
18. It is also possible that Peter could hear when the abuse began, and would certainly have witnessed the beaten Jesus when He was brought out of the house.
19. While Peter has been criticized for not intervening, there are several reasons as to why he did not and should not have acted.
a. First, his actions in the garden with the sword made it plain that Jesus was not resisting, and did not desire His followers to resist or to resort to violence.  Lk. 22:49-51

b. Second, Peter is scared, confused, and still depressed about the dramatic turn of events; these types of emotions will often prevent people from acting.
c. Third, for Peter to intervene in the proceedings would have been futile; any attempt to act would likely have been met by violence and/or death.
20. Although Peter’s denials will be bad enough to cause him emotional devastation and gain him some unwanted notoriety in the Bible, it is understandable that he did not come to Jesus’ aid.

21. While it may be understandable that Peter did not act, the reality is that he had proclaimed his willingness to die with Jesus, which he clearly now repudiates.

22. All four accounts record that fact that there were three specific times during that night when Peter denied Jesus; the few discrepancies in the four accounts are pretty easily reconciled.

23. These three denials involve an increasing number of people, and an increasing need for Peter to proclaim his innocence in stronger and stronger terms.

24. The first denial will involve a single female servant; all four accounts use the noun paidi,skh (paidiske), which is the feminine diminutive form of the noun pai/j (pais) in the Bible, this form is always used of a female in the servant class.  Acts 12:13, 16:16
25. The term generally referred to a young person below the age of puberty, with a focus on age rather than on social status.

26. The fact that a feminine diminutive is used would suggest that this was a younger girl, whose job (according only to John 18:17) was to act as the doorkeeper for the courtyard.
27. The first denial involved this single, very young slave girl, who first observed Peter as he was entering into the courtyard of Annas/Caiaphas.  Jn. 18:17

a. Although a casual reading of John might suggest that the first denial came as he was entering the courtyard, it did not.

b. As Peter entered into the courtyard, this young girl could not help but see him, and she immediately thought she recognized him as having been with Jesus.

c. How or why she thought she recognized Peter as having been with Jesus is not stated; however, it is unlikely that a young girl, who was the doorkeeper, would have been with the arrest party.

d. It would be more likely that she had observed these men during the previous week, when Jesus and the apostles were very visibly conducting affairs in the Temple complex.

e. In spite of her ideas, she apparently did not confront him immediately, but followed him in order to confirm her suspicion.  Mk. 14:66 she came…Matt. 26:69 she came to him…
f. When Peter sat down in the direct light of the fire, she confirmed her suspicion and confronted him.

28. Both Mark and Luke make it plain that this young female slave did not accuse Peter before confirming her suspicions about his identity.

a. Mark states that after she saw Peter, she looked at him; the second verb evmble,pw (emblepo) means to look or stare at something directly, to pay careful attention when one is considering something/someone.  Matt. 6:26

b. Luke’s account similarly states that after seeing him, and looking intently at him; Luke uses the verb avteni,zw (atenizo), which comes from a root that means to stretch out, indicating that she took her time when studying Peter’s face.  Lk. 22:56
29. While it does not change the force of what is happening, the three Synoptic Gospels all have this phrased in the form of an accusation, while John has her words in the form of a question.  Jn. 18:17

30. In John, her question is phrased in such a way as to anticipate a negative answer; this made it somewhat easier for Peter to deny any associate with Him.
31. All four accounts contain an adjunctive use of the conjunction kai, (kai—also), which indicates that she knew John (who had gotten Peter admitted to the courtyard) had been with Jesus.
32. Luke’s account contains no qualifier when speaking about Jesus, and does not even use His name; both Matthew and Mark have the proper name Jesus, which is qualified in Matthew with the term Galilean, and in Mark by the term Nazarene.
33. These are merely stylistic differences and have no impact on the events, the accuracy of the authors, or the matter of inspiration.
34. However, both terms were used by those in Judea to disparage those from outside Jerusalem, and to emphasize the fact that these men were “foreigners”.
35. Peter’s response introduces the first of the two times the verb avrne,omai (arneomai—deny) is used in the account of Peter’s denials.
36. Although the verb can be used to simply deny the truth of a statement, it is clear from what Jesus had prophesied that the sense here is that of repudiating or disowning.  Mk. 14:30
37. Many interpreters have understood Peter’s response to be a grammatical tautology (an unnecessary repetition of terms; using dissimilar words to say the same thing), but given the fact that the girl is asking about identity, this seems unlikely.

38. Others (Mann, for instance) recognize a distinction between the verbs, and believe that they should be translated as something like, I know nothing, I do not understand.
39. This assessment is correct, and recognizes that there is an implied object with the verbs; since the focus of the accusation is on association with Jesus, it is best to translate it as the corrected translation reflects.

40. That this is the sense of the verb oi=da (oida—know) is confirmed by Luke’s account, which includes the direct object auvto,j (autos—him).  Lk. 22:57
41. This would indicate that what follows should be understood as a direct question, which is consistent with the Greek syntax, which places the pronoun su, (su—you, emphatic) before the interrogative adjective ti,j (tis—what?).  cf. Rom. 14:10
42. Again, the corrected translation reflects this best, and is designed to communicate a bit of outrage on the part of Peter that this young girl would accuse him of association with Jesus.
43. It is clear that this encounter unnerves Peter, who immediately leaves the warmth and light of the fire and moves away to the proau,lion (proaulion), which was the gateway or foyer, which led into the courtyard.
44. This was designed to remove him from an embarrassing situation, and get him into a place that was likely not as illuminated; however, his ego would not allow him to abandon the courtyard.
45. Mark adds a final note about the rooster crowing just after the first denial, which the reader knows has great significance.
46. There is a textual issue that clouds the matter of whether or not the words about the rooster crowing were part of the original text of Mark.
a. It is evident that the words seem to be required in order to fulfill the prophecy of Jesus that is found in verse 30.

b. Although there is a minor textual question in verse 30, it is best explained by the fact that some manuscripts omitted the adjective di,j (dis—twice) due to an attempt to harmonize Mark with the parallel accounts.  Matt. 26:34; Lk. 22:34; Jn. 13:38
c. The addition of the words would be very understandable, since copyists would have been tempted to insert these words to emphasize the accuracy of Jesus’ previous statement.
d. However, it is also easy to explain the omission of the words, since copyists have demonstrated a tendency to harmonize the four accounts.
e. Since Matthew, Luke, and John only record the fact that the rooster crowed once, scribes likely asked themselves why Peter did not respond at that time.
f. The fact that Mark later mentions that a rooster crowed twice and records Jesus’ specific mention of it happening twice would tend to favor the reading here, since the reading in verse 72 is more textually certain.
g. Nevertheless, while all textual commentators acknowledge that these are difficult matters, one fundamental rule of textual criticism is that the more difficult reading (which this is) is to be preferred.
47. What cannot be ascertained was whether or not Peter was paying attention, and if that sound had any effect on him; given the fact that he is very nervous, it is possible that the sound did not even register with him.
14:69 The servant-girl saw him, and began once more to say to the bystanders, "This is one of them!"  {kai, (cc) not translated--h` paidi,skh (n-nf-s) the same servant as previously--ei=don (vpaanf-s) having seen--auvto,j (npam3s) Him--a;rcw (viam--3s) she began--pa,lin (ab) again, once more--le,gw (vnpa) comp.infin. to say--o` (ddmp+) pari,sthmi (vpradm-p) the ones standing, bystanders--o[ti (cc) content--ou-toj (apdnm-s) this man—evk (pg) from--auvto,j (npgm3p) from them, part of the group--eivmi, (vipa--3s) is}

14:70 But again he denied it. And after a little while the bystanders were again saying to Peter, "Surely you are one of them, for you are Galilean too."  {de, (ch) but--o` (dnms) the, functions a pronoun; he--pa,lin (ab) again, once more--avrne,omai (viin--3s) denied--kai, (cc)--meta, (pa) after--mikro,j (ap-an-s) a little, a little time, a little while later--pa,lin (ab) again--o` (dnmp+) pari,sthmi (vpranm-p) the bystanders--le,gw (viia--3p) were saying--o` Pe,troj (n-dm-s) to Peter--avlhqw/j (ab) what is actually true, really, certainly—evk (pg) from--auvto,j (npgm3p) them--eivmi, (vipa--2s) you are--ga,r (cs)--kai, (ab) adjunctive, also--Galilai/oj (a--nm-s) Galilean--eivmi, (vipa--2s) you are}

Exposition vs. 69-70

1. At this point in the narratives, several issues arise about the actual order of events and the number of people involved in the second and third accusation of Peter.

2. Mark’s account uses the definite article with the noun paidi,skh (paidiske—servant girl), which constitutes an anaphoric use of the article; this means that he is referencing the same servant girl that made the first accusation.

3. Matthew’s account uses the feminine form of the adjective a;lloj (allos—other, another), which indicates that another servant girl was the one who saw Peter.  Matt. 26:71

4. Luke’s account is even further from Mark’s in that he uses the masculine form of the adjective e[teroj (heteros—another man), which implies that it was not a girl or necessarily even a servant that spoke to Peter.  Lk. 22:58

5. This is pretty easily reconciled by the fact that the first accusation had put everyone that could hear it on notice that one of Jesus’ disciples was thought to be present among those in the courtyard.

6. Since Peter had moved away from the fire and back toward the entrance into the courtyard, it would not be surprising that the same girl responsible for keeping the door would encounter him again.

7. When she does, she does not accuse him immediately but continues to voice her views to those that were standing around in the courtyard.

8. Once she makes her second identification of Peter to those around her, another servant girl confirms that identification and says that same thing to those assembled in the courtyard.  Matt. 26:71

9. The account of Matthew might well suggest that the second servant girl had been present at the arrest, but that cannot be proven.

10. Although the two servant girls address their comments to those standing around (in hopes of having someone corroborate their assertions), one of the men in the crowd then directly accuses Peter of being one of those that followed Jesus.  Lk. 22:58

11. This is confirmed by the fact that when Peter responds to the accusation he uses the vocative (voice of address) of the noun a;nqrwpoj (anthropos—man).  Lk. 22:58 

12. Although the reader is not provided the exact composition of the crowd, it almost certainly would have included many in the arrest party, who would be in a better position to identify anyone that had been present with Jesus.

13. What is evident to Peter is that the situation is escalating, and he is being placed into the spotlight at a time when he certainly desires to remain anonymous in this hostile environment.

14. While Mark’s female accuser and Luke’s male accuser simply accuse Peter of being one of them, Matthew’s female accuser is very specific and affirms that Peter was with Jesus of Nazareth.

a. There has been no indication that the arrest party had not only been sent to arrest Jesus, but it appears that those that followed Him most certainly believed that they might be subject to a similar fate.

b. This is very clearly seen by their actions in the Garden of Gethsemane (they run for their lives), and the manner in which they operate following the crucifixion.  Jn. 20:19,26

c. The New American Standard translation does not really reflect the force of the perfect passive participle of the verb klei,w (kleio—to close or shut) in those verses, which actually means to be locked or barred (from this inside in this case).  Acts 5:23

d. Thus, the apostles lived from the time of Jesus’ arrest until some undetermined time with the fear that they were going to be the next ones arrested and possibly killed.

15. Mark emphasizes the repetition of the accusations toward Peter, as well as the repetition of Peter’s denials, by using the adverb pa,lin (palin—once more, again) three times in verses 69-70.

16. The fact that the same servant girl began once more indicates that there was a brief period when the matter seemed to have been dropped; however, such would not turn out to be the case.

17. There is little doubt that Peter had moved away from the light in order to avoid any further confrontation; when these two servant girls begin to identify him again, his fears began to increase.

18. The fact that they were not accusing him directly but were alerting other men to his identity would have heightened Peter’s trepidation, so he responds as he had previously by denying any knowledge of or association with Jesus.

19. The difference in the second denial is seen in the form of the verb avrne,omai (arneomai—deny, disown, repudiate), which is changed form an aorist to an imperfect.

20. The imperfect would indicate repeated denials, which is consistent with the fact that he is now facing a larger crowd of accusers and likely feels the need to be more emphatic; Matthew indicates that this second emphatic denial was also accompanied by an oath.  Matt. 26:72

21. The Greek term o[rkoj (orkos—oath) is used to denote a formal and binding statement offered with the gods as a witness.  I swear to God, as God is my witness…
22. Another difference between the first denial and second denial is that the audience is now significantly larger, which adds to the number of people to whom Peter is lying, increasing his culpability.

23. The denial before the larger group provides Peter some brief respite, since Matthew and Mark indicate that a little time passed, while Luke is more specific and indicates that about an hour had passed.  Matt. 26:73; Mk. 14:70; Lk. 22:59

24. Peter must have distanced himself from the crowd that was accusing him, since Matthew records the fact that the bystanders came up/approached Peter.  Matt. 26:73

25. All three Synoptic Gospels indicate that when the group approached Peter for the third time, the matter of his geographic origin was the focal point of their suspicions. 

26. Both Mark and Luke indicate that the group simply accused him of being from Galilee, while Matthew indicates that this identification was made based on Peter’s distinctive speech pattern or accent.  Matt. 26:73

27. When one considers the verb avrne,omai (arneomai—deny, disown, repudiate) is in the imperfect tense (indicating repeated denials), it should be evident that the more Peter sought to extricate himself from the situation, the more he had to speak.

28. The more he spoke, the more likely it would be that they recognized him as a foreigner.

29. It is pretty well recognized that Judeans tended to hold Galileans in some contempt, and there were a number of differences that contributed to their view.

a. Since the Assyrian conquest in 721 BC, the northern part of Israel had a more racially-mixed population, and Galilee was in greater proximity to more largely pagan cities.

b. There was a natural geographic separation between Judea and Galilee, which was created by the non-Jewish province of Samaria.

c. Galilee had been under separate political administration from Judea beginning with the Divided Monarchy; following the reign of Solomon, there had only been a brief period of reunification under the Maccabees.

d. Galilee was decidedly better in terms of agriculture and maritime resources than the more mountainous territory of Judea, making the wealth of some Galileans the envy of their southern neighbors.

e. Many Judeans despised their northern neighbors (almost considering them as country bumpkins), and also tended to resent the greater Hellenistic influence that was evident in Galilee.

f. There was a distinct language difference, which was often made the butt of Judean jokes; the Galileans apparently had trouble with the Hebrew gutturals a h x [.

g. The Judeans viewed the Galileans as being too liberal in their observance of proper religious ritual, which was obviously centered in Jerusalem, with the distance the two provinces again forming a barrier.

30. There is no doubt that there would be a large number of Galileans present in Jerusalem for the Feast of Passover, but Peter stood out in this environment (inside the courtyard of the High Priest), since he was likely among the few (one or two?) Galileans present.

31. However, given the differences and the tensions that existed, it makes sense that Peter did not want to stand out in what was already a hostile environment.

32. It is interesting to note that there is no mention of John in all this, who had clearly entered into the courtyard when they brought Jesus in, and who was responsible for Peter’s admission in the first place.  Jn. 18:15-16

a. It is also evident that the servant girl at the door knew that John was one of Jesus’ followers, since John records her question to Peter with an adjunctive use of the conjunction kai, (kai—also).  Jn. 18:17

b. There is no indication as to what became of John during this time, but there is recorded that would suggest that his status as a follower of Jesus Christ, or his Galilean origin was ever made an issue.

c. This may have been due to the fact that he was known to the High Priest (possibly through some of his servants), would have been recognized by the other servants, and was accorded some preferential treatment.

d. Although none of the gospels deal with John and his part in all this, it would seem that John was in no real danger, even though he was recognized as a follower of Jesus and was from Galilee as well.

e. There is the possibility that John did not remain in the courtyard, but was admitted into the house of Annas and was present with Jesus, since he records information about that secret interrogation that none of the other accounts contain.  Jn. 18:19-23

33. This begs the question as to whether or not Peter was in any actual danger, or was simply embarrassed by his association with Jesus, who now stands accused as a criminal before Annas and Caiaphas.

a. If Peter was really fearful of being arrested at this point, could he not have simply left the courtyard and removed himself from any perceived threat, as he obviously does later?

b. He had certainly not resisted the urge to flee when the arrest party had taken Jesus in the first place.

c. However, had he done that, he would have been forced to recognized his failure to fulfill his repeated promises to remain loyal to Jesus to the very end; that type of failure would have been a significant blow to his inflated ego.

d. Additionally, it may well be that Peter denies any association with Jesus out of simple embarrassment; his ego would not allow him to acknowledge that he followed someone that was now being disgraced, and treated as a criminal.  cf. IITim. 1:8

34. Satan had demanded (a strong term that implies the right to do so) permission to sift Peter like wheat, which is an idiom for picking or taking someone apart.  Lk. 22:31

a. Sifting wheat is a two-fold process; the first part is the act of threshing the wheat, which involves spreading the wheat on the floor (generally a hard surface) and beating it with an old tool called a flail. 

b. The second step in the process was sifting/winnowing, which was accomplished by throwing the grain into the air with a winnowing fork; this allowed the lighter chaff to be blown off in the wind, while the good grain (which was heavier) would fall down to the ground.

c. Thus, Satan essentially asks permission to beat on Peter, and there is little doubt that his plan was to beat Peter to the point that his faith would fail, to expose the fact that he was not really loyal to Jesus.  Job 1:12, 2:6-7

d. Since Peter had made repeated boasts about his positive volition, his faith, and his loyalty to Jesus, Satan stated that he had the right to test these assertions.

e. There is little doubt that Satan recognized Peter’s status among the other apostles; if he could destroy the leader, there was a good chance the followers would fail as well.

f. There is also little doubt that if Satan has continued to use this approach throughout history; if he can crush someone in a position of authority, it will challenge the faith of those that are subject to that authority.

g. God grants Satan’s request, since He uses the Evil One to separate the chaff (Peter’s arrogance and misplaced self-confidence) to be removed from his positive volition toward the truth.

h. Application: all believers should be very careful about their assertions of loyalty, faithfulness, and the fact that they would not sin as others do, since God may also allow these professions to be tested to the maximum.

i. In the end, the positive believer will find that his tests, which include attacks of the Evil One, are designed for the beneficial purpose of separating his confidence in himself (and perhaps other undesirable qualities) from his positive volition and faith.

35. The reader must not lose sight of the fact that Jesus had warned Peter about all these eventualities, and Peter had refused to listen, insisting that he knew better than Jesus.  Mk. 14:29-31

36. Obvious application: the believer must be very careful to pay close attention in Bible class, recognizing that the pastor-teacher has a greater perspective than he/she does; this is part of God’s provision for the believer, since part of the overseer’s function is to warn those under his charge of the potential dangers he sees before them.  Acts 20:28-31

a. In spite of the fact that an individual sheep may be absolutely convinced that he knows better than his shepherd, it is quite likely that he does not.

b. On the other hand, the pastor-teacher must recognize that all the warnings and concern in the world will not stop people from pursuing their own agenda; he, like Jesus, must watch people fail, continue praying for them, and hope for the best.  

c. One advantage that Jesus had, which the pastor-teacher does not, is that he knew the outcome of Peter’s failures; He knew that Peter would be better for all this, and not destroyed by his own arrogance.  Lk. 22:32

33. Matthew and Mark indicate that the third accusation was made by a general group of people (Matt. 26:73: Mk. 14:70), while John indicates that Peter was questioned by one of the slaves, who was a relative of Malchus.  Jn. 18:10,26

34. Thus, it would seem that as this escalated, people were essentially coming at Peter from all sides, with multiple accusations regarding his geographic origin, and his presence with Jesus; this left Peter feeling isolated, trapped, and very afraid.

35. Luke records that the final direct accusation was made by another man, who apparently agreed with the servant from John, and this formed the final straw for Peter.  Lk. 22:59

36. The tone of the crowd (and those in it) has changed during the course of these three accusations; the first girl merely asked Peter a question (Jn. 18:17), while this final accusation was more emphatic and certain in the identification of Peter.

37. Luke’s account makes this clear by means of the verb dii?scuri,zomai (diischurizomai), which means to be emphatic or resolute, to affirm with confidence, and the prepositional phrase VEpV avlhqei,aj (ep aletheias), which has the sense of in truth, truthfully, or actually.

38. As will been seen in the final two verses, these accusations from the accusatory crowd that had cornered Peter were more than he can bear.

14:71 But he began to curse and swear, "I do not know this man you are talking about!"  {de, (ch) but, now--o` (dnms) def. art. acts as pronoun he--a;rcw (viam--3s) began--avnaqemati,zw (vnpa) comp. infin. 4X, to put under a curse, to invoke the gods to punish one if he is not telling the truth--kai, (cc)-- ovmnu,w (vnpa) comp.infin. also means to affirm the veracity of what one says by inviting punishment if it is not true--o[ti (cc) introduces the content of his assertions—ouv (qn)--oi=da (vira--1s) I do not know--o` a;nqrwpoj (n-am-s) the man--ou-toj (a-dam-s) this one--o[j (apram-s) whom--le,gw (vipa--2p) you all are saying, talking}

14:72 Immediately a rooster crowed a second time. And Peter remembered how Jesus had made the remark to him, "Before a rooster crows twice, you will deny Me three times." And he began to weep.  {kai, (cc)--euvqu,j (ab) immediately—evk (pg)  deu,teroj@apogn-s lit. from a second, a second time--avle,ktwr (n-nm-s) a rooster--fwne,w (viaa--3s) sounded, crowed--kai, (ch)--avnamimnh,|skw (viap--3s) to remember, to be reminded--o` Pe,troj (n-nm-s)—to, r`h/ma (n-an-s) that which is said, a saying, expression, or statement; prophecy, prediction--w`j (abr/cs) here, equivalent to the relative pronoun, that which--ei=pon (viaa--3s) had said, pluperfect in force--auvto,j (npdm3s) to him, Peter--o` VIhsou/j (n-nm-s)--o[ti (cc) content of Jesus’ assertion--pri,n (cs) a marker of time, before--avle,ktwr (n-am-s)--fwne,w (vnaa) used with prin to denote subsequent time from the perspective of the main verb, had said; has the force of a future, will crow--di,j (ab) once and again, twice--tri,j (ab) three times--evgw, (npa-1s) Me, forward for emphasis--avparne,omai (vifd--2s) you will disown, repudiate--kai, (ch) and--evpiba,llw (vpaanm-s) having cast upon, more in exposition--klai,w (viia--3s) he began to weep for some time}
Exposition vs. 71-72

1. As the night has progressed, Peter has come under increasing scrutiny by those that were present within the courtyard of Caiaphas, which has caused him no little discomfort.

2. What apparently began with a single identification by a young female servant, has gradually escalated over the course of a couple of hours (?) to include a number of men and women that claimed to recognize Peter.

3. Matthew's is the only account that records that his second denial contained an oath (I swear to God), but this third denial introduces a new level of vehemence into the matter.

4. Luke and John are more charitable in the way in which they record this incident, but Matthew and Mark use very strong words to describe Peter’s final denial of Jesus.

5. Mark uses the verb avnaqemati,zw (anathematizo), while Matthew uses a similar verb kataqemati,zw (katathematizo), which do not have a significant difference in meaning.

6. The noun avna,qhma (anathema), which is only used one time in the New Testament, originally denoted something that was dedicated or consecrated to the gods.  Lk. 21:5

7. There is a variant spelling avna,qema (anathema), which is used six times in the New Testament, and refers to that which is the object of a curse.  Acts 23:14; Gal. 1:8,9

8. The verbal forms means to curse in the sense of calling down the curse/wrath of God on someone or something, and not in the modern sense of using profanity.

9. Nevertheless, the language is shocking and offensive, and is coupled with another verb that is designed to affirm the veracity of Peter’s statements.

10. The verb ovmnu,w (omnuo—swear) means to affirm by taking an oath; it is usually found with the accusative (object) of the person or object by which the oath is taken, and usually with the dative (indirect object) of the those to whom one swears.

11. It has been suggested that Peter does not supply an object for his curse or the oath he swears in order to convey two ideas:

a. He is calling for the curse of God on him if he is lying.  Damn me if I am one of them.
b. He is calling for the curse on God on those listening if they do not believe him.  Damn you if you think I am one of them.
12. Others have suggested that the unexpressed object is Jesus, which would mean that Mark records the fact that Peter is doing voluntarily what later Christians would not do, even when faced with the loss of their lives.

13. In any case, what is clear is that Peter has placed himself under the wrath of God, and calls for the most dire of consequences if he knows or has ever associated with Jesus.

14. His language is very dismissive, as he refers to Jesus as this man; he intentionally does not use Jesus’ name, which would likely have further implicated him as one who actually did know Him.

15. By this time, it should be evident that Peter really wished that he did not know Jesus.

16. Of course, all this comes to pass against the backdrop of Peter’s great confession (Matt. 16:16), and his more recent claims of absolute loyalty.

17. There is little doubt that like his second denial (which used the imperfect of the verb to denote repeated action), which is recorded in verse 70, this denial was repeated and repeated with maximum passion.

18. Mark continues in verse 72 with his characteristic phrase kai. euvqu.j (kai euthus—and immediately), which links Peter’s third emphatic denial with the event Jesus said would follow.

19. The fact that the Greek noun avle,ktwr (alektor—rooster) is anarthrous (lacks the definite article) indicates that Mark is not referring to the same rooster that he mentioned previously.  Mk. 14:68

20. Rather, the reason for the construction is to indicate that some rooster crowed, and it was not necessarily the one that crowed before.

21. All three other accounts of this event only record the fact that a single rooster crowed one time (which does not rule out the possibility that there was more than one), and Luke indicates that this happened while Peter was still speaking.  Matt. 26:74; Lk. 22:60; Jn. 18:27

22. Luke adds the further detail that Jesus could see Peter at this point, which is likely due to the fact that when the religious leaders finished with Jesus and he was delivered back to the arrest detail, He was brought out into the courtyard for some further abuse.  Lk. 22:63-65

23. While there are textual issues with two other verses in this chapter (14:30,68 see notes there), and with this verse, the three passages should most probably be read as the New American Standard has translated them.  

24. One reason for accepting the more difficult readings in Mark is due to the fact that Mark’s gospel is widely recognized to be based on the recollections of Peter, who would have remembered this in very vivid detail.

25. Although the first rooster crowing did not seem to register with Peter at that time, it is evident from this verse that he had indeed heard it.  Mk. 14:68

26. The verb avnamimnh,|skw (anamimnesko) means to remind someone of something; in the passive voice (as here), it means to be reminded, to be caused to remember.

27. After the sound of the second rooster crowing (indeed, because of it), Peter is immediately caused to remember the prophecy that Jesus had given to him earlier that night.

28. The combination of the sound of the rooster crowing, and the direct and intent stare of Jesus, caused Peter to be focused on the prophecy that Jesus had uttered some hours before.

29. That prophecy is referred to by the Greek noun r`h/ma (hrema), which emphasizes the speech, the reality of that which has been spoken 

30. Although some denominations (particularly Charismatics and the like) have sought to force a major distinction between the spoken word of God r`h/ma (hrema), and the written word of God lo,goj (logos), such a distinction cannot be substantiated.

31. Although each word can be used in a particular context with a specific shade of meaning or nuance, in some cases, they are not much more than synonyms.  

32. As an example, both terms are used in the phrase the word of God, with no apparent difference in meaning.  Eph. 6:17; Heb. 4:12

33. This is the second of the two times that Mark uses this term, and both times involved emphatic and unwelcome predictions.  Mk. 9:32

34. While the conjunction w`j (hos, like or as) can be used with the force of the relative pronoun (Peter remember that which Jesus had said to him…), here is refers to the entire situation and the manner in which Jesus had spoken His prophecy.

35. It was not that Peter simply remembered the words that Jesus had spoken, the entire situation came flooding back into his thinking, and apparently with emotionally devastating results.

36. The conjunction pri,n (prin—before) is used with the infinitive fwne,w (phoneo—sounds, crows) to denote action that is subsequent to the main verb; the sense of this is that Peter will have denied Jesus three times before a rooster will crow twice.

37. Although there are minor textual differences in the word order of different Greek texts, all have both adverbs di,j (dis—twice) and tri,j (tris—three times); many place these terms next to one another to in order to form a memorable play on words.

38. At this point, Peter is forced to consider all that Jesus had said, all his denials of Jesus’ assertions, and the reality of his three denials.

39. The word translated by the New American Standard as began is the verb evpiba,llw (epiballo), which literally means to throw or cast upon.

40. It is most often used of the casting on or laying on of hands, which is the manner in which it is used to record the arrest of Jesus.  Matt. 26:50; Mk. 14:46

41. In fact, of the 18 times the word is used, it is used in the context of seizing or arresting someone ten of those times, and once of casting upon/laying the hand upon the plow.  Lk. 9:62 

42. Other usages include that of casting a piece of unwashed cloth over a damaged portion of a garment in order to repair it.  Matt. 9:16; Mk. 4:37; Lk. 5:36

43. The other four usages include the waves casting over/breaking over the bow of a boat (Mk. 4:37), the disciples casting their garments on the donkey (Mk. 11:7), the portion of the inheritance cast/bequeathed to the prodigal son (Lk. 15:12), and Paul not seeking to cast a noose/restraint/limitation on those that are single.  ICor. 7:35

44. In every usage, outside of the one found in verse 72, there is either an accusative to define what is cast upon (hands, unshrunk cloth, a restraint)¸ or what is cast is very clear from the context; for instance, Mark 4:37 clearly implies that waves were casting water into the boat.

45. This usage of evpiba,llw (epiballo) is so unusual that there is absolutely no consensus as to how one is to understand it in this context; no lexicon has been able to fit this use into any of the attested meanings of the verb.

46. The first thing that must be noted is that both Matthew and Luke indicate that Peter went out prior to the time he burst into tears; both use an aorist participle to denote action antecedent to when he began to weep.  Matt. 26:75; Lk. 22:62

47. Mark also uses an aorist participle, which indicates that whatever this verb references took place before Peter began to cry.

a. Some have supplied an object like garment, which would indicate that Peter covered his head and face.

b. Others supply an object or phrase like the ground, indicating that Peter threw himself to the ground and began to cry.

c. The Theological Dictionary of the New Testament suggests that it can have the idea of starting or beginning, but that is very unlikely here since Mark has used the verb a;rcw (archo—to commence, to begin) 25 times already, with the last usage in the previous verse.

48. It would appear to this interpreter that there are a few pretty obvious choices as to what the implied object should be; however, it must be admitted that these usages are not attested either.

a. The first suggestion would be that the subject of evpiba,llw (epiballo) might not be Peter; rather the subject might be Jesus, with the implied accusative of ovfqalmo,j (ophthalmos—the eyes).

b. This is an attractive option, since Luke makes it explicit that Jesus looked directly at Peter just as the rooster crowed.  Lk. 22:61

c. In a similar vein, Peter may be the subject, with the implied accusative of the eyes, meaning that Peter cast his eyes upon Jesus; again, Luke’s account would indicate that Peter looked at Jesus at the same time.

d. The last suggestion is that the verb is being used similarly to the root verb ba,llw (ballo—to cast or throw) in John 13:2.

e. If such is the case, then the idea is that Peter fully casts himself to memory of all that has transpired, all Jesus warned him about, and all that he has done.

f. He is so absorbed and overwhelmed by all that is breaking upon his thinking that he experiences an immediate and severe depression.

49. While a definitive answer may still await, it is clear that the idiom is obscure; however, it is equally clear that Peter’s dogmatic and arrogant assertions of loyalty and faithfulness have been replaced by an attitude of remorse and depression.

50. The full realization of his arrogance, his rejection of Jesus’ teachings, his lies, denials, his repeated oaths, and curses have now caused him to see exactly what sort of person he is.

51. Although Mark records no further information (and the reader is left to guess what happened to Peter), Matthew and Luke make it plain that he departed the courtyard, and apparently without anyone attempting to stop him.  

52. Both of those accounts also use an aorist of the verb klai,w (klaio), which is the verb for expressing an inner emotion that is strong enough to cause one to shed tears, while Mark uses the imperfect of the same verb to denote an extended time of weeping.

53. Matthew and Luke both supply an adverb to describe the manner in which Peter wept; the adverb pikrw/j (tikros) comes from a family of words that are used of food that is bitter to the taste, or water that is undrinkable.  James 3:11

54. The family of words denotes that which is unpleasant to the taste, and comes to mean that which is distasteful, disagreeable, or unpleasant to the mind.

55. That is how it is to be understood in the context of Peter’s tears; what has finally gotten through to him about the nature of his actions and character is so unpleasant, bitter, and distasteful that he reacts to his own miserable state with violent and uncontrolled weeping.

56. This will be the end for all those that exhibit the same type of arrogance that Peter has manifested; those that reject the clear teachings of the Bible, those that reject the direction of their spiritual leader, and those that substitute their own views, will find that misery awaits.  Prov. 14:12; ITim. 1:19-20

57. The degree and severity of that misery will likely be commensurate with the degree of arrogance and the level of rejection that the believer has manifested.

58. At this point, Peter disappears from the narrative, and will not be seen again until after the resurrection.

59. However, Luke makes it plain that following his departure from the courtyard, the physical abuse of Jesus continued.  Lk. 22:63-64

60. Matthew and Mark only allude briefly to the fact that the third, formal trial was held before the Sanhedrin sometime later that morning (Matt. 27:1; Mk. 15:1), John does not even mention it, and Luke provides the fullest account.  Lk. 22:66-71 

61. There are several important principles that come from Peter’s great failure, which are designed to be profitable for reproof, for correction, and for training in righteousness.  IITim. 3:16
62. The first is that Peter’s arrogance led him to make assertions that he would not be able to fulfill, and that same arrogance led him into the situation where he associated with the enemies of his Lord.

a. Believers should be very cautious when proclaiming their loyalty to the truth, since every aspect of the teaching will be tested at some point.  Heb. 12:26-27

b. The testings and temptations of life will demonstrate conclusively not only what a person believes, but what he actually applies (which is the proof of his belief).  IPet. 1:6-7

c. It is far easier to make assertions about one’s level of understanding and devotion to the truth than it is to follow through and make the difficult applications incumbent upon disciples.  Mk. 8:34-35; James 1:22; IJn. 3:18

d. Arrogance and rejection of the principles of doctrine may lead to situations in which the believer is in greater proximity to those that are enemies of God’s plan; the additional pressure to conform may lead to spiritual compromise.  James 4:4

63. The second thing that is obvious in the way Mark sandwiches the accounts of Jesus’ trial and Peter’s denials is that there are some parallels that the reader should see.

a. Both men faced three distinct tests; Jesus faced Holy Spirit in the house of Annas, in the house of Caiaphas, and before the Sanhedrin, while Peter was tested three times in the courtyard to deny Jesus.

b. One was victorious over the forces of darkness and one fell prey to the Devil; Jesus maintained His integrity on the upper floor, while Peter forfeited his on the lower floor.

c. The reason set forth in Mark is the way that both of them approached their test; Jesus stayed awake and prayed, while Peter slept and disobeyed.

64. The third thing is that Peter did not attempt to rationalize his behavior, his rejection of Jesus’ teachings, his arrogance, and his dishonorable denials of the Lord.
a. He thought through this, and allowed the full realization of who he actually was to wash over him; while this was exceedingly unpleasant, it allowed Peter to see the truth and to stop living in the mental delusion that he had constructed.
b. The Bible is clear on the matter that a man is not what he thinks himself to be; rather, a man is what he thinks.  Prov. 23:7
c. If the believer does not acknowledge the flaws and failures that become visible as he looks intently into the perfect law of liberty, and does not address them for what they are, that believer will not be blessed in what he does.  James 1:25

d. This reality may explain the lives of many believers; they cannot fathom why thing go the way they do, why they are not blessed, and why they are unhappy and unfulfilled.

e. While it may be painful to see the reality of the sin nature and its effects in one’s life (and Peter demonstrates that it can often be), it is far more dangerous to rationalize one’s failures since this leads to spiritual delusion.  Prov. 28:13

f. Arrogance is a prime factor in the matter of spiritual deception, and when that is coupled with the illusion that one is an island to himself, and a rejection of certain teachings, one can easily deceive himself.  Isa. 47:10; IIThess. 2:10-11

65. The importance and relevance of Peter’s failures for those to whom Mark writes should be obvious.

a. For the church at that time, which was coming under verbal persecution (which would shortly escalate to overt physical abuses), the challenge to remain loyal to the Lord was obvious.

b. If Peter, who was now recognized as a first-line apostle, a pillar in the Church, could fail to such a significant degree based on his arrogant presumptions, then those likewise being tested should not fall prey to similar types of pride.

c. Lastly, the fact that Peter recovered, and that there was sufficient grace to cover his sins, should encourage anyone that does fail to recognize that there is sufficient grace for his failures as well.

d. While this does not preclude some suffering (which may arise from arrogance, self-induced misery, or divine discipline), recovery and restoration is possible.

e. While Judas failed and allowed the failure to destroy him, Peter failed as well, but did not allow his failure to destroy him.

f. It seems very likely that while Peter remembered the Lord’s words with respect to his denial, he also remembered his words with respect to his recovery.  Lk. 22:31-32

g. Thus, when the believer has blown it spiritually, he must likewise focus on the grace of God and the promises for those that will continue to pursue the intake and appplication of Bible doctrine.  Josh. 21:45; James 4:7-10
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